j faa Ur, * 7 
wats" 
_ tz) 


‘ u 


RoE 


ProQuest Number: 11010398 


All rights reserved 


INFORMATION TOALL USERS 
The quality of this reproduction is dependent upon the quality of the copy submitted. 


Inthe unlikely event that the author did not send a complete manuscript 


and there are missing pages, these will be noted. Also, if material had to be removed, 
a note will indicate the deletion. 


ProQuest. 


ProQuest 11010398 


Published by ProQuest LLC (2018). Copyright of the Dissertation is held by the Author. 


All rights reserved. 
This work is protected against unauthorized copying under Title 17, United States Code 
Microform Edition © ProQuest LLC. 


ProQuest LLC. 

789 East Eisenhower Parkway 
P.O. Box 1346 

Ann Arbor, MI 48106 - 1346 


La WIS VG Y me 
ee re a, y em 


ie. hy 
a 7 


ees Si eee Pan wie 
‘ --- -------------- | om yf ‘ 


ome Pn’ ats } 


‘ : all oy, 
Se NESS nail ea vd 1 “we FEB “2 
ih v § wih ui ‘ | tT 


The pubes’ has been divided into five She bietel. gy: 
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: the ihidise ane anh we have indicated three aifferent phasss in the; am 

; evolution of Paficar&tra Philosophy, corresponding to an taentienl 
Va nunber of stages in the historic career of Paficsratra. In the ‘a 
ih a hae second ii tex Krsna-Vasudeva has been shown to be a real ee 


eS 4 historical figure, and net a vegetation deity nor a sole#r one. 
ie ae Then. the fortunes of Bhagavatism, in the light of literary and oS 
epigraphic records, have been traced. Incidentally, ® birdewey he 


- tiew of the philosophy of the four: principal Sampradayas, into © ag 


Which. Bhagavatism at a later stage split up, viz:, fet Sagoradtya, a 


EO gshskids-Saupradtys | By yee Saupe aakye, and Rudra-cempradaya, ha a 


- been taken to explain the continuity of theistic currents in a 


a Ke ‘India. Next we have analysed the various ingredients of viepei % 
the Vedte God, leading to his subsequent | elevation to the rank of . 


if - 


g Bin a ¢ 
Be ‘supreme spirit. ‘The cult of narByane has been attended to by \ 
a similar analytical stugy, justifying his claim to the position: : 
by 


‘The third chapter ebebad us the philosophy . 
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of A ‘cosmic deity. 
of the somi-Brahnaised Bhagavatas from the Nardyantya episode. cat Ry 


; a fa, we have no systematic-religious literature for the first 

$e an "ported, | we have entirely to rely for it upon certain stray 
3 / metertats pieced together by Dr. Bhandarkar, Professor caro Hy 
rs ; 


rt fy 
Ai: . | aa 
i mar. Grierson. Tn the fourth chapter, an alten: has I, : 
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ourselves to be disturbed by the question of indebtedness of 
Paficaratra to pantheism of the Midland. The subject, on account of © 
its immense importance, hss received special attention in the 


concluding chapter on the philosophy of the Upanisads. 
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shee This is an attempt to give the history and philosophy of og 


-_-FAfearitra from its germination to its final development. Promaly b 
e ‘ 


ms 


speaking, three different stages may be traced in the development | 
of Ate philosophy, coincident with three different stages inits | 


historic career. Of the first stage, in its twofold sspect - 
/ nistorte and philosophic = we have very little information. 
be this phase, monotheistic religion called Bhagavata or a 7 4 
” 


was founded by Krsna-Vasudeva, belonging to the Satvata sept of the 


Tan = “ 
Outland Yadava tribe (Grierson’s Narayaniya and the Bh&igavatas, pet 
Me tw VS J 
_ Bhandarkar’ s Report on the Search for Sanskrit Manuscripts, pp. 7ea784 i 


ribo » 
 eGetersen' S Monotheistic Religion of Ancient India, p.6. )- Vasudeva a 


called the object of his worship Bhogavat.. He taught that the ae 


‘ Supreme Being was eternal, infinite, and full of grace, and that . 
an consisted in a life of perpetual bliss near the Lord. Yi: 


te treated as equivalent terms, but strictly sissies Wey <4 


oe 


. ysis 
ay 


fferent bh laid seperate identities, see Buns. Rarga-te 
: ) ish Lae as A ell and PAW. r: 
Btls S45 RR mn ye be - ‘z1 , ¥3 bea *. 
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patronymic | of Virsudeve: became identified with Bhagavat nasi 


- eyelopasdia of Religion and Ethics, Vol. II, pp.540-41; “Garbe's” 


“Philosophy of Ancient India, pp. 18, 82-85). During “is phase in ite "s4 
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F oats in keeping wi th the manifest tendency of India to res 


“career, Paficaratra entered into an alliance with anc tent Samichya- Yor za, ry 


“religion with phideshphy (Garbe's Bhagavad-Gita, p.28). This hic: 


wae also marked by the absorption of the cult of Narayana into the 


"church of Krsna-Vasudeva (E.R.E., Vol.II,p.541). During the ei 
“stage, about the third century 8.C., Paiicaratra came into contact wi vi 
t ‘is. 


tse 
“ nee 


_ Brshmaton of the Midland (Indian Antiquary, 1908, p.257). The life 


5 ual 
eS 


Z and death struggle between the Brahmans and the Buddhists was the ; 


aay 


- tmmeat ate cause of this fusion (Garbe rs) Bhagavad-Gita, p. 35). In 0 


=), 


me _ their cigs against the Buddhists, the Brahmans won over the 
ae 
_ Bumgavatas as their allies. Ones thus brought in touch with Ss 


| Brahmatsn, Bhagavatism became a cult of Brehmaised a ti oSeehidibe ts i 


i. (arterson' a Warayantya and the Bhagavatas,p.7.). The Bhagavad-Oita 
Sh a 
"bears witness: to the compromise thus arrived at between Brahmaism ai 


4 - i 
* 


fp Migavatiom. The syncretic character of the Bhagevad-OTM, toa Bee 


vont extent, justifies the remark of Hopkins that it is a Krsnaite 


. ve rsion of a Visnuite poem (see iy Religions of Inata,p-280). on 
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a asia « of Ancient Indl a p.8). One of the effects of the  — a e 
| Adentification + was that the object of worship became farther removed — 


tren: devotses. So a craving was necessarily felt by the latter tor 


- personal object of adoration. The Bhigavata doctors had, therefo ., 


Hy 


te supply some connecting link between the worshipper sand the 
e worshipped. At this stage, two ina sane: were resorted to; one wil 
a the theory of Vytihas or conditioned spirit @fbh. XII, 34087 6040) 3 and | 
the other was the doctrine of incarnations (Mbh.xI1,240073-87, 29-100)- : 


Rs. 
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ie 
te ‘The ‘Wardyantya section of the Santt-Parva of the Mahabharata (XII. i o 
--335=352) is the oldest religious literature of these semi-Brahmai sed 2 


A, “" s 


| Bhagavatas. During the third phase, Pa&caraitra transformed itself 
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into Visnuism (Racha Krishnan, Indian Philosophy, Part I,p.489). 
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eriod synchronises with the rise of Some of the earliest Semhitas, 
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wath, 4n the watke® of practice, constitute the Kalpastitras, as it yi 


iis 


were, of the Vaisnavas. ‘This period was characterised by the rise “ 


Slt 


; of ‘the cult of srt or Lakgm&, who typifies the activity of phd or a 


pe 
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| Visudeve in finite existence. At this stage, Visnu is the usual 


— —_— > 


— _—— — = — A a A Tr 
‘It is difficult to say whether eV doctrine of ¥ytnad was nati 


ee Paicaratras. Patafijali's Sutra on Panini (VI.%.6) proba } 5 
t d ie: 


efers te the said doctrine. Dr. Phandarkar doubts it (Vai enews on 


"sutton p.13). The principle of Avatara, howe ver, underlies bite. 


a Mary aryen thoughte (J. Hertel’s Die sonne “und mitfia, pp-69 
a mares» ‘be Soares. with cord tude + wether tas 
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“ne taentton, (see Sieaae i Ss aS Indiecsrum, Vol. III, pP-8e ty 


a 69 fill., etc.) Epigraphic records of the imperial Guptas, chee. 


ous Lib 


Auintlans popularity of Avataras, in preference to Vater (See Corpus 


| meri into Visnuism. During this time, there was further 
augmentation of schemas or devices. God, at this stage, has assumed — 

| tive forms, vizs, Para, Vytha, Vibhava, Antaryamin, and Area, for the iy 

Dace ot meditation, more than for anything else (see Vigvaksens 


a Pit 


~ Samhita, XI, 62 fll., ete.) 
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CHAPTER il 
HISTORICAL BACKGROUND, 
India has always been a land of religions. From the 
wn of her culture and civilisation, her religion, philosophy, end 
Almost every dominant activity is 
And as India is cdi eraeuesisah | country y ot 


1 the Vedas to the last Purana, religion forms the basis of the me 
pret or, as in | the case of the Neate the basis of Aa 
4% we 
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“comentarios, peeks’ and dramas, are all pressed into the y 


i vis of religion. Nowhere is the texture of life so much 
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impregnated by religious practices end convictions. From the beginn " z 
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c. + nate’ . religious institutions control the character and 
Havell mae A 


en 
rod 7 


suet say, of human conduct, adapted to different aes of a: ritual 
velopment and different conditions of lire booth athe 
Hibbert Jou gid ala alsa Hindu life is a 
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‘surrounded by institutions and prattices, and clouded by superstitions i a 
a 


ait are disceraca only by those who have worked their way to the 
: “highest philosophical aspects of religion. Hindu life from birth 


boa gs de 
| to death, or even after death, is sacramental or religious throughout. 
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oee 


aie is an peren Tenely solitary PEALE aS pilgrimage, the goal being 
The religious history of India does not wees ‘sy 


iv ¢! 


| personal eas tate dni, 
ee at the time when the Veda, the earliest literature, was composed: 


“ue 


it begins mich earlier. It shares a fairly clear common life with — 
Sota PT. 


: e ancient religion of Iran in a prehistoric time. = 


es 


The Vedas, Breéhmaweas, and Upanisads, works respectively 


ek 


“The hyme of the Veda are to 4a asi davanil™ 


(Bloomfield, Religion of the | rate 
pe 


ve “elouay, turgid and mystic" a 
ate 1.22), “the keynete end engrossing theme of. ne-Voate ‘thon 
es yeaa oat petra of nature" diay. 30). i 
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Lesa went by» ims ly the main object, namely, devotion to. 
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The pregteas : ae 


a wenentnipidon reached its zenith in the Brahmanes, which are 


Wvby 


partly analogous to the Hebrew Talmid, as regards contents and — 


-‘Mterary quality. Thus, the religion which is contained in the e 
as vain body of the hyms of the Rg-Veda, the YejureVeda, the amnsVedn, 4 
$ and the Br&hmanas, is a hieratic or priestly religion (3loomf field, ie 
“Religion of the Veda,p.60). Such @ religion cannot engender genuine - 
‘ devotion in the heart of devotees. The religion is pvuraly FE 
he character. It is not instinct with passionate religious ardour 


ios ae 
Pax ae 


i, — ite immediate purpose, or its economic aspect, is 


“which a fulleorbed theism can inspire. Moreover, this religion, a: 
ia 
"Reciprocity, frank wneondt ta 
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a ‘vectprecity, thus becomes an accepted motive, ‘Give thou to me, 
a 5 <a 
T give to the 


74 


e5 4s the forma" (Bloomfield, Religion of the Vedn, ‘_ 
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Various reactions set in against the sacrificeseridden 
It was a period of fermentation, : 
The Upanisads, which followed we 


reaction from the hieratic reltg 
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i a3. = ) “ ; ee, oF, 
¢ “man and the » world, and the relations between them. It will not Sa 


My fer from truth to say that all the later religto-phitosenhte 


fa ¢ 


| eyetens of the country sre based upon the Upanisads. It has eis 


be. eate remarked by Bloomffeld that “there is no important form of 

ata P a SS 
pe Hingw thought, heter@ox Buddhism included, which is not rooted in = 
the Upanisads” (Religion of the Veda, p51). At any rate, some of 


Sy ike Upanisads, notably the Bvebadvathte, contain doctrines which a 
gan be galvanised into the resemblance of a decent theism, which a 
may to a certain extent lull the religious clamour of the people. 
ee, However, the fact remains that the lofty idealism and thin 

abstractions of the Upanisgads failed to capture sentiment the a 
“dmagination, and kindle the religious sentiment of the people. | 
ee Now before we begin the history of monotheism, something should 
be seta about the geographical position of the various movements 


‘that resulted in the ultimate triumph and immense popularity of 


 monebheism. The migration of the Aryans into India was a ie 


. Ee 


oe process, extending over many generations (see Grierson 's | Monothe4e 


| ‘Reltgton of Ancient Indie, pp-5 fll.). The long sand continued ie 
ae 


“ett detidpetiioa all priestly functions. As distinguished f 
ne ‘tifdiena, there was a tract called Outland, also inhabited t 


ey 
ey 


a, + Aryans, encircling the Midland on south, east and west. 
ie 
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pa cap the outiand, tt was the Keatriyas who held the key of liter 
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tn the outland that ‘the: Samknys system of — 
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ee Se ahs Py 63 sagt een: 


its birth. Here, later on, Saya Simha snd Mahavira, both Ak 


| Kgatriyas, founded respectively the Buddhist and the Jain religion 6 
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It was here, while the Br&hmanas of the Midland were developing © ae 
their pantheism, that the leading spirits of the Ksatriyas erought 


TPS Te 5 
<-> 
7 


eat their monotheism (see E-R.E.)Vol.II,pp-540 f1l.). re “8 
ae ae In our historical sketch of Pafcardatra religion, we i 
"shall use the term Paficaratra as a synonym for Rhagavatism. | 
ln Strictly speaking, the former is not identical with the latter, | 
although both have descended from the cognate church of Krsna- 
iii Many early writers overlooked the distinction between 
a the two Sects. But evidence, both historical and theological, ha 
<a militates against such an identification or confusion. Bina's 


ae 


_ Harga-Carita (circa A.D. 630) clearly distinguished between them 


* 


: > hae 
te (see Harsa-Carita, translated into English by 3B. Cowal 1 and ag 
Fe W Thomas, chapter VIII, p.236). Traditional Patcaratra Samhita 
ere the text-books of the Paficaratras, and the Bhagavata Partan $0 


4 
‘4 i 


- the scripture of the indian vatins The cult of Rrans-Vfsudova, of 
- which Paficaratra 4s one of the descendants, is involved in extrem 


obscurity. What Whitney oars in regard to dates, “in Indian. ‘ge 
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a aa 


time to ig The origin ef the Xrgna-Vasude va cult evar os 
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Before we begin to survey the cult of Krsna-Visudeva, 


o* most important monotheistic eae of India, we shall try to 


2 P x R : 
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bias is an indigenous fact, or of foreign origin, namely, a al 


actarte from Christianity. Several scholars have tried to trace — 

Be 
| 16 germs of monothsism to various hyms of the Rg-Veda, such as, 
“1 ; 


ic dy 46 ,X.72,X.81,X.90,X%.114,%.1°9,etc., also to some hymms to Varuna 


of “ ane 
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a UB. 24. 8,1.25.14 sete.) Va (see Barth's Religions of India, pel?) 


. ee 
: 4 


B Loomfie14' s Religion of the Veda, pp. 24-44; Hopkingg Religions of 
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Inata,p.68) It would probably be a fruitless task to seek for uit 
-.1 


full-orbeda theism in the Vedic hyms, since the expressions of 


monothetsm re the various hymns are really dim and faint. Moreover, — 


ne ‘6 
ie Hopkins regards the cult as sectarian pantheism, or, more | 


pePéornal pantheism (Religions of India, p.288)- 


‘ v 
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| Weber finds in the hym to VaK (X.125) the prototype of t 


gos doctrine (see Hopkin Religions of fadt a, pe143). 
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( Riteies of the Veda, p.199). 


haracterises. the religion of the Veda as 
oe 


<i and unenice in its distinctions, leading to an sppepneadetes 
monotheism in which every god takes hold of the sceptre and none wri 
itt (ibid, p.199). On the other hand, several scholars opine that 


this monotheistic religion is of foreign origin, and was preached’ in- 


VER. et 


eas for the first time by Ramanuja. Dr. Keith observes that the a 


| ttret, great theistic movement in India is that of MamAnuja, and that 
rae 3 
pen 

pps 826-837). This misimpression, in our opinion, probably arises 
i e 


“ 
I a 


hristian influences ars possible and even probable (J.R.AsS.,1915, 
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. Al 

. a 4 
| * 


‘rom not giving due weight to the indebtedness of R&mAnuja to those 
ee “ ant? * 
aryas and bas snot who had gone before him (see Krishna Swami SS 


“Myanger’ s éri Ramanuja, pp.2-4). It is also reasonable to conclude | 
= ith WR: Medngonete Chariar that the earlier Alvare were the offshoots . 


a Sh 
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The Paticaratra, Bhagavate, re or Ekantika religi 
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coe The date of Phagavead-Gita or of the WarAyaniya section rs 
| - uncertain; but we have direct archaeological evidence to prove ei 


2 

priority of the apothsosis of Krena-Vasudeva in India to the rise 
T hy 

of Christianity. The Ghasundi stone inscription speaks of a 

puja stone wall for the worship of Bhagavat Samkarsana and visupases 


sa" 
sh 


y 


is | (Lifders, List of Bréhmi inscriptions,No. 6, see Epigraphia Indica, Be 


BO XK, Appendix, pe2, also J. A.S.B, Vol. LVI, pps 77-78). The Seanae 
ieptnigtlon mentions the erection of a flagestaff with an image a 
an Garuda at the top in honour of VAsudeva, the god of gods, by 
Heliedoros (Liiders, List of Brahmi inscriptions,No. 669, cee . 
“Bpgrephie Indica, Vol.X, Appendix,p.63). In this inseription, —_ 
ee _ Heliodores, who styles himself a Bhagavata, is an ambassador of 


i Ambalikita, who, in 91] likelihood, is the sam as Antialkidas of : 


* 


ag 


ie : Mihler assigns this record to the period between B.¢.350 and 
—o* Indian Palaeography, Fnglish translation,p.Z2). Ramapraca¢ 
‘ Chanda places it in the second century 8.C. (Memoirs of Archaeologi« 
op gurvey of India, No. 5, p.163). | ask 
eg Ramaprasad Chaywda points out that the archaic type of Brehm 
characters used in the inscription indicates that it was probably fi 
engrevec in the first half of the second century B,C. In the wg 


-7. 
eit ein 
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i wt opinion of thé scholar, the Resnagar inscription ante dates the 
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ee inscription (heme ties of Archaeological Survey of Inds Pte 
a nee ‘LeLcaa 


on Bactro-Greek coins. Antialitass is supposed to be one of the 
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is Mi 
é' ee 
earlier members of the line ef Eucratides, who came to the throne of a 
-Bactria about 171 B.C. after ousting Demetrius (Rapson, Ancient India, 4 
I | 

Cambridge, 1914, pp.124 and 124). The Nan&ghat cave inscription 


if a 
ne 


contains an adoration of Samkarsana snd Vasudeva (Liiaers, List of Brah 


“Ancertpileas, No. 1112, see Epigraphia Indica,Vol. X, Appendix, pean)s | ‘ 


3 All three epigraphic records, particularly the a 2 
; bi 


“insertption, clearly show that Vasudeva was worshipped as the god of 
“gods, and his worshippers were called Bhagavatas. This fact enables 


“us to trace back the existence of the sect to the age of Panini; for — 


1 *} 
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| we should recognise in the Vasudevakas of that grammarian (Sitra Wed 
14 % Be 
%.98) the precursors of the Bhagavatas of the second century B.C. 


But the exact date of Panini is uncertain. Macdonell (History of | 


Ky 
wh. 


1. Bihler places the Nanaghat inscription in 150 B.C. (oni 


Table II, Colums XVII and XXIII-xxIV)- ee 
| ~ 
a ay 
=. #=‘The meaning of the term tatrabhavat has been the subject of a 
good deal of controversy. Kielhom writes “jn either case the word — 
tatrabhavatah, by which samjfeisAé is followed, does not in the least 
suggest that. the passage denoted by the proper name is a divine bel 
_ the word indeed conveys an honorific sehse, but would be equally im): 
applicable to a human being (J. ar feaeg an hah From the conte: a 
- both Vasudeva snd Arfuna of the Sitra IV.2 are to be unders too a 
a8 Keatriyas (Weber, Indien Literature, 5185" no). Hopkins goes so 
far as to state that in Panini’ s. §itra they were only objects we 5 such 
- worship as is accorded to most Hindu heroes after death (Great } min 
of India, p.295,n.)» Two other eminent suthorities, Dr, Keith (: JaReA 
(1908, pp.847~848) end Dr. Bhandarkar (J.R.A.Sgb910, pp.168=170), o! 
epinion that tatrabhavat in this case, as in Patanjali's comment 
ni i, “Melee te a divine being. Leter Indian comment 
| ors of the Kadika, understand Panini to denote : 
sinisia sin IV,5.98 (also see Grierson in J. Re Mec ay * 95% 
ates eee “s ; 


SSeS i ne NR Ria Eg Aa 92 
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~~ 


‘ 


“4 


| Senses Literature, ret, and Weber (Indian Literature De 217) piche’ " 
-eannot be conclusively proved that he flourished before the third 
that he mist have flourished in the beginning of the seventh centur 


% p9). 
his gatras (see V.A. Smithts E-H.I., Third Baition p.214). It is. 


If Kalyayane' s date, the hen dhyealh wi onde B.C 6 
Apia 1914, pp.67,68 and 9%). In all probability, he lived in 


“KAtyayana 4s not too short,in view of the fact that "the oldest 
Meee on record who wrote on Panini was Katyayana” (Gelastierer" 8 
_ p&nint, p- 90). This hypothesis may be strengthened by the fact 
"ESRC eee 


eicsaage later grammarians, he never alludes to the yavanas -¢F sisal 


acy firth century B.C., vinee, Senees flourished in that contin. 


fe 
as 


“him in the fourth century B.C. In the opinion of Hopkins, it Bi 


iS : 
ry 
7 ie 
century B.C. (Great Epic of Indian ,p.291). Dr. Bhandarkar thinks 
ue 


mm, Fs 


B.C., 4f not earlier still (Karly History ofwDekken, Second edition, 


It is unanimously admitted that Panini flourished 
before Patanjali (second century B.C.) who wrote the Mahabhasya on a 
alse certain that he must have lived even before Katyayana, « 


predecessor of Patafjali, who wrote the Monday ni on Panint® S grammar. 
(gee-Bhanderkar's 


déwet ha utas an 's ~~ 4 a : 
E.H.D. p.7; Smith's H.H.I. Third Edition p.451,n; also Goldstfcker's 


fifth century B.C. The interval of a century between Panini and “a 


out 
fighting races, snd that he knows the Persians as a warlike 


yas,’ +4 


aad (v.3.127). The Bhagavata sect mst have arisen before the 


ans 
t . 

uy 

{ 

~~ 


There is no riterary evi aehes as to the train of 


= 


reasoning by which the doctrine of monotheism was reached. | But at . 
| appears reasonable to enderse the visw of Dr. Grierson that 4t was fe 
‘2 a development of oane wereh ip, the common heritage of the IndoeIrenta 
a ‘(indian Antiquary 1908,p.253; also Monotheistic Religion of Anetent 4 
“India, p.6.)- a 
| All the legends dealing with the origin of Bhgavate Ee 
‘a religion are connected in some way or other with the sun. Accordin 
to Mahabharata (XII.240.11°+18), this religion was first obtained 7 
by Narada from Narfyana, who comminicated it to the sun, who in tur Z i 
taught it to mankind. Krena-Vasudeva learnt the reverence for he x 
sun from Ghora Iuigirase, and trangitted the same to his followers 4 
rane Chandogye Upanised, III.17)- In the later stages of Phagavate 
religion Krsna- Vasudeva is identified with Visma, who was worshipped, 
as a sun-god. According to Bhagavata eschatology (Mm KIT. S45q1E~ 


re 
utes 


, 18) the saved soul passes through the sun on its way to Bhagavat 


+ 


is after death. sinamei made de one of the incarnations, was, by human 
origin, a ‘descendant of the sun. Some of the legends of Bhagvetism 
rn Su (a 
are connected with the sun. Sebets had the sun for his father. 


oo Krena's father-in-law, was @ sun-worshipper, and received 
‘ P a4 aee at ye 


tine the sun 4& jewel that became the subject of many stories. = 
-Bhakta-Mels mentions the miracle performed by Krsna with the nid of 


a ‘the dooking-pot given to Drafipadt by the sun. Visou's Garuda and 


=e “Kamstubha are connected with solar legends (see Macdonell's vate 


ay 2.385 Pensdelifp tn erste Mythology eee be: th BES a 
ei ; pee | aoe iW 
é Gicex | av ind os aes aes Sl fi ‘? : " - foe Lo \ iy ; Y 


a a of the sun (See Seanbeit" & Indfen Hythology, p. 80; also wong. 2. 
<e Saker): 


ay thether monotheism was a development of the ae 
ae worship efnet, the following facts may be taken as accepted: 


Odette Krgne-Vasudeva,ogkeatriya wes the founder of this 


3 : 
Se Syke? rR 
 veligion . He sprang from the ancient Satvata or Vreni branch 


. ef the Outland Yadavaitribe. Their home, perhaps, was in the 


Re cae NoneVedic or nonePrahmanic origin of this religion has been: a 
* strongly emphasized by Dr. Bhandarkar (Report on the Search for — i: 
Sanskrit MSS., pp.7? and 74) and Professor Garbe (=.R.%. Vol. II, 
sos ppe B35 f1l.; also Philosophy of Ancient India, pp. 8%. Mr. Che ade 
-- points out that the un-Vedic or une-8rahmanic >Aficaratra evidengl: 
«grew out of the primitive worship of Sankarseaa, Vasudeva and other 
_ Vreni chiefs, such a V&sudeva's sén Pra dyuma. and his grandson — : 
ee - Aniruddha, as heroegods, by the barbarian Abhfras and een iy | 
we - The religion of the Phagavad-Gita, on the other hand, represents ia 
es the orthodox phase of VAsudevism, in ite fully developed form. _ “1 
He believes that the worship of Vasudeva as tho founder of the — 
- ‘BhagavadeGita and the Anu-Gite, originated among the Vrsenis, — adh ak 
al and Kurus, and was handed down by them to the Strasenas 5 oy 
e - Archaeological Survey of Indin, No. 6, p. 168). 
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ee Dr. Bhandakar holds that Vasudeva was not originally a oe nd F 


Rah  Yeligion of their own, in which Vasudeva was ‘worshipped as the 


with ee (see E.R.E.,Vol. II, pp.540 f1l.). ‘Mant ae 
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pourhood of ¢ upthars. ‘Rreqa-Vasudeva' 8 father's name was Vasuder 


and ts mother's Devakf; he had an elder brother named Baleramaer a ? 


‘Sap pkargane (Mpbh. , II. 79. 23). In the elder parts of the Mahabharata = 


he ‘appears in the twofold character of a mighty warrior, and of a 


‘Peligtous reformers, -Religton was at first adopted by the people of 4 


his own tribe, and gumbant2} spread over the greater part of the Outland d 
‘Rebere the fourth contury BE., a8 in the case of Buddha and Mahavira, 


he was deified, and under his patronymic of Vasudeva. became identifi. a 


aes 


Having thus stated our view, we shall now proceed to lay © 


down the various theories that have been adduced by other scholars — . ; 


MV... 


ies cet ry the genesis of this cult. According to Hopkins, “The Visnu- — 


vorshipmtiteh grew about Krsna was probably ah. first an attempt to rotst . 


Loh : t 4 i ” . 
but the name of © member of the Satvate or Vrsni race, who had a 


Supreme Being. Regarding the early mentions of Krgna, he observes 
“Shere was a tradition about Krsna as a sage from the time of the © j 
_ Rg-Vedic hyms to the time of the Chandgya Upenisad,==<This tradi 
gave rise to the identification of the sage Ergna 4 th Vasudeva, a 
-- witen he was raised to the rank of the Supreme Deity”. He sug est 8 
Me that this identifation may have been due to the fact that Vas\ deva 
belonged to the Karsnayaye gotra (see Bhandarkar’s Vaisnavis id 
|  -‘Beatvisn, pp. 9011; for the rejection of the er tort of the " separatior 
2 ee of Krsna and Vasudeva as two entities, see J.R.A.S., 1915, Po840)> 


n a Vedte t bettevene: a sectarian oot by identifying the. latter «ola 


va said Vedic divinity "(Rs I. 6888). “The — original view ~~ he ni, 
| 4s that he is a god, the son of Devakt "(ibta, p.467). Barth i a 


thinks that Krena is “beyond all doubt, # popular divinity", and that 
ns “ite is a "connection between the attainment of supremacy by Visnu 


eh shed ” - 
and his identification with Krsna (RoI. ,p-166). The supremacy of 


the Brahmanic god was the result of his fusion with the popular 
goa" (ibid, p.166). Dr. Keith finds in Krsna a development from one— 
of the vegetation deities. He remarks: “It is clear that from this Ee 


original divine character of Krsna as the spirit of reviving vegetation 


we can derive his whole character, both as a child and ss @ he®o, for 

the vegetation spirit has both sides in the Greek Dionysos, whe is in if 
anr$a 

this aspect parallel to Krsna, and the legend of is a my thological 


invention based upon the ritual of (a) the dasa aiees and (b) the ae 


"slaying of a rival - the old spirit of vegetation or some similer | wa 


rie 


Ae ae 


concep}ion by the new spirit” (J. -RoA.S.51915, p- 841). ee a 
It may be observed that there is no direct and mais 


eA eenke to support such theories. Dr. Keith's interpretation of 


Y s 


the Mahabhasya passage is extremely doubtful, and 4s not maenephal 2 


The meaning of the passage is thus given by Dr. Bhandarkar: 4 


. s 
' all. 


"The nerrators give expression to what they may know about them (Kary Tt: 


Sek ey 


y C 
Ah 
4 ae 


ana ‘Xrgna) from their birth to their death, and thus externally 


manifest what at the time exists internally, and that the things to 


. 
ey 


exist internally or in the mind, is shown in this way. They (tne 


: ’ ° . -? 
pa ha Leet ee gry 474 ri ten oral ¢ 
Ne : nvA Ms =e one a1 
EA es ORT eM SPOT Tae 
it 4 - 7 Tye 


‘narraters) are of various kindag, some are adherents or devotees of casi 


‘and some of Vasudeva. Their countenances assume different colours; el 
faces ef some (whose favourite hero is defeated) become dark, the faces f” 


of othere red” (Indian Antiquary, 1874, pel8). Thus there is no retene nee 


to the slaying of the black man by the red man, or to the slaying ae 


winter by the spirit of spring and summer. 
| Although it may be inferred with certitude that the 


‘rsna-Vasudeva cult was closely associated with the sun, it is not obvious 
or that reason that Krsna himself was a solar deity. The preeepic 
iterature of the Hindus testifies to the human ceieiadin. of Krsna. i 
he Chiandogya Upanisad, one of the oldest Upanisads, and belonging to the 


= - 
> 


pre-Buddhistic period (S.B.£. ,Vol. I, Infroduction, p, IXVII), mentions 


}+ 


rena Devakiputra as a human being, a disciple of Ghora Aigirasa (at | 
746). The Buddhist Ghata-Jataka as well as the Jaine aradhyeyana 


tra (Lecture XXII) certify the human character of Krsna. Max Miller — 


vt 


enies the identity of the Krena of the Upanisad with the Krena of the a 
pie (S.B.E.,Vol.I, pe52,n.)- Macdonell doubts the identity (Vedic | 


na - 
ndex of Names and Subject{, Vol. I, ps 184). Dr. Keith has eluvesatitly a 
ealt with the subject in J.R.A.5S., 1915 (pp. 548-5560). He remarks,"In 
ne Chindogya Upanisad (III. 17.6) we hear of a pupil, Krsna-Devakiputra 


vis 
me - 
ee Cee » 


er 
ee 
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The human character of Krsna has been acknowledged by Garbe 

i cree of Ancient India, pp.8%-85), Bihler (Indien Antiquary;!i 
»P-248), Grierson (Indian Antiquary, 1908, p-253), Bhandarkar | 

| Cindtén Antiquary, 1889, p.189), and Dr. Seal (Comparative seuales 

oA Vaisnavism and Christianity, pe10). “J 
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a of of Ohorn Rrigirasa, who is credited with certain doctrines. We are 
ww wt 


asked to believe that this is an historical reference to the Krsna of 
a the epic. It is a mich more credible hypothesis on the theory of | 
: identi ty of the Krsnes, that we have in this Krsna a euhemerism, a 


- reduction to human rank of a tribal god, and it is the only hypothesis in 


a 
“which does not raise serious difficulties as to the date of the divinity 
: of. Krsna and his appearance in the epic. That text never treats Krsna a 
“ee peat! ordinary mortal teacher; when he teaches, he reveals himself ye 
, as the cupreme Being, and we cannot ignore the fact that his divine a 
: nature is clearly own thredgneut the epic, which, in a part claimed su 
@ ola by garbel ey" him Gort jansWallebha, revealing him already as 
“the beloved of the Gopi, a feature which sits oddly on a presumed . 
warrdor teacher, but which accords well with a god of Krena's type, 
‘closely eonnected wi th pastoral life. Moreover, it is impossible to 


1gnore the fact that in the epic Krsna appears in his actions, and his 


practionl advice, ina very different aspect from the Krsna of the 
| nipad, who appears in a passage where. among other virtues, the 
telling of truth 1s inculcated” (ChaJI1.17.4). 


With reference to Dr. Keith's remarks regarding the > 
7 : 
atte ee rence between the cheracters of the epic and Upanisadic Krenas, it 
ed oe 73 

may be ) observed thet one and the same man may appear in different | 


8 pitts. But this difference in aspects should not be made rege a 


md absolute basis of separate identities (cf. Adoka of the Chronic 
rhe 
scl of the fifth end thirteenth Rock Edicts). Dr. Reith » 


= ne Pick) that Serabiy, Seiaieg: has been Reregriaggh ot by 


4 “2 pred a ips he *. rs % es) tei, ¥ ad Me 
>’) een 
tucks a " edecebte | 


“ies Petipa J a 
ad 


‘pet 2) aeers ba 


ry 


ae “the a1ts Pv%e) and also in Book VII.179«29 of the epic. Soumopie 


- - 


more, “the epic sie preserved distinct traces of the original character 
ee the . 
ee of Krsna as # human being. Barth accepts the identity of /Krenes, 


but regards the mention of Krsna in the Upanisad as a euhemerism 


_ (R. I, yp.168). The theory of Barth appesrs to be an unsound one, rhen 


"= 


owe consider the parallel or analogous case of Buddha. In the ae 
Saddharmapundart ka (VII.71) Buddha is not merely deva; he is ) 4 


— devatideva. Again, in the Dhamma cakkagpevathonasutts. he 4s mentioned — 


~e 


as a human teacher. Merely on ths strength of this statement, it - sf 


cannot be contended that the mention of Buddha in amaeRa een pa Yat he) a 

nasutta is a plece of euhemerism, s 
Having thus set forth the views of other scholars, we a 

shall now proceed to advance our arguments to prove the identify of 

the Krenas. They may be briefly summarised thus:-The Krsna of the 
Upsnigad (Chandogya, T1T.17.6) is the son of Devaki, the Krsna of 


the epic (I.190.22, III. 29.46,etc.) is also called the son of Deavel 
(cf. the Bhitarl Pillar inscription of Skandagupta, where Krsna is 


1» ew 
ns a 


+! \ 


mentioned as the son of Deveki). Krana learnt from Ghora Arigirasa, a 
priest of the sun, the following doctrines:= The life of a man in its 


Spit | a 
_ various states, may be compared to various ceremonies observed in Re i 


ve 
ang 
iA 


PA 


& rituel sacrifices; the mystic meaning of sacrifice is the life of man 
himself. Austerity, almsgiving, uprightness, harmlessness, tenthrte, ig 
ness (tapo danam arjavam ahimsa satyavacanam), - these sre one’s gifts 


| for the priests. At the hour of death, one should meditate upon 


drageciedrata, daivan a maya dal karma 
Taeigy . PMrd 4. 


tet karieytmt P cate : cys 
OD eV 5 196505) Sy A a pee poem wed “yey 


“these a threes "mony art the “Inpertshable the Never-falling, end 


the very K4sénee of Life". Heart ng this. Krsna is said to have lost 
kt all thirst for other miewledas: The sage then quotes two verses, — bi 


: | bearing on the subject (Chandogya, III.17.7)s-< 


ie | "Proceeding from primeval seed, 
ene cate (fhe early morning light they see, 
yee Shs That gleameth higher than the heaven). 
ae From out of darimess all around, 
Mik We, gazing on the higher light - 
‘ '. Yea, gazing on the higher light - 
ye" To Surya, god smong the gods, 
, We have attained - the highest light: 
- ‘Yea, the highest light\" 


(Dr. Hume’s translation, see Thirteen Prisalpet,¢ ¥ f 
; Upanisads, p.215). 7: 


‘The doctrines which Krene learnt from his Guru, reappesr in the atta. 4 

In the Upanisad, Krsna learnt thataell the acts of man’s life constitute 

8 sort of sacrifice offered to God. We may compare this doctrine o 
= the teaching of Gita, IX.27s- "whatever titou doest, whatever thou 
dost eat, whatever thou dost sacrifice or give, whatever be thine | | 


: “austere practices, do all, 0 son of Kunti, as an offering to Me" (Bee — 


So 


a ant 8 Translation of the Bhagaved-GIta, p.187). The virtues “a 
ve mentioned in the Upsnisad occur in the Gita (XVI. 1-3). The import 
ie ae . 
net of the last thoughts, is taught in the Gita (VIII,5,6 Ze 4 


Phe remembrance of Krsnefleads to the Home that is called *Impertshat 
(ie Vill. 11-13). Three times in the Gita, Krsna is called a a 


| Aemate, eg Never-falling (1.21,XI.42, XVIII. 73)., 


t eas : Ae . 
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Ba : pe Having thus establi shed the identity of Krgna-Vasudeva, 


“det us now try to trace the fortunes of Bhagavatism, of which he was : 

the founder, in the light of literary and epigraphic records, In the ‘ 
4 “fourth century 8.C., the strongest adherents of Vasudeva were to be _ nd 
[ ~ foune only in the Mathura region; for we learn from Magasthenes that q 
| “the people who held Herakles in special honour were the Sourasenot, who ; 
"possessed two wree cities, Methara and Kleisaboray and through whose 
country flowed a navigable river called the Jobares (McCrindle, 

- Wegasthenes and Arrian, p.?01). The Indian Herakles has been 
identified by some scholars with Krena, and by others wth fava. 
The reasons for the latter view are thus stated by Kennedy:- “The. 
 Zaentification of the Indian Herakles is fairly easy. The Greek 

‘ Herakles i on the Indo-Scythic coins of Kadphises I, and is | 
sigs replaced by the Indian dave on coins of Kadphises Il, under the name :e 
of Oeshog and with various attributes, including the club, dave i 
Bi figures on coins of Kaniska, Huviska and Vasudeva. Mr. D-R. 

“Bhandarkar has shown that the incarmation of Siva as Lakulise, "the 
5 ? “Leré who bears the club", goes back to this period. It is held that 
: “ie name of the people called S4b4 in Sanskrit - the Sibai of the | 


Greek writers, who mentfon them as descendants of the followers of 

4 " Herakles - marks them as special worshippers of Siva, the letters a 
<4 

— and v being constantly <a ae Lastly, Heralles' dughter, 
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— are still noted for their devotion to dive, ana fanart 4s at — 


his Saxts, his daughter, and his wife” (J.R.A.5.,1907, pp.967-68).. 7 
“the view of Kennedy has been strongly criticised by Ramaprasad Chanda a 
in Memoirs of Archaeological Survey of Indf@a, No. 5, pp.155 fll. The a 
latter scholar points out that “the absence of the trident, a necessary 
attribute of Sava, renders this identification very doubtful” (ibid., ; 
oy p.155). In the Mahabharata, and in all other texts, gad& or club is Sa 
mentioned as an attribute, not of Save, but of Visnu. Siva is lin, 
the espa of the trident, and pista the holder of the bow pinaka, | 
wanes 8 's* datkhacakra-gadadhara, © the holder of conchshell, discus | 
) (sudargana) and club (Fausboll's Indian ee Therefore, — 
tt 4s more reasonable to identify the Indien Herakles with Visnu tren a 
with Save. Regarding the identity of the Indian Herakles, Hopkins | 
observes: “according to him (Megesthenes) there were Dionysiac festivals 
40 honour of the latter god (fave), who belongs where flouribhes wine, — 
in the Advaka district, north of the Ksbul river. From this place, a 
Savas worship extended into the East, Magadha (Behar), around Gokarna 
in the west, 2m even to the Kr country in the extreme south-east. 
Bat it was yA ged native to the mountainous north-west, about the 
“Gate of Ganges (north of Delhi, ont Saharampur), and still further | 


<a lao &5 


_ north in Kasmir. In the Bote, Siva: naa hie Gkeene on ‘Kedtase, the "ical 


/ ‘pon his anes. On the other hand, Herakles of the Ganges land, where i 


2 the Greek sa\ion,; Me thora and Kleisobors, are Mathur® and Krsna - - a 
: pur 'Krsna- town" » tho latter on the Juma, the former near 4t on " 
the same river, capital of the clan which venerated Krsna as its 
chief hero and god, the Yaddavas. | Megasthenes says, also, that 
‘Herakles' daughter is eisdeahes:. sad this agrees with the Pandya, a 
southern development of the epic Gangetic Pandavas, who specially 
- wership Krsna, in conjunction with the Ydavas. Their South nate — 
| town, Mathura, stil] attests their origin "(Religions of India, | 
pp 458 and 459; for the like identification, see McCrindle, | : 
Megasthenes snd Arrian, p.140, n; Anciant India as deseribed in e 


Classi cal Literature, p.64,n; Indian Antiqiary, 1876, p.2i4; also _— 


aie Keith in J.R.S.A. 1915, pp.547-50). It is a noticeable fact that 
_the Bhagavatas are almost ignored in the ancient literary and ee 
epigraphic records of the Buddhists in Magadha, but are constantly ig 

_ mentioned, from the time of Panini onwards, in the records of the he 

ce . western part of Northern India. There is a solitary reference | a 
ae the worshippers of Vasudeva and Baladeva in a passage of the | 


Niddesa (see Dr. Bhendarkar 's Vaisnavism and {a4 vism, peS.). oe 


d ~ 


thie book, the. worshippers of Vasudeva are mentioned along with BS 


these of birds end beasts. We hear little about the Bhagavatas a 


also due to the proselytising zeal displayed by the same monarch 


ae een. ae. 
Sarit in the third century 58,C. But there is a good deal of information 
Se vs ea * - oe 
— Fegarding the sect in the second century B.C. It is probably due” 
me te the preferential treatment accorded to Buddhism by Asoka, “4 


i: to the ilhga, eau of his creed, that the Bhagavatas were hurl ey. 


; Ay : 
see" 
puter toy v “mq vg, ‘ ey ee iA 
—— WS on toil? Pane Rw Lie a) eS eee Ey Glen tees Wri. 


“Gen trent their ta of tliat in some »varts of North nats ve 
te one of obseurity. Whatever might have been the state of the . s' 
-Bhigavatas in the third century B-G., we lear from the Ghasundt and ai 
- Besnagar inscriptions that the Bhagavata religion in the second a 
century B.C, spread to the Indian borderland, and counted among ite 
- adherents even some of the Greeks. si 
oy | The Ghasundi stone inscription records the arection of 
a puja stone-wall (S184 pratara) at the N&rayanavata by Gagayena, the — 
gon of a Parasart, for Bhagavat Si AEE, Vasudeva (Js AS. Be, . 
Vol. LVI,Pt.T, pp. 77=78; Lilders » List of Brahmi inscriptions, No, 6, 


see Epigraphia Indica, Vol. %, Appendix, pee). We next come to the | 


ra Besnagar colum inscription (liiders, List of Brahmi inscriptions, Woe 


669, see “pigraphia Indica, Vol. X, Anpendix, p.62), : 
| The first part of the inscription records the orection — 
ee e Garudadhvaya of Vasudeva, the God of gods, by the Bhagavata aa 
eae e ee 
_ Helifodora, the son.of Diya (Dion), the Takhkheasilaka (native of = 
_ ‘Texdla), auyees ambassador, who came from Msharaja Amtalikita 9 
ie } ee. 
| Untialeiass) to rajen KasIpute Bhagabhagdra the saviour (tratare), ; 
aac itp worship of soa pene is alluded to in Kawtibya's Peery Slee ae 
eA  Arthagastra (Shamsastry s English translation, ‘pe 485). os 
< + Aa oo 
ae ik Antdalicides is supposed to have reigned in the aeeena century 
AL we? (BG Letty Smith's History of Fine Art in Indie and Caytom. Reise 
5, eee > : re: ; 
was | aiaa 
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who was prospering in the fourteenth year of his reign. The second 
part of the inkeription reads as follows: "Three immortal precepts ‘ 
when practised lead to heaven = self-restraint, charity snd 
GeneeTenvs ceaneys”: This inscription furnishes the first clear 
i 4ndication of the apotheosis of Krsna-Vasudsva. Mr. Chawda points 
antiga that the archaic type of Brthmi characters used in the thacription’ 
of Heliodoros, indicates that it was probably engraved sometime in> | 
- the first half of the second century B.C. (Memoirs of the | 
Archaeological curvey of India, No. 5, p.152). The Garudadhvaja 
points to the close connection between Vasudeva and solar worship, 
since Garuda or Suparna fis connected with Vignu and other sun-gods = 
(see Mbh. I.Z2e 16-17; Fausboli’s Indian Mythology, p.80). 
Garutman is associated with Warkyaga- Visau (BodhAyanad Dharvia-ciitra iia 
 -TI.5.24). Again, the three immortal precepts, dam, tyapebee and. 4 
epreanibe; appear to be an echo of the Gita, XVI.1-2, where dama, aie 
 tyaiga and apaisunan are inculcated. There ar slso the remains or & 
another Vaisnavite archacologicsl document at Besnagar. These ina 
. the capital of » colum, and a makara, Which originally surmounted 


the capital now lying by it, » few yards off the column of Helidoros. — 


4 
- _ 
a. 


ie sculptures cannot be chronologically far removed from Khayn — r 
«Baba, tees, the column of Heliodoros (see A.S.R.y 1915-14, Part II, «he 
| ‘ 2. 


“ "p+ 189-190). It has been well contended by Mr. Chawda that we — 


Fy ye 


Se to recognise Li the makara and the capital the remants of a Makar 


dave ge or a “colum with erocodile symbol", since there has deen @ . 
+ Mi . “ ae 
+ consensus of opinion among such scholars as s Cunningham, © ‘ 
Gor $280 5. as oe cet 


> ‘* ve the R 
ANE Rae roth 8 he eS a SNe wth Na sett 


‘Marshall end Bhandarkar regarding the Makara being the pinnacle of 
the capital (Memoirs of the Archacological Survey of India, No. 5, 
p.l62). In Sanskrit literature, Krena's son Pradyuma is called 
-Makaradhvaja or Makaraketana, ‘one with the crocodile as his symbol’. 
In seme of the Greco-Buddhist sculptures of Gandhiara, one of Méra's' 
“Malthe is seen holding a staff with a makara on it (ibid, p.162)°- 
In Mahavestu and Lalitavistara, Mara is called Krena-bendhu ,'Krena's — 
kinsman’. From all this evidenee, both literary and sculptural, Mr. 
| Chanda concludes that the Makaradhvaja presupposes the existence of a 
temple of Pradyunmma or an image of Pradyunmma in the temple of Vasudeva, Ng 
just as Garudadhvaja presupposes a temple of Vasudeva (Abid, p.163). | 


The Mehabhasya of Patafijali throws out a significant 


hint on the condition of the Bhagavatas in the second century B.C. (sco 

Indian Antiquary,Vol. IIT, pp. 14016). Patan jali regarded Vasmude va | 4 
net as a mere Ksatriya, but as a divine being. Under Padnini IV, 3.98, 
ay 


_~” 
5 Pi) 


“ y ~ 


he says that the word Vasudeva is the name of Bhagavat, and not of A 
. ‘Keatriya; for the name of Vasudeva comes under Sittra IV.3.99,in the — 
- eapaci ty of a divine being. The story of Krsna-Vasudeva in the time 


of Patanjali, was the subject of dramatic representations in some such 


ey. 
BA 

at 
¥ 


: ‘legends as Bali- Sande and Kamsa-Vadhea (see Barth's R.I., p.168). 


ry 


aha points out that the first subject has been taken from the Legend 


4 


of Visnu. He then draws the inference that Krena and Visnu already 
wee in close relationship (J.R.A.S., 1906, p- 172). Patarjalt 


‘ tees under Panini II.2.34, a verse in which 4t is stated that “ts 
os PP . 


eal instruments were sounded in the temples of Rama went Kedava. 


IA this verse, Kebava refers to Krsna. Kesava was an epithet Pp 
N@rayane-Vism, according to Redhayana's Dharmasitra (IT. 5 5.74). 
“Kesave thus indicates that he was identified with Narsyene-Vigna, 


The exact period when Krena- Vasudeva was first identified with 


| Narayana-Visnu cannot be ascertained. It cannot be er 
proved whether Visnu had any connection with the church of a 
Krena-Vasudeva from its inception or not. But as it has been i 
shown by Dr. Bhandarkar (Report on the Search for Sanskrit a 
pp.72-74) and Professor Garbe (E.R.E., Vol. £E pp. 525 fll.; : 
Philosophy of Ancient India, p.82Z~-86) that originally the church - 
had an altogether independent existence , untremmelled by the a 
Brahmanic pantheon, the identification might probably have taken 
place during the second stage. A clear indication of the q 


identification of Vasudeva with Narfyane-Vignu is found in the | 


I ee o 
Taittiriya Arenyake (K.I.6). But the date of the work is uncerta 
If we agree with Dr. Keith that the Aranyake dates from the acai 


te 


century B.C. (JoR-A.S. 1915, ~. 840), it would not be unreasonable 


to conclude with Garbe that it was the life and death struggle 


of the Br@hmapas against the active propaganda of the Buddhists : 


ee that led the Vedic priests to identify Vasudeva with Visnu, for 
| the purpose of winning over the Bhagavatas as their allies (see — 
Garbe's Bhagavad-G@ita, p.35). The Mahabharata contains tnatentte 


gales orthodox 
that it was with great difficulty that the erthex Brahmenes cout 


yeniya viamane, Vasudevays ahimahdjtanno Visnuh p 
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_ be Andueed to acknowledge the divinity of Krsna. In- the reviling 

scene of the Sabha-Parva (Mbh JI. 4206) behest contests Area a 
 elaim to the renk as god. In the Adi-Pearva (Mbh. 7. 197.22) he ts | 
represented to be a hair of Narayana. Again, in the same Parva — 


(1,228.10) he is identified with Narayana, but this Naraiyene is a 


ped, not the deity. In the Bhagavad-Cita (XI.24,XI,20) he is Be 
identified with Visnu, and in chapters 65 and 66 of the Phisma-Parva 
‘Krsna-Vasudeva, Visnu and Narayane are treated as equivalent terms. 
The burden of the Narayanilya section of the Santi-Parva seeme to be 
the identifcation of Vasudeva with Nirfyana. The Metrabnarstthus 
contains several layers of thought, one superimposed upon another 4 
in the course of ages, representing Krsna in various grades from a 


historical character to the avatira of Visnu. fhe identification was 


“universally eccepted when the epic was complete. Towards the ee 
“eoncluding stage of this chapter, we shall make an analytical study 

of Visnu and Narayana, to find out the rafson d"@tre of the a 
 ddentification 6f Krena-Vasudeva with the above-mentioned deities. 
ae 7 Let us then resume our thread of connection, for a — 
| time lost in digression. Besides the ssusita kee haere discovered ee 
 Ghesundi and Besnagar, we have another valuable record, which — 


; to the growing importance of Bhagavatism in the period imme dfiately — 
* preceding the Christien era. The Nnaghat inscription shows that 1 


—-Bhligavata religion was no longer confined to Northern India, but hed bi 


. 
u LL . 


sacrifices by the daughter of the Maharath1 Kalalaya, the scion of __ 
hes a 
the Amgtya family, the wife of Siri, the mother of Prince fake 


migrated to the south, and converted people of Maharastrea to this 


(camdas candra), the guardians (lokapalas) of the four cardinal 


points, Yama , Varuna, fubera and Vasava, the fees given at various 


- pecord furnishes evidence of the prevalence of Bhagavatism before the 
getehe-slab is probably one of the pavement slabs of a big temple, 


enshrined (see Memoirs of the Archaeological Survey of India, No. 5, 


pe 67). 


third century A.D., is mery ofscure. The Buddhist works of the 
period, such as Buddhacarita, and the Awakening of Faith of 


 Abvaghosa, do not throw mch light upen the subject. We can only | 


faith (Zpigraphia Indica,Vol. x, Appendix, p-121). The thecds: 
inscription records, after an invocation of Dhamma (Dharma), fas 


(Indra), Samkarsana and Vasudeva, the descendants of the moon 


the son of a king who is called Lord of Daksinapatha, and mother of 


+4 


Sati Sirimata. The importance of the Nanaghat inscription in Ls 
history of Shagavatism can hardly be overrated. The appearance of 
Samkarsana and Vasudeva among Breahmanic gods shows that the | 

rapprochement between the Bréhmanas and the Bhagavatas had siveady % 
begun. Next we come to the obscure and damaged Mora stone~slab ss 


inscription of the time of the Mahaksatrapa Ra juvula. This valuable 


beginning of the Christian era. Mr. Chanda points out that eagies a 


which the images of Krsna and the five Pandava brothers were j - 


et 


The history of Bhagavatism, from the first to the 


"mention thres famous inscriptions of the period, which yield certain — 
om me 
materials for the history of Bhagavatism These are (1) the Mathura "s 


inseription of the time of the Mahakgatrapa Goasss (Anmal Progress a 
Report of the Superintendent, Hindu and Buddhist Monuments, sertecn tl 
Circle, for the year ending Zlst March 1917, pelo}, Vain Nas dik a 
Buddhist cave inscription of the time of rajan Vasithiputa Sirde 


‘Pulumayi (Epigraphia Indica, Vol. VIII, p-60 fll.) and (3) the Cinna a 


Stone tnscription of the time of rajan Gotamiputa SirI-Yeiasaitakent : 

(Liddordy. List of Brahmi inscriptions, No. 1340). Referring to the i. 

Mathura inscription, Mr. Chanda observes: "fhe find place of the stone | 

(Mathura) renders the restoration of the name of the Bhagavat of the a 

inseription as Vasudeva unavoidable. If it may be assumed that mea, 
monument to which this inscribed red sandstone piller originally 

| belonged stood at Mathura, - and the oppurrance of the neme of the 

“ Mantigatrepa Sodtsa strengthens this assumption, - the Bhagavat whose 

| | "mahds thine’ is at Nehura can be no other than Vasudeva" (Memoirs of 3 | 

the Archaeological Survey of Indian, No. 5, p.170). In the oraeill 


ee oe 
of Mr. Chanda, the mahasthane may be understood to denote a spot — oe 


; cr 
ree 


oy geaieee to the memory of Krsna~ Vasudeva - a spot believed to have been . 
eather the birth-place of Krsna, or the scene of some other notable SS 


o event in his early career (ibidy p.172). In the Nasik insertption, — 


- 
gh. 
eh 
i 


- the name Krena (Kesava) occurs in the following passage: “the unique 


‘Sir Jenn Marshall allots the reign of do dasa to a poried betwer en 
AS mh 10 and 20 (A Guide to Taxila, p21). Aa 
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J. “Phe period between the extinction of the Kusan and Andhra, 3 
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archer, the uhique hero, the unique Brahmana, in profess equal to s 


Rama, Kegava, sree, and Bhimasena" (Epigraphia Indica,Vol. 4) 
pe61). The Cinna Ansertption of the time of r&jan Gotamipute as 
sie Yaheceatakeni contains an invocation of Bhagavat Vasudeva & 
(Liiders, List of 2ra&hmt inseriptions, No. 1340, also Epigrephia 
Indica, Vol. I, pp. 95 fl1l.). 
Mathura, the tie aaa of Bhagavatisn, whe re 
2 Mogasthones had found the religion in a flourishing condition, 
ceased to be the stronghold of the faith during the Saka-Kugin | 
period. Only one inscription, nemmly, the Mathur’ inscription of 
the time of the MahAksatrapa Seslie, can be refered to Northern | “a 
India. The paucity of Bhagavata inseriptions at Mathura probably 
indicates that Bhagavatism did not find mch favour at the trig bo 2 
court. During the period which elapsed from the time of Goapen a 
the age of the Guptas - a nt od wit may be characterised as “i 
dark spectrum of Ancient Indian history - no inscription is at | " ! 
present available to throw any light on the state of Mhigavatiem 45 id 
Northern India.. But during the Gupta period, we find the religion 


about A.D. 220 or 230, and the rise of the imperial Gupta i: 
Dynasty, nearly a century later, is one of the darkest in | 
the whol: range of Indian history” (Smith's Harly Bi stery: of 
India, Fourth Fdition, p.292). — oi 


et 
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‘Floertantng in the Punjab, i Xeetineie. Central and Western India, and 


Sat 


The Tusam. Rock inscription, which does not refer, Lisette’ 


to the reign of any king, and is net dated, but which, on palneographical 


ey 


grounds, may be allotted to the end of the fourth or the beginning of the y 
tif th century, mentions two reservoirs for the use of the god Visnu, unde er 
: the name of Bhagavat or the Divine One, which are the work of Arya catvat 
; Yoricarya- Bhagavad- thakta Yasastrata (Archaeological Survey of india, vers 
We pelc& fll., Plate XL, No. 5; Corp. Ins. Ind. Vol. IIT, pe?69 fll. “Ag 
bit 


“No. 67, Plate XL.A). fhe undated an nenacks iron pillar inscription is ie 


* 
; een 
* » 


® posthumous eulogy of the conquests of @ powerful king nemed Candra. a 


‘The ehiset of this inscription is to record the erection of the pillar, | a 4 
Wich is called a dhvaja, or ‘standard’ of the God Viem, on «a hill enlled 
Vienupada, ml hill that is marked with foot-prints of Visnu (Bo. Br. oe 
R. Ae. 9Vol. M, peGS f1l.3; Corp. Ins. Ind. ,Vol. IXI, No. ff, Plate XXI Ay 


Bien fll.)- Mr. Haraprasad Shastri identifies the Candra Varmen of the 4 


ee 
inseriptions (Indian Antiquary,191Z, p.217 fll.)-. Prinsep ascsigned this = ‘a 


illest inscription with the Candra of the misiiiee iron piller 


‘inseription to the third or fourth century A.D, (Corp. Ins. Ind. ,Vol. III, 


Nae 
ne. 


pel40,n). Fergusfon is convinced that the inscription is one of : 
Canars guptas of the Zarly Gupta dynasty (Indien APES Sa | The 


Sa 


Oadgame stone inscription, of the time of a prince named Vigavarmen, a 
moet 


Yecords the crection of a temple of Visnu by a certain Mayfirakseka, @ 


slate of Vidvayrman. This inscription is dated, in words, when four ro 


ed me rg years had expired. The era is not specified, bai fs is. 
~ oa ig bie. fe 


\ 

A . 

. vie ha 
Za 4. shi ae 


ne champions of Bhagavatiam, and styled themselves rona~bhigavatas" 


i 


oe sea, BGs B7p and the vem’ for the present inseription is A.D, 424-865 


SanakBuika - family; who was a Goudatory of Candragupta II 


(Archasological Survey ef India, Voki -X; pO; Corp. Ins. Ind., Vol. a 


; Vol. III, ps52 f£11.). The Junagadh rock inscription of Skandagupta 
. contains en invocation of art: "the oer abode of \y Whoee 


‘probably 1 the date has to be referred to the Meiewa era, conmpeing 


current (Corp.. Ines Inds,Vol. III, Now 17, Plate X, p»72 f1l1.)- 
The coing of the Traik@taka King Dahrasena, the son of Indradatta, 
deseribe him as Paramavaisnava Dahfadena flourished about A.D.456 
( J.ReA8., 1905, pp.801-804). The Gupta severeigna were mighty 


(see Cadhwai stone inseription of Candragupta II in Corp. Ins.Ind, 5 sae 
Vols III; p»36 f1l., where the title ParamaGhagvate occurs). 
The general prevalence of the religion throughout the Gupta empire a 
is attested by numerous inseriptions and sdb inin The Udayagi rd a 
cave insgription of the year 83 (Gupta era) records the gift or “ 
dedication of two dnages, one of Visnu; the other of a twelve-armed © 


goddess who mu st: be some form of Lakgmi, by a Maharaja of the 


ot oe 


iit, ‘peSl. fille, Nos 3, Plate II B). The undated Bhitari stone 
pillar inseription of Skandagupta aeeteas the installation of an 
image of god Visnu under the name of Sarhgin or "the wielder of | 
the poke of horn named SGraga®*, and the allotment to the idol of a | 
- Vallage the emperer in memory of his father Eumaragup‘ 7a (nisikese 4 
Logical Survey of India, Vol. I, ps98, Plate XXX; Coxp. Ins. ma 


fius. ; isn 
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victorious one, who, for the sake of the happiness of the lord of ; 8 
| gods, seised back from Bald the goddess of wealth and splendow, who | a 
is admitted to be worthy of enjoyment and who had been kept away from hom 
for a long time*®, The second part of the inscription records the | 
erection of a temple of Cakvbhrt (the bearer of the discus) by 
= ; Oak raptiita who was the son of Parnadatta, the governor of | 
Skandagupta (J.A.3.B., Vol. VII, p.547 £11.3 Corp. Ins. Ind., Vol.I1z 
p56 fll.)s The Godhw& stone inscription of the year 148 (AdAere a 
68) records the installation of an image of the god Visnu under the i. 
name of Anantasvamin, and a grant of some iand at a village belongin: ft 
to the same god under the name of Citrakitasvamin (Archaeological 5 
Survey of India, Vol. X, P.11; Corp. Ins. Ind., Vol. IIL, pe267-f1l.- 
The Eran stone p~ pillar inscription of the year 165 (AcDe 484-86). , 
records the erection of the column, which is called gdhva ja-stambha ‘ 
Or "flag-steff" of the god Vignu, under the name of Janirdana, by.a 
Mah&raja named Matrvisnu and his younger brother Dhanyavisnu 
(Archaeological Survey of India, Vol. X, p83; Corp. Ins. Inds, Vol. 
III, ps 88-£11.; No. 19, Plea XII A). ‘The Eran stone inscription ie 
of Toramana records the building of the temple, in which the Boar : 
stands, by Dhanyavisnu, the younger brother of Matrvisnu (JoheSBo, 
eae ‘EXX, ps2 £11.35 Corp. Ins. Inds ,Vol. vend p.i58 fll., Mo. 56, 
: Plate XRIIT A.) 
: “After the fall of the Gupta: Bhigavatism flourished a 
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— the tauhited sites of nay ef their former feudatories. The Khoh - Se 
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gift of the village on Anitiauaaian, by the Maharaja Jayana&tha, 
for the purposes of a temple of the god Visnu (Archaeological 


‘ 


Survey of India, Vol. IX, p13; Corp. Ins. Inds, Vol. III, Pe 
121 £11, No. 27, Plate XVII). The Khoh copper plate inscription 
of the year 209 (A.D. 528-29) contains an invocation of Vasudeva, 


o 
Sate e? Be 


and records the grant of the village of Opani to a temple of the 


“ale 
orc} 
ee 


’ 
bn, ip % 


goddess Pistapurl, apparently some local form of Laksmi, the wife 


" Ns . 
&- ta, ) ° 
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of Visnu, by the Mahara ja Samk gobha (Corp. Ins. Ind. ,Vol. III, pe 

112 f1l., No. 26, Plate EVB; Archaeological Survey of India, Vole 

Ix, pel5). The Khoh copper-plate inseription of the year 193 fs : 
on 


(A.D. 512-135) records the grant of the village of ‘Aéramaka by the 
Mahara ja Sarvanatha, for the purpose of a shrine of Visnu under 
the ees of Bhagavat (Corp. Ins. Ind, Vol. III, p.125 f1l., No. 
2B, Plate XVIII). Fhe Khoh copper-plate inscription of the 
Mahara ja garvandtha records the grant of half of the village of 
Dhavasandika, for the purposes of a temple of the goddess 

Pi stapurtkidevi (Archaeological Survey of India, Vol. IX, ppl4 4 
and 16; Corps Ins. Inds, Vols ILI, psl35 £11.) No. 31, Plate XX). 
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We learn from the Maliya copper-plate inscription of the Mah&raja a 
Dharasena II (year 62 * A.D. 571-73) that Dhruvasena I, King of = 
VaLabhi, et Rs Biigayata ea taaenee (Indian Antiquary, Yoh. XIII, a 
p.16@ fll., No. 3, Plate mit, + The Aph@ad stone inscription — a 
of Adityasena, of the family of the Guptas of Magadha, records 7 


the buiiding of a temple of the god Vianu ( Archaeological perisigh 
BAe of India, Vol. XV, peil; Corp. Ins. Ind., Vol. IIL, By mo fll.) 
Fi Wo. 4 By isis eben The Baradbar Hill cave inscription of % 4 


| Ps of an image. of the god Visnu in his inearnation ag Krena 


-Anantavoman, 0 a Mavkhari eet pity records the installation 


(Asiatic Researches; Vol. II, pel67 £11; Corp. Ins. Ind. yVole 
III, pe22l £11, Nos 48,. Plate XXX B).. he Sarnath stone 


ES i 
Ae 


AE eee 


inscription of Prakat@ditya records the building of a temple 


of the god Visnu under the nme of Muradvig, and some provision 
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/ 
for the repairs of the temple (Corps Ins. Ind, Vol. III, p.Be ie 
£11.; Ho. 79, Plate XLITI 0.). | a 

Qne noteworthy fact of the Bhagavatism of the a 

‘ Gupta Age is that it had now lost iteelf in Vienuism. This is i 
quite evident from the fact that, though Krona and Vignu were Ee 

Fegarded as identical, the latter is the more usual designation 3 


ee 
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of the supreme god of the Bhtgavatas (see Corp. Ins. IndyVols 
Ii, Hp. 56 and 269 f£11.). Another salient feature of the | y 
Bhagavatisn of the Gupta Period ie the wership of incarnations. i 
Phe Eran inscription of the tine of Toranana expressly refers to : 
the Boar incarnation (ibid.»pp.158 f1l.). The Dwarf incarnation 
is implied in the Jusfigadh inscription of Skardagupta (ibid., Pe 
66 £11:)6 The Rama avatara is not mentioned in the Gupta incorip- 
tions. But in the Raghuvam 6a (XEII.I) we come acrosa the said 

avatira. The inscriptions belonging to the Age of the Guptas 

- are characterised by the total absence of any reference to the 

—- Vyas. ‘The wanabhiigya (VI. 566) of Pataijali, the Ghasundi and 
_--KamAght inseriptions show that the cult of Vythae in sone shape | eg 
must have prevailed in the second and first centuries B.0. The oa 
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- Condemns the system for its incomplete and heterodox character ~ 


which io seated Brahma. The temple belongs probably to the 


worship of Lakgnt is another noticeable feature of the sath cette oe a 
of the heota- seviak:-lepeGecn.tnes Inds,Vol. III, ppell8 fle, = 
(1355 file). The Samkhya doctrine of Purusa and Prakrti might have “lig 
influenced the Laksiii-Nadrayana cult. | The numismatic evidence s 


seexs to point to the fact that the worship of Pallas and other a 
Greek goddesses had something to do with the wide diffusion of the a 
cult of Sri, On Rijuvuba's coin Laken sometimes takes the place 
of Pallas on the reverse (Cunningham's Coins of Ancient India, p. 
86)-6 | 

With the disintegration of the empire of the Guptep, 3 
Bhagavatiam lost its pre-eminence in Northern India» But we can q 
by no means conclude that it was extinct in Nerthern India. About : 
the middle of the seventh century Bina in hie HargSarita represents 
a sage of the name of Divaikaramitra, who,originally a Brahmena, 4 


becane a Buddhist, as being surrounded in the Vindhya mountains, : 
where he had his abode, ty followers of a number of sects, two of Ss 
“ita 


which were the Bhagavatas and Paficaratras (see Harsacanta, translated 
into English by EB. Cowell and F.W. Thomas, chapter VIII, p.236). ; 
At Sirpur in the Raipur district, O.P., over the front of a shrine- e 
door there is a sculpture of Vignu or Narayana reclining on the 


folds of the serpent deca, and from hia navel springs a lotus on 


sbateeenbuer A.D. (Annual Progress Report of Archaeological Survey, 

Western Circle, for 1903-04, p.21). Even in the early partof the 
sz | 

ninth century A.D. the Bhagavatas are mentioned byy Sanfkare, whe 
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(Brahma-sdtzas 1I.3.42-45). be 
| Although the lamp of BhAgavation was dimly —r “a 

) in siaasks India, it was in full blaze at this time in the Tamil a 
count ry. There the faith flourished under the strong impulse \ 

‘given to it by the Livars, who by their Prabapdhas inculcated a 
bhakti and temple-worship.  Bhagavation migrated to the Dekken 

as early as the first century B.C. (see the Nanaghat inseription, 4 

Liiders', List of Brahmi inseriptions, No. 1112). fhe Cinna | % 


stone inscription of r&jan-Gotanipatestn-Yake Ssatakand shows that 
the faith fiourished in the second century A.D. (see a AN list 
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of Brahai inscriptions NOs 1340). In daka 600, , a 4 
prince belonging to the early Qalukya dynasty of the Dekkan, -go% 4 
a Gave scooped out, in which a texple to Viemu was constructed, < 
and an image of Visnu was inetalled in it. In this cave-tenple RY 
there are the figures of Visnu or Narayana lying on the body of bh 
a serpent, with LakonI rubbing his feet, and of the Boar and a 


Narasimha inoarnations (Indian Antiquary, Vol. III, ped, Yol. 


VI, pe363; Ferguegan and Burgess, Gave Temples, pe407). We have 
also direct eyidmoe of the existence of Krona-Baladeva worship in 
the Tanil country. da the early aepeneRee of the Christian eras 
Seme ancient Tamil poems, such as Gedeunediaheen, refer to temples 
dedicated to Krgna and his brother at Madura and other cities 
(see Kanakasabhai! s. Tamil 1800 Years Age, pPolS, 23, 68=S9; 
Rotghen- anon Aiyangar!.s Ancient India, pe93). | 

The Vaignawabradition of Southern India nentions 


‘, <y at “peaedaette and contemplat ion of his personal forms. 


LV é 83 and they are divided into. three ciasses by Sobakeee.: 


rir evoieal oe ial (Indian Antiquary, Vol, ZXXV, pe2%, Earky Histoxy e 
of Vaisnaviam in South India, pel3, Ancient India, p.403 £11..)- 
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Their names are as follors:~ 
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Sanskrit name . —— ieee :. 
Saroyogin y ivar 34 
Bhit Bhatayogin Bhiitathar a 
Bhrants Ro hat Pey Alva 4 
n : ey Alvar _ _ a 
/ m a 
Sathakopa , Namm Alvar 2 
Madhuyakavi a 
Kuladekhara | i ry 
Visnucitta Periy Alvar ce 
Godi nd 4 
gt 4 
Bhakt@hghrirenu — Tondaradi pot PaaS 
Yog ivabana | a4 iruippay 
arak&la 7 : rumatigai “Tivae. | 


‘The Alvars represent. the enctionei~side-of- Tamil Yatenavieme~ | ey 
ee tate mostly in Tamil, what are called Prabandhas in praise sali 
_ the deity full of piety and devotion, They are spoken of as the ee 
3 Vaionava Seda. Phe dates assigned to the Alvare by the ae 
vist,B.0. 4203 to the — ne tothe last, and-the-others-.ran, ing 


| Anedient. tnd pp.403-fl1,). The firct three Alvare teach the. 
= | ‘worship of the deity Narayana by recitations of his names, servi a 3 


awl a. AB of Visnu and are eloquent in sent in th 
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) of ‘the Kamm avataza. ‘Sig ee pei Vai snavite 


Ancient India, p.401). The same eminent scholar believes that — 


 gixth century A.D. ( Vad snavicm in South India, p86). Andal, 
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Refoniiers. of India, pe2.). | oe they speak glorifying 
Vi nurbnakts, wah Ahoy 46 -panbud-tvechhanhd with considerable 
sympathy, and make a visible effort to keep the jiahea in 
countenance (Krishnaswami Aiyangar's Early History of Vaisnavism — 
in South India, p.77). - Krishnaswand allote Poygad ‘Alvar to 

the second century A.D. (ibid, p75). Sathakopa stands first 


re, 


anong the Alvirs in order of importance. Krishnacwami thinks 
that he should be placed in the fifth century A.D. (ibidy p84, 


Kuladekhara. cust have lived early in the seventh or late in the : 


the daughter of Vignucitta, may rightly be called the "Mira Bale 
of the South.  Tisumeahgad, the last of the Alvars, composed four. 
thousand verses of the Vaisnava Prabandnac. Gopinatha Rao ‘ a 
infers that Mrumahgei Alvar must have lived in the latter half 3 
of the eleventh century A.D. (Madras Review, February and May 1% | & 
History of the fez Vai anava Movement)... Mr. Alyangar cont reverts 
the theory of such a late date in favour of a much earlier one, a 
namely, the earlier half of the eighth century A.D. (Ancient. Ina: 


p «414). The Alvaxe were followed by the ‘Acdryas who represen‘ tee od L 
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1. <Accerding to Dr. Bhandarkar. Suiadeknare lived in the ia 
‘Sheet half of the twelfth century A.D. (Vaignavisn, daivis a2 
~~ e | sang 


the intellectual side.of Southern Vaisnaviem. The first b 
 Aedrya.was Natbamuni,...He was a.paseionate lover of the sa 


songs of the Alvars, especially those of Sathakopa. He 
collected the hymne.of NanmAlvar and of the other Alvars, 
arranged them in four greups of abow a thousand stanzas each, 
and set.them to Dravidian music, The.whole collection is __ 
called Naayire Prabandham (see Parguhar's Outline of the — 
Religions Literature of-India, pe241). The two wo rks, 
Nyayatattva and Yoga Rahasya, are attributed to Nathamuni (T. 
Ra jagopala Chariar's.VYaisnavite Reformers of India, ped). 
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In the opinien of Mr. Chariar Nyayatattva is an elaborate 
treatise covering the whole field of philosophy from the point 
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of the view of the Ramanuja shool (ibid, Py). Natha seems 
to have accepted and brought into practice the doctrine called 
prapatti or surrender to God. in absolute- renunciation and feith 
(ibidy ps6). He probably died in 922 4.D. (Krishnaswami 
Aiyangar's Ancient India, p.409). He was succeeded by 

Pundarikakea, who in. tum,was succeeded by Raimanidra, the 
spiritual instructor of Yamanacirya. The most important 
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work of Yamunacarya is Siddhitraya. It contains three sections — 
Called Alma-Siddhi, Iévara-Siddhi, and Samvit-Siddhi. Ita main 
object is to confute the doctrine of Maya and establish the eo 
real existence of individual and supreme couls. _ Another aa 
important work ic Agama-Pramanya, which maintains the orthodoxy ot 
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of the Paficaratra school against the ettack of Safkara (see 
Chariar! 3 Vaisnavite Reformers of India, pp»e34 flis). He is 


« 
<<) 


se. -) *+ ~ . 
\ . ’ Sa ins a - 
- —s a > > ~ _ 
PSL te M % 


7 
go yh ee 
we Re. 


also the author of the GitaérthaSamgraha, a summry of the 
teachings of the Gita. Yamunacarya is a star of the first 
magnitude in the galaxy of Vaisnava sages of the South, and 
laid the foundation of all doctrines which go under Ramanuja!s 
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name. Of i yr, Macnicol remarks that fe noqenplh snap for 
Indian Theicn a work similar to that which the Greek fathers | 
 @id for Ghristianit-yin its Hellenic environzent" (Indian Pheian, c 


pell3). Relatively the sect of the $rivad snavas founded by 
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wathea and strengthened by Yamunacirya and Ramanuja was a symbol 
of revolt against the orthodox faith in a twofold sense. In one 


sense, it was the expression of a natural reaction from the 
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sacrifice-ridden Pirva Mindmsa School of Prabh&kara, Kumarila 


Bhatta, and others. The Vaisnavas, while abstaiming from an a 
open denunciation of the Karma-Kanda, disapproved ofthese a 
actions which are ‘done for mundane purposes, and considered |. i 
utter indifference to the fruits of actions as the desideratwa. — 


In another eemse, it was a vigorous protest against Saikara, who 4 
made religion an affair of the head, and thus laid an axe at the 4 
root of Phakti. The Vaigsnava reformers laid the greatest tress a 
on $hakti, and taught that @hakti 1c.competent to secure the ome . : 
ef God, which cuts the "Gerdian knot*, poner, the weary round ot § 
births and rebirths. The protest against ee 3 systen was > 
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nie | and following. centuries, the s¢hool has been divided into four | 
pecan Viziy $rT-Sompradaya founded by Ramdanpae » peeaacened vi) 
foe! urches, vist, dri-Sempradaya. founded by ‘Rind » Brahno-Sanprad 4 


. 4 
SenakBdiGam pradéya founded by NimbArka or Mimbaditya (see ERE, ae 
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Yol. II, ppe544 fll.). The Bhagavata vriters state that the 
differences between the churches are only apparent, that oer 7 
really form one church. It is only due to ruci or preferences 
on which particular teachers have laid stress that the churches hag 
have received separate names and recognition (ibid, peb44). ts S&S 
may, however, be observed in this gonnecti on that the Sri -Samprat aya 
chu ch of Southern India has more or less shown a tendency a 
towards the retention of old Paficaratra forms of belief and . 
practice. . Other schools have neglected, or altogether ignored a 
some of the essential -tenets of the Pancaratre, such as the Vydilea, 4 
This may probably account for the apocryphal character of some of 
the Paficaratra Samhitas. 
All the Bhagavatas agree in rejecting the entire 
doctrine of cocmic illusion-or Maya. The supreme deity is | 
The soul is individual by nature, and, once 


personal by nature. 
It is never merged in the supreme ‘ * 


emitted, lives for evere 
soul (see V.S. Ghate!s Vedanta, pp»29-40). 

The ri-Sampradaya is the most important Bhaga: at ¥ ; 
church which, while rejecting gahkare! @ Advaita, renains faith f va 


to the alliance with the old Brahmaism. The teaching of this ; 
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sect-is said to have been communicated by Bhagavat to Lakonl, 
also galled $a. -Henee the name dvi -Ganprasnye: She is said 
to have taught a demi-god named Vi dak sene, who teught gathekopa 
and eighth in descent fron Sathakopa, in suceession of master and 
pupil, came Ram@nuja (sec Z.R.E., Vol. IT, p.544). Ramfinuja's 
theory, as distinguished from Gankara's Advaita, is called 

Vi 44 gta@dvaita or "qualified nonisa*. 

The Vi6i g{fdvaite is so Called because if inculoates 
the advaita or oneness of God, with vi Gesa or attributes. God 
alone existe; all else that is seen is the manifestation of His 
power ac something real (S.B. 1.1.1, 200 S.B.B., Vol. XLVIIT, p. 
89). Non-intelligent matte? and intelligent beings are the modes 
of God (ibid, ill, 1.204, etc). The Advaitin regards ‘the 
manifest&tions as illusory and as a result of Avidy&.  Rauanuje 
and his s¢hool regard the modes as real, but subject to the 
control of one Brahnan in all their modifications and evelutions 
(ibid, Leled, 104+933,27,12.3.18, etc.). The oneness of God is 
compatble with the existence of attributes, as the lat ter are 

incapable of existing alone, and so do not constitute independent 
things. (Abad, I > heeds They are called the prekdras, segas or = 
“accessories, niyamya or the controlled of one Bralman (ibié, 1.1. 
1). "The word Brahman de thua used either to denote the central 
“undty,.when 44 becomes possible to Speak of the couls and ms tter, 
as its attributes, or to denote the combined trinity when the 
whole universe may properly be designated as consisting wees 
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Brahman and Brahman alone*®. (Rajagopala Chariar, Vaignavite 
‘Reformers of India, -po79). The Wisig Padvaita school bases its 
theory of composite personality upon two impdittant passages of 
the Upanigads.({Br. Ups; 3sVII«53 Sve Up», 1612). This school 
accepts perception, inference and scripture as valid sources of 
knowledge. With regard to a supersensucus, the gest rasa are 
‘the only source of knowledge (g oBe, Jeled)s No generalisation 
from experience can prove or disprove the reality of Brahman (ibii-» 
1.2683). Reason is not a sufficiently determining factor in the 
estab lishment of Brahman. The went of finality in mere reason ® 
referred to in the Brahma-Stitra (II.1411). Reasoning is to be 
applied enly to the support of scripture (11.1412). 

Brahman is the material as well as the operative 
cause of the world (S.p., TeI¥.23). He comprises within. himself 
all auspicious qualities, and finds his pastime in originating, 
preasrving, reabsorbing, pervading and ruling the universe (ibid. » 
1,lel, sec S.B.E., Voi. XLVIIY, ppe 88 flies): Brahman has. interrml 
difference ( svagatabheda) and is a synthetic whole, with souls and 


matter as his moments (1.41.2).  Brahman's knowledge is immediate 


and is not dependent upon the organs of sense (162.19). UnoondiSion— 


ed exi stenos, eternal, limitless and uniform knowledge, and absence 
of all Lind tati ons of tine, space and causality, distinguish him — 
from. the individual souls and the inanimate world (dB. alr aay yt 
2612, 126549,1E.1 615, ete.)» God alone is the supreme moral 
personality, free feen all bondage to matter and karna ( 1.3 Ay. 
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The aupreme-spirit has a divine form peculiar to itself, not 

of the stulif’ of prakrti and not due to karma (see 8.B+E., Vol. 
XEVIII, pe256). Souls ani matter are comprehended within. the 
unity of Lord! s easenGie. and are related to the supreme ac 
attributes toa cubstancs;.ac parts to’ whole, or as body to 

the Which animates dt (9B. bs8ek2) Lelel, Il.le4=12,11.5. 
ee are calied the prakiras or modes, Sesas er accessories, 
niyamya or the controlled,.while. God is the supperter, controller 
and the ‘principal or desi (IIs1.14).- The objection that on this 
view. Brahman being exbodied suffers, is met by the reply that it is 
not generally true that embodiedness proves dependence on karma, 


and it ie karma, and not emboifedneas, that brings suffering as ita 


consequence (44B., 2s). 21). Purther, Brahman ie £fee from ail 
dependence upon karma, his nature being fumdamentally antagonistic 
to all evil (S8.B.E. Vol. XLVIIZ, pps239.and 20). . God, fattnin 
thé coendo order, sustains 4t acts ultimate ground and support, 
and "xeeetves it back on-ite dissolution (9iBs, 1.ledy and beled). 
Creation and dissolution are not to be taken as events in time, bat 
are to be interpreted as eignifying logical dependence on the . 
Supreme. - Brahman alone is uneaused, while all the rest is caused 
(ipid.,-II.509}. | The creation.of the universe from Brahman is not 
2 production of something new; it isa-only a change of attribute or 
condition (4bid., 1.4.23). Effect, therefore, is not a substance 
different from its cause, but the cause itself which has passed 
into a different state. The creation of the universe is thiS a 
mere modification of that whieh As subtle inte that.whieh ie gress. 
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Thus Brahman, having for ita body Git and Acit in their subtle 
‘eondition, 49 the cause, while the same Brahnan, hneving for its 
body Git- and Aeit ina grosa form, is the affect,  Sinwilerly,. 
the deathottion of the universe is nothing but becoming subtle 
of that which 46 gross (S:BL 1.4.27,1T.3.18). | 
‘ners . =<. —Bhepre are two ways: of ae the individual soul, 
Negatively, we can 6 eae different from body, the sensés, 
vital breeth-and ‘even buddhi (1.1.1, 9.B.B., Vol. XLVIII, p.73). 
Positively; we oan say thet-it ia a mode of the Supreme, real, 
unique, etemel, endowed with intelligence end aelf-—conscioushess, 
without. parts; unchanging, imperceptible and atomic (¢.B., IT. 
$e16=33).° | Phe plurality of souls is evident from the distribution 
of pleasures and pains (4bid., IIT.3.15). The essential nature of 
the soul 46 something eternally accompliched, but in the samsa@ra 
state it is obstured by ‘neseience’in the form of karma (ibid., . 
RP» T¥.403)s°» The soul remits unchanged in 4s essential nature. 
through-allthe processes of birth and death. © Changes as that & 
Clay into-a pot-are denied in the case of it (ibid., II 5.18). 
Acsociation with or dissociation from bodies, resulting in the 
contraction or-expansion of intelligence, is what is meant by 
birth or death; and, until release, the souls are attached of 
necessity to bodies, though in pralaya they are connected with 
evbtle stuff which does not admit of differentiation by name and 
fom-(TI.9e5s; IT.3i1e).° The characteristic essence ‘of the 
jiva ig the consciousness of jsekt (9.82 ‘L.1.1, 11.35.18). - “We soul 
can be without consciousness. " Raimanigja holds that soulis not 
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$1 
mere conseiousness, but it Le 4 conscious knower (lelel, 363.19). 
Even. in dreamless aleep the soul is not without ites eaven*ial 
nature of knowership, though in that state there is no conscious- 
ness of objects, std LL ite sub jectivity (ahamartha) continues 
(Lelel). In the states of bondage and release, the soul retains 
its character of a knowing sub ject (Lelel). Randvrtya further 
states that bliss aleo forms the essential nature of the soul = in 
its original naturel state it is always biieeful, ‘The soul is 
not only a knowing sub ject but possesses the power to act (11.35. 
33-55), In its embodied state its power stands limited by contact 
with matter (4.4.15), But when its connection with matter is 
severdi, it can realise its wishes by more will (IV.4.8). As 
long as the soul is implicated in matter, its consciousness cannot 
spaead itself beyond its body (IV.4.15). But when it ia free 
from matter, ite consciousmess oan extend to - number of bodies 
which ait may like to assume for the time eimg (IV.4.15-16), In 
ite original purity the soul possesse4 many auspicious qualities 
in common with Brahman, But even in- its eseential nature the 
soul differs from Brahman on two points: (1) 4t does not possess 
omnipotence, suoh as powers of Greation, preservation and 
destruction of the universe, which exclusively belongs to Brahman 
(IVeGel7), and (3) at ie of atomic ise, while Brahman is all- 
pervading (11,5.19-52). Bhe soul is repré sented by Fanenigp to 
be a part of Brahman, But. by part we are not to understand a 
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part cut off from the whole, because Braman is indivisible 
(11.3042)... Seoondly, Brahmen being different in nature from the 
individual soul, the latter cannot be a part of the fomer in 
this.sense. fhe individual soul is a part of Brahmm in the sense 
in which brightness of a luminous bedy is a part of that luminous 
body, or in the sense in which generic characteristics of a cow or 
horse are parts of a cow or horse, or whiteness or blackness is a 
part of an embodied being (11 .542-45). "For by a part is meant 
that which constitutes one place of something, and hence a 
distinguishing attribute is a part of the thing distinguished by 
that attribute. Now although the distinguishing attribute and 

the thing distinguished thereby stand to each other in the relation 
of part and whole, yet we observe them to differ in essential 
character® (5.B.E. Vol. XLVIII, p.563). The indwelling of the 
supreme spirit does not deprive the jiva of ite autonomy of will, 
though the mere effort of. the individual soul is not enough for 
action. The cooperation of the supreme spirit is also necessary 
(11.541). The inner ruler has regard in all cases to the 
volitional effort which prompte a man's action (12.341). When 

a devotee ia fully earnest. in his resolve to please God, God, of 
his own accord, engenders in his mind love: for virtuous actions 
which serve as means of attaining him. On the other hand, when a 
Person insiste upon displeasing the Lord by his act, he, for the 
sake of punishment, engenders in him iove for actions which degrade 
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him and oppose his atteinnent of him (11,203,121 .3e41). - When an 
‘“qndividual attains to the perfect realisation of Brahman, it 
gives him the highest pleasure; he, out.of grace, destroys the 
| effect of karma and frees him completely from the wheel of 
existences (IV.4,2 and 3). Raman fe thus empresses the relation 
of soul to God: the soul is created by Brahman,-.is controlled by 
hin, is his body, is subservient to him, is supported by hin, 
is reduced to subtle condition by him in the dissolution state, 
is his worshipper, and depends upon his grace for his welfare 
(11.53.42, S.B.E. Vol. XLVIII, p.561). 
mt The inanimate xorld. or Prakrti is as real as 
Brahman and individual souls, and-is essentially distinct from 
both the caetgories. At the same time, it forms an attribute 
of Brahman and so cannot exist independently of him (II.4.14, 
12.1.9). The eviution evolution of Prakrtt takes place under 
the guidance of the. indwelling supreme spirit ( II.%3). The 
; successive stages of ‘Wahat, ‘Ahankéra, etc., are like those of 
the Simkhya tie RE been adopted by the Puranas also 
in the account of creation. The creation after the production 
‘of the mundane « egg is aleo.made by Ldvara asthe intienal 
Controller of | Brahnadeva, Dakea, ote. (12.4, L7)e 
s ican * Phus. tor" Rinantya, Brahman, it and Acit are 
- three entities, individually distinct from each other, at the 
same time all foming a uni ty in the eense in which self and 
‘body form a unity. ; | 
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bowie on SQumueh forthe philosophical part. The 
practical part may be swnmed up thus: The devotion to Vasudeva 
_ ie-the only means of securing nokea. As to the means of © 
attaining mokga, two methods have been prescribed by Ramanuja. 
The first leads. through karma-yoga and jfifina-yoga to bhakti. | 
This method is confined to the upper three classes, excluding 
the Siarac » While the second is open to those who despair of 
accomplishing the eleborate process and fling themselves upon 
the will-of Goa-(praghta) 0 This ean be practised by all, — 
including the Stdras-(see- E.R.E. Vol..X, p.575}; ste0 Randnuja! s 
Git&-Bhaigya, English translation by Gs Svamin, pp.673 f11., also 
‘Introduction XVIII). Karma-yoga is the teaching of the Gita. 
It is the performance of all actions without regard for the 
fruits resulting from them. . These are the worahip of the deity, 
practice of austerity, pilgrimage to holy places, giving in | 
charity and sacrifices (see Gita-Bhasya, Engliah translation by 
G. Svamin, Introduction). This disciplines and purifies the 
(0 distinct from Prakrtiandas an attribute of God. This 
 jina-yoga leads to bhakti which is a continuous meditation | 
accompanied by the practice of yoga processes, such as yama, 
preparation for the-prouotion of bhakti. These are vkeeda wicks , 
(di soriminationd? feed), vimoka (freedom from all else and longing 
for Goa); abhydea (continuous thinking of God), kriya, kalyana, 
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anavac$ia (freedon fron. eeeeeneedindas za. (absence of 
Clatedness; see BeB.Es, Vol. miate outiie . Bhakti, ae. promoted 
by thege seven means, culminates in.an intuitive realisation of Ged 
( 3.B. 1 Tor oI). Bhakti, according to Ram@nuja, is not a surging emotion 
which chokes the speech, shriiis.the.frane and. leads to.trance, but 
io an unceasing meditation continued till death.(dbidy IV.I.22)0— 
RimGnuja does not believe in, flvan-mukti.(S.B. delet, cee.3.B.E. Vol. 
XLVI, p.186)... The state in which 2 soul finds dteelf after being 

- released.frow Karman is full manifestation of ito. true nature (3B. 
IV¥.46 5 aud 4).. It does not develop. any new character (ibidy IV. 
417). The released soul attains the nature of Brahman, though not 
identity with him (ibid., 11.1). 

: - ». There are two main divisions of tne sect, Tengalais 
and Vadagalais, who differ chiefly in externale (see Agstadadbhedas by 
A. Govind&carya inodeReAs8-y 1910; pp.1105.f11., eleo Vidaist&dvai tin, 
Vol. I, Noe 8, pps 200 £11). The main difference between then 
affects the doctrine of grace.. The fomer teach that God's grace is 
"irresistible", end the latter that 4t is "cooperative". «They also 
differ in the.view held regarding the. goddeus ri... the Vadegaieis 
look upon her as a form or phase of the Supremé, assumed mainly for 
the Purpose of opreading the truth, and, equally with Him, infinite 

create. . The Tefgalads,. on the other hand, give her an. 
independent personality. © She ie looked upon as the mediator between 

God and man. The Tefigalais, otherwise called the adherents of the 


and : 


Mar jira-nyaya or "Cat doctrine? maintain that God saves the soul 15 
the cat takes up her kitten, without any £ree-will .on. the part of the 
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latter. The Vadagalais, otherwise called the adherents of the 
Markata-nyaya or "Monkey doctrine", maintain that the soul must 
reach out and embrace God as the young of the monkey embrace their 
mother. 
| The Zanakad4 ~ Gam llth founded by Nimbarka, a 
Tailangea Brahmana of thetwelfth century A.D., is one of the oldest 
Bhagavata churches. Nimbarka is said to have been an incarnation 
of the sun, ‘The doctrine of this church is dualistic non-duality 
or dvaitadvaite-mata. God, individual soul and the inanimate world 
are identical as well as distinet from one another. They are 
identical in the sense that the inanimate world and individual soul 
are dependent upon God for their existence, and have no independent 
existence of their own. God is incomprehensible but is manifest in 
the book of nature, in which natural objects. form the letters 
constituting the words. 

| Individual soul is of the nature of knowledge. Just 
as the aun is both light and the source of light, so the individual 
soul is both knowledge and the possessor of knowledge. The jiva is 
also Ego which persists notenly in the state of deep sleep but alse 


I. A account of the various ag epee inoluding the 


Ato Ae eter: Bhandarkar's Vai aivi sm, Pp. 
57-8 2, @.V.S. Gh nba, PP.29-40, an: deny Griersonts | 
artiole on Bhakti-Marga in E.R.E.,Vol. II, Pp GsK6. 
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in.the state of liberation. It is easentially active. This 
quality belongs to it in all its conditions. It is also an onjoyer 
in adil its conditions. For its activity and knowledge it depends 
on God. The quality of dependence constitutes the very nature 

of jivay and'\he thus distinguished from God whose easential nature 
consists in niyantrtva. | , 

- The jiva.ids atomic in sise, at the same time its 
attribute, knowledge, is omnipresent... Tha jivas are infinite in 
number and are different. in different bodies. fhe jiva, on account 
of its contact with karman resulting from ignorance, which is 
beginningless, has ite true fom obscured and contracted. Its 
nature is fully manifested, when Karman is destroyed through the 
grace of God. | 

Acit is of three kinda:.(1) aprakrta, ise. the 
primordial matter; (2).prakrta or derived from prakrti, consisting 
of the three qualities of sattwa, rajaa and tamas; and (3) kala. 
The three categories in their subtle form are as eternal as the ex - 
G=>. The third principle ie Brahman or Krana who is naturally 
free from all taints, is the abode of all glorious attributes, and 
the object of worship. He has four forms and becomes incarnate. 
as Mataya, Kirma, etc. . He ia the efficient and the material cause 
of the universe. The creation of the universe is nothing but a 
" Felation between these three principles 4s not one of absolute 
identity, nor one of absolute difference, but one of non-difference 
and difference. Difference (bheda) means the possibility of te 
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existence, which is separate, at the same time dependent, while | 
non~di ference (abheda) means the impossibility of independent 
existence. : 

fo obtain redemption, the jiwa has te begin with 
complete svbmiesion.to- God. ..Ged-extende his grace to those whe 
are prapanna (those who possess the six constituents of prapatti). 
Knowledge of the following five things is easential. for a devotes: 
(1) the nature of the supreme soul, (II) the nature of the individual 
soul, (III) the fruit of Gedts grace or Mokaa,-(IV) the feeling of 
enjoyment consequent on bhakti, and (¥) the nature ef the obstacles 
in the way of the attainment of God. 

The system of Nimbarka is a siderise development of 
that of Famanu je. Both regard difference and non-difference as 
real, but for Mimbarka they are on the same level and are of equal 
importance,waila for Ramanu ja neanditlesonee isa the principal and 
difference is auberdinate to it. Mimbarka refuses to admit 
Rima@nuja's theory of 01+ end.Acit as -fowming the attributes of 
Brahman. ' The doctrines of Nimbarka approaoh nearest to the 
Tongalai, but the great difference between the two is that, while 
the latter. confine themselves to Narayana and a cons0rts Lakaui, 
Bhi, and Li€a,, the former gives the greatest prominence to the 
Conpherd God Gopile-Kren end his mistress Radha, attended by 
thousands of her female companions. His fellowers are scattered 
over the. ‘whole. of. Northern India and exist = Large. numbers near 
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Brahma-Samprad&ya was founded by Madhva or 
Ananda-Tirtha, He was bom in-1200 A.D. in the Dekkan. His 
system is mainly a vigorous protest against.tiat of dehkara... His 
dualism is unqualified. He sete forth five eternal distinctions, 
vise ) the distinotion between (21) Ged and the individual opirit, 

(2) God and the inanimate world, (8) the individual spirit and the 
inanimate world, (4) one individual spirit and another, and (5) 
one inanimate cbject and another. : 

God, according to Mada, possesses an infinite 
number of qualities. His form is made up of knowledge and joy. 

He is independent of everything and remains the same in the midst 
of different fome. Hig. prineipal functions are eight: G@reation, 
protection, dissolution, controlling all things, giving knowledge, 
manifestation of Himeelf, tying beings down to the world, and 
deliverance, 

The individuai souls are infinite in number, undergoing 
cycles of existence and are characterised by ignorance or other defecta, 
They are all distinct from God and distinct from each other 
individually. 

The world is created from Prakyti, which is ever 

| ‘distinct fren the Supreme Soul, Madhva energetically proteste | 
against Brahman! s being the nat erial cause of the world. According 
to hia, he is only the efficient cause of ite | 
The enjoying Self (bhoktr), the bhogya (the ob loots 
Of enjoyment), and the controlling supreme spirit (niyamaka) are 
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three eternally distinot entities and all are equally real. 

Duality alone can be the truth, for we everywhere see nothing out 

aire = Knowledge end ignorance, merit and demerit, man and woman, . 

So alco Brahman and Jiva or Brahman and Prakrti aust pe two entities 
and never identical with each other. 

- Mokga is attained by the direct knowledge of God. 

Some of the mems aret Vair&gya ~ aversion io the enjoyments of 

his and the next world, doma.< self-control and other virtues. 
Saranigati (sélf-surrender), leve of God, dedicating every act to 

God, knowledge of the five distinctions. mentioned above. . Responding 
to the faith of the eeeekdppers,- there ia the grace of God, . Knowledge, 
wisdom and: noksa ‘aldke are the oSt- of the -Lord.. (Hadhvacarye! » Cita- 
; Raul, Intro. XIXX)-. 

Unlike other Wai snavite theologians who theoretically 
admit the possiblity of any soul ultimately winning salvation, Madhva 
Classes all seuis into (2) tho se éeatined to enjoy paradise for ever, 
(2) those doomed te-eternal hell, and-(8) those destined to everlasting 
rebirth. 


Bhasya, Engiish translation by 


Madhva waa something of a Calvinistic potoenamy He 
set himseif in opposition to the sacrifice of animals, appointing again 
the ancient substitute. of "barley ere". - he standard of morality of 
those who profess hie doctrine is bigh. In his oreed there io no place 
for the Yas, and. the. name by which the supreme spirit is oepeken of is 
mostly Vigna. It thus appears that the PaXcaratra system has been 
thrown into the background. The old traditional cult gradualiy 
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disappeared.ond:made room for general Vaisnavisn. £ The Rudra-Sampradaya 
ig. ne man netentenl the Bhagavata churches. The doctrines of this 
sect, are said to have been originally communicated by God to Rudra who 
passed them on to mankind, Visnusvimin being fifteenth in descent in 
succession of teacher and pupils One of hie disciples, Laksmana 
Bhatta, migrated.to Northern India; where his son Vallabha (born circa 
A.D. 1478) -becane the-founder'ofa sect, and his followers are known = 
the Vallabhdcézi ss.» He laid-the greatest stress on the myths of Krona! 8 
ohildhoed .and.emoure: ~.Zhe-sehool-of Vallabha, in addition to the 
three prasthanas, viet, the Upanisads, theBrahma-Sitra, and the 
Bhagavad-Gita, has a fourth one, i.¢., the h&gavata. The doctrine 

of this church ie. Suddbaaveatte;, 4ee., the unity of Brahman which is 

pure or free from Maya. . The Jive and the inanimate world are 
essentially the seme ac Brahman, without involving any idea of Maya. 

).-sae, Bae Jiva is atomio in sise, non-different fron Brahman} 

it is a manifestation (Avirbhéva) of Bralman, with the attribute of 
blisa suppressed. © It is a product of Brahman in the sense-in which 
sparks are, produced from fires Thus it is eternal md real. The 
Siva, though atomic, can pervade the whole body by virtue of its 
quality of intelligence. The iva is either (1) Suddha, when its 
qualities are not contracted by contact with Avidya, or ( II) | Son sarin, ae 
when it experiences birth and death due to its contact with Avidya, an i! 
(IEZ). sukta,. when dtetio delivered: fromthe bondage of Avidya by means 


of Vidya. 
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‘The inanimate world is essentially Brahman, with the 
qualities of blise pate dated dewhes suppressed, thus possessing the — 
quality of Sattve (existence) alone. It is created from Brahman in 
the sense that Brahman himself is manifested in the form of the grose 
World... the creation and destruction of objeots in thia world 
mean only the appearence and disappearance of God in these forms, 
Creation and Aenhouati on being the powers (daxtis) of Brahman. They 
are not different from Brahman; nor are they illusory. The world, 
therefore, 12 eternal and real as Brahman hinsélf..- Evexything being 
Brahman, the forms of all things are to be found in everything. 
Absolute unity thus characterises the relation between cause and ~ 
effect. | 
| But. the infatuating Avidyd affects the jiva and endows 
the world with woreal forns. Thus while the whole world io reel, ite 
illusoriness consists in pratiti or experience by the individual 
concerned. Hence the inanimate world appears to be-in three different 
fome to three kinds of persons:(1) it appears as pure Brahman to those 
who have become Brahnen, (2) it appears a3 endowed with both. sub jeet- 
ivity and objectivity to those who Mave discriminative knowledge of 
them, and (3) it appears as endowed with subjectivity end. ob jectivi ty 
but without any di sorimination to those who are ignorant. | 
| Brahman is essentially of the nature of Sat, Cit and 
Jachtes and is never contaminated by contact with Maya. He possesses 
marvellous power which makes everything possible. He manifests 
himself, at his ewn wild, ao: jiva or jada, simply for the purpose of 
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sport without his easence being affected in any manner. He is thus 
both the matersaland efficient cause of the universe. He has three 
fomst.{.1).the, highest divine form as Krana, possessing endless 
attributes, | attainable by a devotee, (2) the akaara form, in which all 
the attributes have. become non-wanifest, and which is attainable by a 
jiania, . and (3). the antaryauin fom as seen in different incarnations 
of Vignu, : | 

» vers: Phe relation between Brahuan, jiva and jada, ia one of 
pure identity, one that. subsists between a part and the whole.  Non- 
difference alone. is real, while diffarence is ai mply for the sake of 
BPOTt.. 

pee Mekga can be at tained by two means, Bhakti and 9fana. 
The former is preferable, since it leads to the realisation of the 
divine fom of Krana, in wich Anandanda ie at ite best, while the 
latter leads to tho Realisation of nonedeterminate fom of Brahman 
where Anandan da is.of-a Lower order. Bhakti is of two degrees, 
maryaida-bhakti. and pusti-bhakti, In the former, the devotee attains 
mokga by the practices cz means presoribed by the dactras, such ae 
worship and prayer of Bhagavat » In the sation, the devotee entirely 
depends upon the simple love of him, his bi. ghest pleasure isto 
become, one of his associates and to sport with hin in the celestial 
Vindfvana. The latter ic the Privilege of those only whom God is 
Pleased to favourj it begins. with prenan, and passing through asaktt, , ” 
Culuinates in vyasana or entire devotion to Gods | 
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But the evil consequences which declared theuseives 
among the followers of Vallabha are to be attributed to the place 
given in his sect to the worship of Krsna in association with the 
Gopis and Radha. He preached in the lend about Mathuzi, but 
the centre of hic influence is in Gujrat. The unbridled emotion 
displayed by the followers of this sect has led te the wildest. 
debauchery. The Valliabh&c&ris have their equal and parallel in 
the Vamacaris or the "leftehand’ worshippers of the fomale power. 

The four Visnube schools are equally emphatic in 
their wholesale condemnation -of the doctrine of Maya expounded by 
dafkara, These schools alike maintain (1) that Brahman is I4vara, 
possessed of an endless number of giorious and auspicious attributes, 
(2) that the individual soul end the inanimate world are as zeal as 
Brahman himself, (3) that their individual distinctions aan never 
be conpestoly lost, (4) that the individual souls are atomia,.. 
infinite in number, all possessed of the attributes. of knowing and 
acting, and (5) that bhakti is the means of obtaining deliverance. 

| But the sehool of Madhva differs from. the reo¥ in 

the following respects: (1) 1t maintains absoiute duality, while 

all the rest try to reconcile duality and unity in one way or 

another, (2) it holds that Brahman is only the efficient and not. 
| the material cause of the world, while all the rest agree in holding — 

: that he te both. he for the netaphysi cal or phi lesophical part. 

| of their syst qm, namely, the mutual relation of Brahman, Cit and 
Acit, each of these schools.has its own doctrine which has given = 
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each ité distinctive character sad name. 
Before concluding our sufvey of Bhigavatian let us say a wordor two 
regarding ite Later development. — 
Soo) io.“ skbhough Rimini ja taught the theoretical equality of 
all Glasses, the teachers and leaders were invariably Brahmans; _ 
persons of lower caste were not even admitted as disciples. He laid 
dorn-atriet rules-of condwt. Ewen drinking and eating were bound 
py the: ninutest regulations. 
we Geos Sooo T@thoin spisitual descent from Ramfnuja ‘there arose 
in abet entegetn century» teacher named) RamBndnda,. He Waa a disciie 
He quarreiied with his superior on.a question of 
discipline and migrated to Northern Indie. He founded a sect of his 
own Galled Faminandl. He ineisted upon the pure and chaste worship 
of Rima and Sita. He used the vernacular for the propagation of the 
new oreed and thue brought his teachings within the reach of all 
classes.ef peoples. He interpreted the BhAgavata doctrine of brother 
hood insite mest diberai sense, made no distinetion between Bramanas 
and meabers of the degraded castes, and adeit ted all, not only as. 
menbers of the sect but aleo as teachers, #12 could dine together, 
provided they were the devotees.of Visnu. ‘The catholicity of nis 
teachings may be gathered. from ‘the fact that he-mumbered among his 
disciples not only Hindus of all classes but alse non-Hindus. Thirteen 
of them beoane noted and their names are: (1) Anantananda, (2) Surasam 
Gnonda, (3) Sukhinanda, (4) Narehariydnanda, (6) Yogananda, (6) Pipa, 
(2%) Kebiz, (6) Bhavananda, (9) Send, (20) Dhann&, (12)-Galavananda, — 
Ga) RTidhs, and (15) Padsivatd (Yaignavion, fo vi om, PeGT)+ we 
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important. subsects branched out from this Fandinandi church ~ the 
Sikhe and the Dadupanthis, .The former has left its mark upon the 
political history of India. | The Pamanandd has become a.local mother- 
church in Northern India... The great bulk of the Hindu populatiien 

of Yorthern India adheres to the original doctrines of Famananda. 

One of the most important later teachers of the Ramanandi sect was 
Tuldt Dis. He was born.in 1533, and died in 1623, bequeathing to 

his countrymen as hie chief work a Hindu version of the Raémiyana which 
has been described as the one Rible of. one hundred millions of 

people (see Grierson! s articles in the Indian Amigerjon « raII). 

In. thie Raémacaritamanasa he has gathered around the 
name of Rama, and made familiar to every peasant, the doctrines of 
bhaktd-and of the love and grace of God. "Except, O Raghueréi*® , he 
says, “by the water of faith and love, the inferior stain can never 
be effaced. He is all-wize, he the philosopher, the scholar, the... 
thoroughly accomplished, the irrefutable. doctor, the truly judicious, 
and the possessor of every auspicious attribute, who is devoted to 
your lotus feet" (see the. Ramayana of Tulsi Pate Bk.VII, Doha 49, 
Growse' s translation, p.652). Again in Donaihe saya that devotion 
to Mima 4a lke the slenentsof water.and his soul.ia, as.it-were, 

a fish, and that 1¢ cannot exist without it (see the Ramayana, Englin 
translation ‘by Growae, pe694) 6 He thus did more than any of hie . 
predecessors to popwlarise.the worship of Ramacandra. Another mexber 
of the RimAvat churoh deserves special mention, This io Nabha ji, a 
contemporary of Tulsi Dis. The Amportance of hie work, Bhakta-Méla, 


cannot be overrated. . It is a storehouse of legends, regarding 
the Bh&gavata saints. This book,with its commentary by Priy&-da&sa, 
haa justly been called. the heta<danetoran.of the. fear chupehes. 
The Bhakta-Mdle and the Ram&yana are the two text-books of the 
Bhagavatas of Northern India. 
| Sanaklidi-Sampradtya t- This churoh is now of small 
importance. Its few votaries are found in Ra jputana and Northern Jia. 
Indta The Brahma-~-Sampradaya is strongest. in Southern India, where 
it has numerous monasteries; it has few votaries in the north. The 
Vai anavas of Bengal, who look upon Oaitanya as their founder, are 
said to be amoffshoot of this church . | But the doctrines of 
Bengali Vaisnavi an approximate most nearly to those of the Rudra- 
Sen pradaya. | | | 
Rudreniappandiys }< This cult is very popular in Northern India 
and the Bombay Presidency. Many sub-sects have branched out from 
‘this church. ira Bai, the Anda of Rajputana, founded a sub-sect 
| in the sixteenth century. | 
We may close the main partof our ee at sketch 
py the remark that- the worshippers of the Jcehexd-dod Gopala-Krona 
in association. withthe Gepis and: Radha: hate shows an unhappy 
tendency to lapse into dmmoral.practices. The worship of Rama is 
gt tee ny ee the Ridhai-Krana cult. 
ur historical background will; hovever, remain incomplete unless 
we trace the development. ofthe cults-of. Vianu and Warayona, which 
were “ereanet and absorbed. inte. the church of Krena-Visudeva. 


It ie, therefore, desirable. that we should discuss the genesis of 
the above-mentioned cults for a fuller comprehension of the subject, 
We shall also try to bring out, in the course of our discussion, the 
rationale of. the identification of Krgna-Vasudeva with Vicm and 
NazByana. Incidentally we. shall take a hurried glance at another 
stream of. thought,. namely, the one flowing from the cult of the 
Cowherd: god Gop&la-Krena,.ac. conveyed in the Purinas (Harivanda, 
Vignu; and-Bhagavata) » Whioh has acquired an exclusive predominance 
in: come..of. the, schools. of: BhAgavatisa, such ac the Rudra-Sampradéya 
in-all, ite ramifications. Be it noted, however, that the latter | 
cultue has no bearing upon the traditional Patearatra faith. 
copes ¢y ce» Wignu is a Vedic deity,. Prom the statistical 
standard, he would appear to be an unimportant god in the Rg-Veda, 
but g ita: he ocaipies an important position. Ln the 
Re-Veda. he figures. as.a beneficent young giant (¥.155.6,1.156.5) 
endowed with two characteristic attributes; the first ef these is 
his three strides, the second ia his close APSthnds am with Indra. 


The ‘long “strides nich he takes ani the three oteps by which he 
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traverses the. terrestrial. apaces.ere enthusiastically described. 
Iwo of these stepa are. visible to men, but the third ds. beyond 
the flight of birds or the ken of men (1.155,5,7.99.3). Visnu's 
highest step is in the bright realm of heaven (I.155.3). ‘This 
highest step shines down brightly and is the dwelling of Indra 
and Visnu (1.154.6). This place is regarded as identical with 
the highest. place of Agni, for Vienu guards the third piace of 
Agni (10.2.3). The loftiest place of Visnu is his favourite 
abode, where pious men and gods rejoice (8.2907). The liberal 
look-upon the highest place as an eye. fixed in heaven (1.23320). 
There is a well of honey in the highest realm (I.154.5). All 
peings dwell within the three stops (1.154.23), which are full of 
honey (1.154.4.).  Wignu ic once spoken of as having three abodes 
(I.156.5). In some of the hymns we find reasons why Vi gnu took | 
his three steps. He thrice traversed the eart bly spaces for man 
in diatress (6.49.13,1.154.1). . He traversed the earth to bestow 
it on man for a dwelling (7.100.4). He measured out the spaces 
for wide-stepping existence (1.55.4). With Indra he took vast 
‘strides and stretched out the worlds for our existence (6.69.5,6). 
fo this feature in the Rg~Vedea may ultimately be braced the myth 
of Visnus dwarf incarnation which appears in the Puranas, 


as a traverser of wide epace, and that no concrete aactunk natural 


st ope he at friout Y to. the fondness f for Tenis in mythology" 


mpiy to, 
Grasione.t M ‘The Adentifioation of | 
with the estar tt: Vedio. ioakane appears to us doubtful; such 
an. Picotiih cables is an. afterthought ( see Barnett! s Hindu Gods - 
and Heroes, pxaadl 


| fhe second marked trait in the character of Visnu 
iz his friendship with Indra» He is-allied with hin frequently in 


the fight with Vetra.. Thig ie dndigated by the fact that the one 
whole hymn (6,69) is, dedicated to, then conjointly.  Indra's nane 

is, coupled wi th, ‘that. of ‘Visnu Ay, She. duel aa.often.as with that of 
Soma, The elesenesa. of their esasanee ean be made out. from the 

fact that Viegu is the only other deity associated, either explicitly 
or implicitly, in hymns exteliing Indra alone (7,92.5~6, 1.1553, 
199eby Le2546,2+265-1)+., Indra.about to-slay Vrtra cries out, 
"friend Vignu, strive out vastiy® (4.18e11)+ . In company with. Visny, 
Indza. slew. Vrtre, (6.20 03). - Yignu strode.his three steps by the 
energy (0 jaca) of Indra (8012.37). Vienu and Indra together triumm ed 
over the Dasa, deat royed Sambera! s 99 castles and conquered the hosts 
of Varoin (799-405), . Vignu do Indea's intimate friend (1.32.19). 
He accompanied by his. friend opens tho, cows’ atall (1.156.4), In 

J .Br. (5505.1) Indra is described as shooting the thunderbolt at. 
Vrtra, while Vignu follows him, In.various single verses Vignu 

ia. addressed aleng with Indra (RV 040 204s 405504)5 010 2p 1066604) « 

When coupled with Indra as a dual. divinity, he shares Indra! a power 
of drinking soma (6.69) aa well ae his victories (799.4 and 6). 

On account of this friendship Indra drinks soma beside Visnu | 
(825-8, 8413.16) and thereby ing eases his strength (8.5.8,10.113.2). 
Indra drazk the oma passed by. Viguu im three cups (2.22+)). . Visnu 
also cooks fer Indra 100 buffaloes. (6.17.11)-and boile milk for-hin 
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(8.66.10)... He: celebrates.Indra,with songs along with Varuna 
and Mitra (8.15.9)+« .Jo.them is con jointly attributed the. 
action of creating the wide air and spreading out the spaces and 
of producing Sirya, Ugas and. Agni (6.6965, 7499.4). Indra's 
constant attendants in the Vrtra-fight are also drawn into associa-~- 

tion with Vigqu (1e15604,1+85 07,2454 01248420+5,6.2701)) 0 | 

In the Br@hmanas Vignu is conceived as-taking his 

three steps in earth, air and heaven Gd Brele9e309), BBrej3ele2.7). 
These threes strides are imitated by the sacrificer, who takes three 
Visnu strides beginning with earth and ending with heaven, for 

that.ds the geal, the sefe: refuge, which 1a.the sun (S-Br., 169-3. 
10, 195015)... A special feature of the Brahmanss is the constant 
identification of Vignu with the eacrifice. In the Aitareya 
Brahmans (I eR+) Wienu io mentioned as the highest of the gode and 
Agni.as the Jowest.. In the.came Brihmana (6.15) it. is related 
that, in a conflict with the Asuras, Vienu and Indra agreed to. 
occupy as much as Vignu could stride over in three steps. He 
traversed these worlds, the Vedas..and epeech. — SEne datapath, 
Braéhmana (1.205) relates that, when the gode and Asuras were — 
contending for a place for eagrifice, the latter agreed to give — 

up as much as Vienu could die-on...¥4 anu was accordingly made to 
lie... He by encompassing the whole earth got it for the gods.e The 
same BrBhuana (2945.9) relates with greet fulness of detail the 
legend regarding the three strides. It further represents him as — 
the personification of sacrifice.  "Visnu truly is the sacrifice, 
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by striding (viekzam) he obtained.for the goda that all-pervading 

power (vikranti) vhich now belongs to. them... By his.first step 

_ he gained this same (earth), by the second this serial expanse, 
and by his .Jast (step).the sky. And thie eame pervading pover 
Visnu, as the sacrifice, obtains by his strides for bim (the 
sacrificer). . For thie reason he.otrides the Visnu-stridea® 
(Eggeling'» tranalation,. see 8.B.E.,Vol. XII, Part I, ps2). 
Again in the same Brahmana (XIV.i.1) and also in Taittirlya 
Aranyaka (5.1+1s7) we have the story.of a-sacrificial session 
held by the gods for the attainment of splendour, glory and 
food, and Viem, by first comprehending the issue of the sao r- 
fice, became the highest of the gods; and therefore they say that 
Visnu is the most eminent.of the goda. in the Katha Upanisad 
(III.9) the progress of a human soul is compared to a. journey, 
the end of the path is the highest. place of Visnu (paramaupadan ) — 

_ the final goal.and.the abode.of-ctemai.blies... In:the Maitri 
Upanisad.(VE.15). food ia,oalled.the form-of Bhagavad-Vignu, which 
eustains the universe. Zn-the epic. Visnu grew.to be in every 
respect supreme spirit. . In the Bhagavad-Git& (XI .24)II.50) 
Krgna-Vasudeva is identified with Vignue In chapters 65 and 66 
of the Bbiqua-Parva, Krana-VEsudeva, Vignu and Narayana are 

treated 8 equivalent terme, The identification waa universally 

accepted when the epic wag gonpletes. ine 

| + memento susie tidied abiiaiaiaetaspinie Krena-Vasudeva 
{dentified with Vignu and not with any other Vedio divinity? 


74 


The ole se friendship of | Visnu with Indra may furnish us with a clue 
‘to the solution of the riddle in which the early character of Visnu 
‘ds shrouded. . In the Brahmanas he is frequently referred to asthe 
sacrifice (4.Bre,1sle1.3,13} PiBIs, Le 2.662; AB2/T.AGp KsBriy 4.2, 
18.8,14), In the hieratic literature or tradition sacrifice » 
means stimulation or inapiration (Rv.,I.6502,5+52.12). Sacrifice 
is imagined so bavk a magic power of its own, by which the gods 
worshi pped were strengthened to perfom their divine functions. 
This inspiring power,we are told in the Brahmamas, is supposed to 
pervade the three realms of the universe, earth, sky and upper 
heaven. It is, therefore, quite natural for a-priest to conceive 
the spirit of sacrificial rites as ® personal deity. ». The Brahmanas 
assure us again and again that Vigma-is this deity.. If we keep 
our eyes wide open to this trait of Visnu in the Brahmapas, the germ 
of it may ve traced back to his close alliance with Indra in the | 
Re-Vem. All the characteristic deeds of the two deities are 


indissolubly blended, and hence can be explained: on the basis of 
their friendship (see RvvyVILL~13.27, VI.69.5, VII.99.6, etc.). 
Indra, ie: evidently a god of phenomenal activity, but he needs to 
be stimulated for his action, and we are frequently told that. Viem 
labowne to aid Indra in his heroic exploite for the. welfare of men 
and gods (see Rv.,2.2201,8.8.8, 6112.16)10.128s3;et0s). 0. Thus 
it is quite incisinssini that t Vou vas ee unphtnieites more or less 


Ie For an alternative view, ee Macdonell!s Vedic Reader,p.5ii 
“vig means to be active®, and Viona wag originally a popacnstt aa+ 
tion of the activity of the sun. 


7 iionn :-%' 
than the embodied. epirit,.of sacrificial-rites (see Byett!s Hindu 
Goda and Heroes, peZ),. Then the question how he was elevated to 
the position of a gupreme spirit calle-for .some-explanation. To 
the elain.man the figure.of.Indza ts a vivid reality, and he is 
aiways told that Indra is aided in his exploits by Vi smu. So ie 
ia quite natural that he would look upon Viem as &@ present helper 
in troubles. Thus the friend of Indra becane the friend of man- 
kind, It is thuo clear that‘{lcconerete reality of Indra is 
responsible for. the tranofusion of some of hie live blood into the 
veins of Visnu, the prieatiy abet rastion, and thue invests the 
latter with the character of.a real.and-living god. The functions 
of Visnu, outside the rituals,.were somewhat vaguely defined and 
were capable of considerable expansion... During the epic period, 
the theologians who were looking for a.god-of grace and Were not 
satisfied to find hin in diva.eeised upon. the figure of Viny, 
clothed him. with ald sancmuemng ies and raised him to the rank of 
a supreme spirit ( see Barnett, Hindu. Gods and Heroes, p.75). 
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Ie It ia also a ‘gignificant. fact that Visnu was comected, from 
the eax dest Vedic. ape with a work of deliverance for mankind 
in df stress ( Ry « If it Ae characteristic. of Theism 
a pe Frag re the temporal and the eternal and that it 
chads then 7 on ana hen | relationship, then we might not be 
in detecting in this ancient and enduring “legend additional 
reasen for the association of this god with ena at fa) aspiration. 


The idea of NaxAyana, the cosmic god, as distingui she 
from a historical or mythologioal individual, is devloped in the 
period.of-the Brahuanas end Aranyakas. In the Satagetha Brihuana 

(XIL,504): Puruga Narayana io represented to have cent fexxtne forth 
fron the-place of sacrifice, the-Vasus, Rudras and Adityas by means 
of morning, widday and evening libations respectively, he alone 
remaining in the place. In this passage we get an indication of 
Niziyage!o being regarded as the receptacle of all beings. He 
pervades all beings, all. things are in him, and he sent them forth | 
in the beginning, . In the. same Br&hmana (XIII.6.1) Narayana is 
represented aa having conceived the idea of a Paficardtra Sattra aa 
the means of ‘obtaining superiority over all beinge and becoming 
@ll beings. He obtained that dignity by the perfomance of the 
sacrifices. In the Taittiriya Aranyake (X.I.6) we find prayers 
addressed to Narayana, Vienu and Vasudeva as three phases of the 
gane.god.. In. the game dranyaka (X.11,.1) N&r&yana appears as the 
Eternal Deity and Supreme Lord and receives the-name of Hari. 

In the Mahabharata and Pur@mas. hefigures as the Supreme God, 
especially in comection with ereation.. Mythologically, he is 
represented as lying on the serpent in the. ocean of milk. Ia 
the Vana-Parva. (foh., III.288, 189) we have the description ofa 
bey lying on a couch on & branch of & Nyagrodha tree, at the 

time of diseolution of the universe. The burden of the Wirdyaniya 
section (Mbh.,X11.555-352) seems to be the identity between 
Vasudeva and NArdéyana. ; Besides thie Narayana, the creator of all, | 
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there doa tradition about Rei Narayana, Copmposer of the 
Puruga-Saxte- (Rv 6Ks80)5" who de: commonly @osoointed. with Nara. 
The following. stories may be narratedi- 

1) In the Mah&bharata (I11.46.47). JanBedana is represented 
to have said to Arjuna, "Oh invincible one, thou art Nara and I 
an Hari Naz&yana and we, the sages Nara-HazAyana, have come to 
this world at the proper time; thou art not different from me,OL Gia, 
and I. am not different from thee; it is not possible to know 

any difference between ue®. | 

“g). «In the same Parva (Chapter 30, verse I) of the epic the 

god of goede (Siva) gays to Arjuna: "In a fomer birth thou wast 
Nara and with Narayana for thy companion performedst austerities 
for many thousands of years in Badari*. 

3)... Once Brhaspati, the Vasue, the Maruts with Indra, the 
KAatyas, the.Sadhyas, theceven Reispnd the Apsarases went to 
Brahman, and having. saluted him they sat around him. Just then 

the two. ancient Rais, Nara and Narayana, left the place. 

Brhaspati said to Brahman! "Sho are these two that leave the 

place without worshipping thee?* Brahman said that they were 

Nara and Narayana who had come from the world of men to the 
world of Brahman; worshipped by the gods and Gandharvas they 

exist only for the destruction of the Asuras. Indira went to | 
the spot where those two were practising a sterities, accompanied . 
‘by all the gode headed by Brhaspati. At that time the gods had 
been very meh elamed in consequence of awar with the Asuras. 
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‘Indra. obtained the: boon thet Nera and WErhyans should assist 
Bl Lied she: battle, . Both of then, by their acts, enjoy numerous 
eternal ‘and celestial regions, and are ‘repeatedly born in times 
of war (woh.,V. 49.2-22). 

4). Narayana is. older. than ‘the oldest ones. For some purpose 

that aneese®: of the universe took. his birth aa the son of Dhamma. 
On Himavat he undervent austeri ties for sixty-six thousand years, 
and then for twice that ‘period, and thus he became a Brabnana, and 
beheld the eupreme deity diva. : Warayana recited a hymn to diva. 
The tot? y( iva). granted hin poons, that neither gods, nor the 
Asuras, the ‘Rikgasas, the Gandharvas, the birds, the Nagas, nor 
any creatures should ever be db le to sithatand. his prowess, !thou 
‘shalt be superior to myself 42 thou ever zoest to battle with mel 
That god walked. over the sarth (as Krena-Vasudeva), beguiling the 
uxbvorag: by ae iaore pover. tobi ne austerities of ahah te 
was born a great muni Hara; “tno was equal to “Narayana himself. 
Arjuna was none else than that Nara. . The two rsis, who are said 
to be older than the oldest. gods, eben their births in every yuga 
for the benefit of the world. (woh, VII «200. 57-58). 
4 5) | In the Krta Age; during the epoch of the self-born Manu, the. 
eternal Narayana, the soul of the md textes, took birth as the son 
of Dhamma in a quadruple fom, namely, ae Nara, warayans,” Hari and 
self-orente Krena.- Anonget them a1) Nara and Narayana - : 
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aoveneet euntovi ties by repairing to the Timaleyen A retreat known. - 
by the name of Badari (Mbh.,XII.536.8-10). The same story is 


a. 
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given in the Vamana-Purdna (chapter VI). 

* aati taki oanstipens. ‘denetes a: man of the Nara fanily, just as 
Karendyane means a menber of the Krona family and Randyana a man 
belonging to the family of Rana, Nardyana was originally a divine 
or deified saint or rsi and somehow became identified with Vigsnu 
and the Universal Spirit (see Barnett! s Hindu Gods and Heroes,p.77). 
Divine sainte are sometimes mentioned in the Rg-Veda (X.129.5) and 

the Br&imana (8.Br.,VI.IsIeI-5) as being the creatom of the universe, 
and they appear. again and again in the legend as equala of the gods. 
In several» passages of the epic (Mbh., 1.335.189, 1I1.12.45, 47.10, 
V.48.16)) we are plainly told that Nara is a previous incarnation 
of Arjuna. and.Nar&yane isthe suprene.deity who, in the time of 
Arjuna, Was born on earth as Krena-Visudeva, and that in earlier 
birth beth were ascetic saints. This tradition is very important 
as it.represents Nazhyana az an ancient saint connected with Nara, 
just..ae Krena was connected with Arjuna. Thus the two great rois 
were brought into connection with the two interioocutors of the 
Bhagavat-Gita... The worship of Vienu has, therefore, owed much to 
the influence of live yogis idealised as divine saints. — 

(epee ooine Legend of-the-infant: Goptie of Gokuka 4s.a » . 
specimen of Hindu eclecticiom. The child Arena hag nothing in common 
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I. According to Dr. Bhandarkar Narayana means resting anys 
or the goal of Nadra or a collection of Naras. bd ne aivi om 
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with the elder Krsna of DyvGraka, except the name. The 
mnuitifarious elements of hie legend, and the clumsiness with which 
they have-been fitted together, show that he isa no natural develop- 
nenbybut.a-foredbbevadaptation of something foreign. The child- 
hood tales of. Krena-are of Puanikt origin (see Harivanda, Vianu 
and Bhagavata), end most of the. eeliceey exploits are post-epic 
(see Hopkins, R.I.; pet57). The Jain traditions represent the 
oldest. fom-of the Krane-legend,.and they know nothing of a pastoral 
Krona (see Indian Antiquary, Vol. Xx (1901), p.280). Certain 
Clements of the legend are obviously Hindu and borrowed from the 
story of the older Krona, Vasudeva, Devaki, Balarama, Kamsa, and 
the story of hic death at the hands of Krona, referred to by. 
Patan jadi, could not. be omitted, and were an integral part of the 
well-known legend. Weber has shown that the names of. Yadoda.and 
Handa axe borrowed fron Buddhi st sources. (see J.R.A.S., 1907; pp. 
o77-78)~¢ But. the framevork. of the story ha an undenisbiy.Cbebetian 
Look. &* The. honours paid to Devaki, the bérth in a stable, the. 
flight of-Vacudeva with the infant, the dbbodals: of the male children 
by Kamea, as well as various miracles, betray a marvellous similitude 
to the story of Christ's nativity and infancy (see Kennedy, J.R.A.S., 
1907, pe978).. Phue there can be no doubt about the fact that the 
whole story is a medley of various elements, indigenous and fereign. 
Who, then, introduced this new cultus and when? Here, in seeking 
to answer this question, there is full scope for the play of 
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conjecture. . Regarding its post-Christian origin nothing can 
be ‘qa gocid. But. it is very difficult to determine the exact 
period .ef its introduction with. scant er no materials at our 
disposal. The hypothesis of Kennedy and Bhandarkar that it 
was introduced by pastoral -momads appears to be sound in view 


of an almost 4 


le connection of the boy-god with them 


(see Kennedy, halt (1907, ps980, Bhandarkar, Yai dnavion, 
daiviom, pe37). But ee en it was the . 
Ivni-ras, as suggested by Bhandarkar, or the Gujars, as suggested 
by Kennedy, or some she ebhie nomads that were responsible for 
the introduction of se oult : renains Mpuareemtiap-Sheeisanet. 


Le 


Re 


Ss. eee its gene enesis to the sixth century oe 
TeReAS.,. Bs 7, Pe )s ™ Bhania rkar asei ares to the. 
first or second century ADs (Vad qnavicon, iviem, peS7). 


Dre es 0 eae eee that, though much of ita later decoration 
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CHAPTER Ii. 


in. Seng’ 


After having outdined the niatinan, of Paficaratra 
raldaheme Let us now proceed to deal with the evolution of 
philosophy of the said religion. We know iittle about the 
primitive Pahoaratra - we sean the syatem as it was originally 
promulgated by Krena-Vasudew:. It is noticed in the MahAbhirata 
(XII.350+63), with the §éukhya, the Yoga and the. Pasupata. 
dehzara, in hic counentary on the Vedinta-SOtras (I1+2.42-45), 
intimates that ite promulgator was Sandiiya and condemns the 
system for pee neoeren” and~incompiete. i Mc, Some of. 
its partisans, however, to | bo Srace +4s genesi-e to one of the 
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I»  Rémanuje, in his Bhagya on the Brahna-Sitras (11 440-48), 

gays that the view of the objector is based on a misoonception 
of the doctrines of the Bha vata systen, and gives the correct 
doctrine under II,20423 and the,next. These doctrines are, he 
asserts, in harmony with the uti, and thus, ymnaeanine to hia, 
the eed system is not ref ig P the author 
of the cot he quotes 
from the. Pagskare, ! @ and Padana ag oe Pm For defence 
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Saxnas of the Veda, denowinated the Ek@yana. Any such Gmicne 
has not, up #112 now,been known to exist. But its extetence 

is not altogether impossible in view of a good many references 
to the Ekayana ecience in some of the ancient religious works 

of India, The Chandogya Upanigad mentions the Ekayana seience. 
Yamunaicarya refers to Ka 4nd r-Agama~P ramanya at the end of his 
work Called Agama-Pramanya, the ob ject of which is to establish 
the orthodoxy of Paficaratra. Kadmir-Agana-Pramanya is now lost 
and nothing is known about it except that it sought to establish 
the genuineness of the Videyens! sauna, the fundamental text of the 


Paficaradtra-school;ae a vranch-of -the-Veda..-As- already hinted 
in the Introduction, during the earliest stage in the career of 
Pafloazatra, it had an existence independent of Brahmaicm (see 
Bhanidarkar!.a Report..on the Search for Sanskrit Manuscript s, pp. 
72874; Garbe's Philosophy of Ancient India, pp. 85-85, also his 
Intmduetion to the Bhagavad-Gita). At this etage it entered 
tat am yereee wie, sme oa Facute A f see Garbe's Bhagavad 
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Gita, p38). This alliance furnished the Pa foarat ra with a 
nuaber of technical terms, one of these being the word Puruga. 
The word generally denotes the Supreme Spirit of the Patcaratra 
systen. Another borrowing may be traced to the vord Yoga. 

But the Paficaratra altered the meaning cf the word from 
*concentration of thought" to "devotion to God® (seo Garbe!s 
Bhagavad-Gita, p.43). Then during the next phase. Pafcaratra 
caue into contact with Brahmaiem of the Midland (see Narayantya 
and the Bhagavatas, pe7). The life and death struggle between 


says that Kapila's theory of gaykhya was a Waionava one... The 
Sigkhya views, as we find.thew.in the Upaniaads ($ve,I.4; IV. 3}, 
ooo. 1LO~11;Praéna, I1V.8 5 Maitri,III.2; also Gutndogya, VE 03 
including the Bhagavad-Gita, and Mam an to 
theta A study of the Epie and other early meverials®, es 
Franklin Edgerton, "has convinced me that there is not a aingl 3 
passage in Which disbelief in Brahman or God. is attributed to 
the S@mkhya® (American Journal of Philology, XLV.I.p.8). Though 
Manu does not peared the Samkhya by name, the account of creation 
siven in the. irat ter, the acceptance of the three sources 
£ ‘ledge ), ond a detailed description of the three 
0 FF show the wore nfluence: of the Sai khya. ~ 
fo not. independent realities but oniy the 
uddhacarita we have. an account of 
oon Buddhe ‘ind hi : 


jore J ommer teacher Ardda, who holds 
4 ree (a ies a thet sti setting. tt amine te be 


the Brahmans and the Buddhists was the imme diate cause of this 
fusion (@arbe!'s Bhahavad-Gitad, p.35). -Onee thus brought into 
connection vith Brahmaism of the Midland, Paficaratra beeame a 
cult of Brahmaiced anti-Brahmaists (N&raiyanlyaa and the 
Bhagavatas, p.7). | 

The earliest literature which we can make use of 3 
regarding the sewi-Brahmaised Paficaratra, is the NérayanTya 
section of the Santi-Parva of the Makabhirata, Here we have two 
accounts, the second of which isa intervoven with the first. These 
two accounts seem to represent two stages in the progress of reform. 
In the earlier one the worship of Wisudeva and hie three other 
forms 1s not known. The Supreme God is named Hari, ‘and his 
worship hag not thoroughly emancipated itself from the religion 
of sacrifices. The reform had no reference to specific historical 

we ttt Sn RRA ED a no ent 


ae ae pted ofthe ohatisnge na : sonedtonge reAL eg Pipers 
, 3 y rationa 
Let pa 4 oe) bere, Wass 
as ses me 


-ob jects. ~ When it, 
otto nots ptt Was induced to 


peréonages and was promulgated by certain sages who are called 
Citradikhandina (Mbh., XI1.356.30). The latter account connects 
the reform with V&sudeva and his brother, son and grantees 

(Moh. , XIT.s340.56-40),and the new religion is represented to have 
been identical with that taught in the Bhagavad-Gfta (XII.13441). 
This reformed system is said to have been promulgated by Narayana 
himg@@ad (Mbh.,XII.550.63). The current tradition is that it was 
taught by Nar&yana to Narada, who taught it to the saints (siddha), 
and Siirya (sun), having heard it, repeated it to the reis, who 
communi cated 1% to the deities, who in their turn transmitted the 
sme to Asita, and from Asita it wae handed down to the fathers 
(pitrs), by whom it was imparted to mankind (Mbh., X1I.340.112-18 ). 
But we came across a different statement of its tradition in 
Mahabharata (XII.13441), which says that it was taught by the Lord 
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(Kana) to Arjuna, In the ManAbhdrata (XI1.849.13-52) Narada 
thus narrates the history of-Pinearatra during the traditional 
seven births of seahwhte 

1. When Brehmad was mentally born from Narayana! s 
mouth, the latter imparted 4¢ to the Vaikhaneasas, and they to 
Soma, and then it disappeared. 

“Be dt the second. birth of Brahma fron Nara rayana!’ s 6, 
BrahwiG received it from Soma and gave it to Rudra, who, in kurz 
the. Krta age, gave it to the po anerele Then it again 
di gapeeapeds 

5. At the thi rd birth of Brahma fron Narayan! s voice, 
Waraéyana himself gave it to the rei Suparna, who recited it 
= a day. Hence it ie called trisewparna. Supsrna 


Indian Philosophy, pe226),referring to Sitra. tv. 1.94) of Panini 
whom he eo as pre-Buddhi stieo, holds that the word Yoga’ 
attained its technical meaning in Panini! s time. 

Buddha practised Yoga in both ite sensed. He 
underwent ascetic austerities. and preeéheed highest contemplation. 
According to.Laditavistara numberleas forms of ascetic practices | 
were in —— in Buddha's time. The Buddhist Suttas (e.g. the 
mms are: familiar with the Yoga methods of 

The later Buddhist 


me a developed 
ie the Great Epic, 
x17 
and. the. Yoga 


sephy. — It is said that 
saa ete ees oe — 
7 Rete re Ps a gee from Prakrti , snen aes 
Absolute eeased to be sr i oe ap ve being from toe 
individual souls sprang and became the ara or a ace Mbh. >» 
XII+338). Many of the ascetics of the ‘epic. resort to Yoga as a ae 


geve it.to Viya,,.who-gave.it to the rois. They gave it to the 
ocean. (uahodadhi), and. then i¢ disappeared again and became | 
nerged in Nadréyana, 
 &e -. Mey the next birth of Brahmi from Narayana's ear, Narayana 
ordered, Brahma to seceive the religion under the name of S&ttvata, 
and by its means to create. and arrange the Krta age. Brahma 
received the religion with its mysteries, its abstracts (samgraha) 
and its Aranyaka, as it issued from the mouth of Narayana. He 
then created the worlds. .. The first age was the Krta age, whieh 
Was auspicious, in-as muchas the Séitvata religion was established 
and pervaded the worlds... Brehma taught it to Manu Svaroai sa 
who taught his gon Sankhapada,. who taught his gon Suvarpabha. 
When the Tretaé age came, it again disappeared. | 
oGe> In the fifth virth of Brahn& from Jarayana's nose, 
Heal, Mp atpeys eck tes ah Mnsens to.Brahua, who.taught.it. to 
Sanat Kuséra, who taught it to.Virama, the Prajaipati, in the Krta 
age, whe taught 1% to Raibhya, who taught it to his oon Kukgiy. 
It then epanepennete: 
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¢-p@eqooLnethecnextsbirth»of Brahma from.an egg born of Hari, 
Brahma. received.4t fron Nayyana's mouth and communicated it 
to. the Barhisad Wunis, they to a Brabmana (dvija), woo gave it 
to King Avikalpana. It then disappeared. | 
%. ~ At the seventh birth of Brahmé, that from the lotus, 
Narayana taught it te Brahai, who. taught it to Daksa, who taught 
it to the eldest son of his daughter, Aditya, wno was older than 
Sayitr, and from whom Vivasvat received it. In the beginning of 
the Treva age Vivesvat gave it to Ham, who gave it to his son 
Ikgvaku, by whom it. was spread abroad over.the earth. ditt the 
dissolution of the universe, it will again go to Ndrayana. — 
ooo elfne NartyanTya eection. of. the $anti-Parya alludes 
to. the religion which it teaches as the doctrine of the Bhagavatas, 
S8itvatas, Pafdaritras and Ekacntikas (Mbh., X11.544,65, XII .556. 
19, 25,557.44, 550.1, ostehee: Dr. Grierson (Indian Antiquary, 1908, 
nob zepresent the tenets of the religion in their original. purity. 
It. eubodies, the cult, of Brahusised.anti<Brehmaists. It is all 
shel} without the kernel, 
pe am gy: the. Waxtyantya sought the sreconoiitation of. 
pantheistic Brahmaiem of the Midland end popular worship. of 
a ict iad god of the Outland. Dr. Grieraon truly remarke that 
AHL TO. on the, Kehoe, Mend, hie, elataiag, so Aaeertes 
sitive weally describes. the Bhagavata monotheism as united - 
with this system, but also. with more of a Brahmeist eolouring than 


we find in the Bhagavad-Cita" (Indian Antiquary, 1908, p.262)- 
The tenete of Paficardtra religion, as portrayed in the Na@raganfya 
pt: Semehenegencnitogntd may be thus summarised t= 

The ob ject of thie devoted faith is the one Ged, | 
variously called Pazanftman (XIT.12000), Purusa (XIT.336.29), 
Nirguna, Ksetra jie, Purusothama, Anantapuruse, Mahapurusa, 
Triguna Pradhana, parearkata—vhis r-pati, Pafica-ritrika, Hamsa, 
Para-harea, Mah@-hanca, S&nkhya-Yoga, Stmkhya-nurti, Abhagna- 
yoga, Waudeva, Bhakta-vatsela, Hari, Narayana or Visnu (XII.389. 
4), existing from eternity to eterniry (XTI.340.25, 345.1%). 
He is defined ac the endless (ananta), the imperishable (acyuta), 
and indestructible (avinadin; see XII.359.4). He is the self 
and source (yond) of everything movable and immovable (XII.336. 
30, 540 482,42), immortal, without organs of sense, the neréiful, 
without hate, death or decay, and all-pervading (XII.543.6). He 
46 inconceivable and above the three Entree (gun®@dhike; see XII. 
362.37) He ie the abode of glorious and auspicious attributes 
raised to ‘dnfinity, incomprehenst> Ve, indestructible, inner-ruler 
and controller (XII.549.59), unborn end witness of the worlds 
(XIT.559.4)s © He.is kind to all worshippers, the refuge of all 
sae nass ihe ee waka ties sani Jatt ip sanRen v2 
misery, his attitude towards all io equal (X11.346.38). He is 
the actor, the cause, the effect and omnipotent (XI1.544.54). 
Though divested of a body, He dwells in every body (darira)- not 
touched by the acts accomplished by these -pedies. He is the 
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| alleseeing witness dvelling within all embodied erestures 
and-engaged dn marking their acts {377,362.54). dust as fire 
is one, but glares everywhere; uct aa the sun ia one, but is 
the univeraal source of hest; just ae air ie one, but blows 
everywhere} just ao the ocean 4s one, but fc the souree of all 
the watere; so the Purvgn fis one, void of constituents, having 
for His form the universe, As the lotus-leaf is not affected 
py a drop of water; so We is not affected by the fruits of 
-aetiione (see Mobb yxTT.552,10 f11.))° The universe 2 real, for 
4% 40 pervaded by Him (217.330.4). Phe universe consists of 
two Peal ‘categories = matter called Prexrt4 possessed of three 
Oonetituents (217,555.30 f12.), and infinitely many jivas (ZIT. 
- $61526).  Prakrtd fo not an independent entity, nor io it 
entirely negated or denied. The Shigevatas argue that the 
Supreme Being carries vithin Hie own nature an element frox 
- which the material universe origimtes, an element which is not 
an independent entity, nor tc 1t entirely false, but quite as 
peal ad any other part of the Deity’ « own nature (cee Thibautt s 
 ®panelation of the Vedanita-Sitras: 6.3.£., Vol. XXXIV, Introduc- 
as tion, -p.CXVIT).. - Primarily the two categories are identical — 
pegimingless, 4t iv from Win that they portodically meni fost 
themaelves (XII.340.@-70,541094)+ . If we carefully conaider 
the relationship of individual soul to God, it ie most paubeo ie 
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that fom the earliest. times the soul was considered to be an 
eternal part (anda) of the Supreme, emitted by Him and given a 
separate existence (see Garba! s Bhagavad-Cita, PPe4l and 48). 

The Lord has created Brahma, $ave, and countless subordinate 
deities to carry out his orders in creating and ruling the univerme 
and to promulgate true religion (XII.540.49-52). He generally 
leaves the burden of ruling the earth upon their shoulders; but 
as occasion d@mands, from time to time, in His infinite grace He 
becomes incarnate to relieve the world from gin or His followers 
from trouble (XI1.350.32-34; cf. Bhagavad-Cita,IV¥.6-8). In the 
Meh&bharata (XI1.540-73-87) cix inearmations are mentioned, vist, 
the Boar, the Man-lion, the Dwarf, Rama of the Rhrgerace, Rama 
Digarathi, and that assumed for the destruction of Kamea (Krona~ 
Vasudeva). This. passage is followed after a short interval by 
another in which the incarnations are given as ten, the additions 
being Hamea ( Swan), Kirme (Tortoise) ,Matsya (Fish), and Kalkin 
(XLI+340.99-100). . The Lord has willed the world and wills it 
ever and Hie grace is to be found everywhere by those who seck 
deliverance through absolute devotion (XII.549,1). The force 
or power by which he determines Himself into conditioned being 
ds not an unreal principle, nor an independent entity like the 
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Fredhis of the Sankhys, but His own capa (XII .352.22) , 
The d doctrine of tite (sport ) alse ocaire in the ‘Wamyantye 
(xt. 349, 60, 352. 22). The Narayant ya contains aren of the 
doct rine of irresistible grace | nov professed by the Terigalad 
school (a5E 349, 75). sf ha 

as The re ce the usual theory of aeons (kalpa), each 
divided into four yugas. At the end of a kalpa the universe 
is absorbed into primal matter and thence into Bhagavat, awaiting 
emi sai on again ae the oreation at. the beginning of the next kalpa 
(xtz. B40. ~ 50, * 340 «70-73, 341.94). We may also say with great 
probability that from the earliest stages of their religion the 
Pancaratras have showed the belief in the transmigration of souls 
and in the inevitable sequence of cause and effect. As a man 
sows a0 shall he reap and ered harvest is the weary rouhd of births 
and revirths. Whatever a man does is an effect of previous } karan 
and the cause of things to come (x1. 34202,73) 6 

we The principles according to which creation is 

developed resenbie closely those of the Sainkhya—yoga, but the 
terminology = not always the awn 
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ia usually called when. looked. upon as creator) Vasudeva, in the 
act of. creation, produces from Himself, not only Prakrti, the 
indiscreete primal matter of the SAmkhyas, but also a VyBha, or a 
phase of conditioned spirit; called Samkarsana. From the 
association of Saukargana and. Prakrti. spring Manas, corresponding 
probably to the buddhi of. the $amkhyas, and also a secondary phase 
of. conditioned spirit.called Pradyumna, Fron the combination of 
Pradyumna with. Manas. spring the Ahamkara and also a tertiary phase 
of. conditioned spirit called Aniruddha. Fron the union of 
Aniruddha with Ahawkara arise the Ee, With their qualities, 
and. also.xke Brahwa who fashions out. of. the grosser elenents the 
universe and all that it contains, and proclaims the true religion 
to.the.world. ..Jhen the universe. dissolves at the end of a kalpa, 
the process ia reversed. Brahma& and the elements are absorbed 
into Aniruddha and Ahamkara,.and so on, backwards, till all is 
absorbed into the Supreme, .who- remains quiescent till the next 
creation. (XII .340.36~40,.70-73; also Dr. Barnelil!s Bhagavad-Cita, 
pe53, Colebrooke!s Miscellaneous Essays, Vol..I, p.415). 
Although. the Narayaniya generally teaches the existence of four 
Vytihas (eege MohyXII.12693 f1l.), the-number. isnot insisted upon. 
The above episode (11.1302) distinctly states that some say 
there ia only one (Aniruddha), othera that.there are two (Aniruddha, , 
and Pradyiffha), others say that there are three ( Aniruddha, Pradyun— 
najand Semkarsana), and others that there are four. (the foregoing... 


three and.Vasudeva). ©. anion 


‘-Pheoretieal and abstract knowledge of the 

Samkhyas and practical discipline of the yoga vill seldom be 
suf fiedent in securing release from the wheel of existences. 
Bhakti alone is sufficient for emancipation (XI1I.349.3, 335. 
43,337.53, 540.42). The religion of devotion is declared to 
pe superior to that of knowledge (XII.349.4). The final 
beatifie condition consists in a life of perpetual bliss near 
the Lord. The released gouls become like Him but they do not 
become His Self. It is not the identity with the Supreme, as 
taught by the Vedanta,--nor is there loss of all. consciousness, 
as declared py the Samkhyaa, ‘The doctrine that the released 
soul hag an evebiacting coneedots existence near the Lord has 
been the persistent mark of Bhagavata religion, even up to the 
whaeery day (see Grierson’ s Narayaniya and the Bhagawtas, p.1l). 

The Paicaratra eschatology of the saved 13 peculiar 
and interesting. The released begin their final course towards 
union with Vasudeva by entering the sun as the door. There their 
podies are consumed; they then pass to Narayana after being made 
invisible by the fire of the sun. Then as paramanubbttas 
(supremely subtle entities) they enter into Aniruddha, and thence 
they pass into Pradyumna after having ‘become pure mind (mancbhtiLas) 


and thence go on to Gaykargaqa. Lastly casting off all the elements 
of materiality (traigunya-hina), vigt, the three strands, they enter 


for ever the supreme Vavudeva, the abode of all things. Here they 
dWell in everlasting bliss, They abide vith "Wim in an eternal union 
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of love and knowledge (for the eschatology, see Mbh., XII.345, { 
13-18). We also come across an amended or qualified version of 
the game eschatology in XII. 349.3, where it is asserted that 
ordinary good men, free from newt and demerit, reach the Purusa | 
through the three shane but those who are monot hei ste (ekantin) 


reach Him at once. 
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‘The next important landmark in the development 
of the philosophy of Pafitaratra religion is furnished by the 
Samhi tas which, in the matter of practice, constitute the Kalpa- 
Stittras, as it were, of the Vai snavas. The Sanhita-period 
represents the third or the final phase in the career of Panecarat ra, 
and is characterised by its gradual transformation into Ts SVE aie 
It has been rightly observed y Dr. Schrader that "the Samhitis 
have some right to speaks. of the ocean of the Paficaratraf (1.P.A. 
S., PelA)t- For our tesatment of the philosophy of the Sanhitais 
we are greatly indebted to Dr. Schrader who, by the publication 
of his excellent monograph, "soa Introduction to the Patearatra 
and the ‘Abd rouddaya Samhita, has stimulated further research on _ ne 
the apd Jemtrrax: The titie.PaKoarst rei has given rise to a bewildering 
variety ot opinions, regarding ita connotat «per Some scholars a | 
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are of- opinion that Nérayana'o- legendary.pezfomance of a - 
| sacrifice. lasting over five days (referred to in $.Bre,» | 
XIII.VI.1) has earned for his dootrine the title of Paficaraitra a 
(see Dr. Barnett!s Hindu Gods. and Heroes, ppd 986 and 104). | 3 ; 
Dr. Schrader believes that *the sect took its name from. ite 
central dogma which was the Paficaratra Sattra of Narayana 
(mentioned in S.Brs, XIII.G.1) interpreted philosophically | 
ag the fivefold seif-manifestation of God by means of His 
“Para, Vytthha, Vibhava, Antaryanin, and Arca forms®..(I.P.AS., | 
Pe2B)e According to the spurious Narada PaficarAt ra’, /3 Giattes a 
knowledge; because there are five kinds of knowledge the wise a: 


a 
; 


call the science PaXcaratra (NarodePAficaratra, 1.1.44). — The ais 
five kinds of knowledge are Pattva, mukti-prada, bhakti-prada, fe 
yougika, and-vaisegika (ibid, 1.1.45046). Similarly, a SY 
division into five ratras of mixed contents is found in the 
Mah@eanatoKumara Samhita (see I1-PeAeS., petd)« According to. 3 
Vihagendra Samhita (131-34), since the whole science has } . 
an extent of five oo of slekas, each lakh being attributed 
to a separate God, it ig-ealled-Pancaratra.... Padma ea | ie 
reads a different. meaning-into.it. .It- says. that. the a: 
sotonce i 80 Sesriem nonmare ane panne eED™ hermes great De 
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; s » asia darknese-in tbihipeaivennds of it (Padma. Tantra 
| Lele?L)s- ‘The other five gianna are Yoga, Saimkhya, Ganddha,. 
hivkdaey and eapale- (bids, 161+47—~50). $vi-Praéna Samhita 
(123-40) has forced quite a different meaning into it. ne, p 
categorically asserts that Patcaratra ie the science which ! 
dispele ignorance. By: following. the. 'Historical Method! which © a 
is quite a safe and reliable guide in the treatment of Indian og 
ibid philosophy and religion, we deem it proper to support those 
scholars who opine that Narayana! s several acts of sacrifice | 
lasting over five days have gained for the science the title of 
Pafioaratra. In order to make oursolves quite clear and. | 
intelligible, we-ehalk oay.that-Hindu-minde have never been able 
‘to divest. themselves wholly.of certain preconceived.or fancied 
notions derived from past. mythologies or real historical tradi~ ' A 
tions. *In India", observes Srinivasa Lyengar, "thinkers, — | | 
however independent they may be, whatever new vistas of thought 


they may open to us, are compelled by inexorable orthodoxy to 
father their opinions on the ancients". . (Qutlines of Indian 


Philosophy, Preface II)+ Thus, abiding. by the ' Historical 
Method! one would naturally expect that later developments. 
should take note of earlier legends or historical. facts, and 
should fit in with instead of jarring with them. Successive 
philosophers and promulgatore of various religious systeus , sei f 
rw wn padded out. hoary myths with something new~ —_ ; " : ‘ 
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- OF . secterian-intereste,— Be it noted, however, that this eclieotici om 
has seldom been. satisfactory. Generally, myths drawn or borrowed 
from various quarters have been clunsily fitted up. 

| Before we deal with the philosophy of the Sanhitas 
it 48 desirable that we should make some obsew ations regarding 
them. The rise of. the SanhitAs ic noteworthy in a twofold sense. 
Firstly, they mark the emergence of Gata principles in the Vaisnava 
sect (see Gopala¢harlut @ Introduction to the Mantra astra, PPe38-41). 
Secondly, the Samphit&s may be regarded as the manuals of beliefs and 
practices of the Vaienavas, It is difficult to state with certainty 
when and where they were written. The utmost that we can hazard is 
that their striking similarity to the deiva ganas end to the early 
Tantrik literature, both Hindu and Buddhist, suggests that the 
earliest of them arose about the same time as the latter works, namely, 
probably between 600 and 800 A.B. In the Nort hof India the 

Gpandapradipika of Utpala Vaignava seems to be the earliest wo rk 
quoting the Paficaradtra Samhitas.  Utpala ce era the following 
Sau hitis in his workt Hameaparamedvara (p.33), Srikélapesé (p.33), 
gaye (pp.9,11,34 and 43), $2% Vaih&yasa (p.35), Sri sattvatan (p.2) 
and Narada Sengraha ' (pp .7.31,64;. consult Visianegaran Sanskrit Series 
Vol.31V). Of the various extant works quoting the Panhearatra 
Somhitis in the South of India, the oldest one seems to be the 
Tgindpsabiage of Yanumhearye. The Sawhit€s mentioned by name in this 

york are! Tdvara, SanateKumara, ‘Indrarétre, Parama, érndi lye and 

Padmodbhava ( see Agemapramaaya, PPe 7-69, 70, 71, ete} Raénanu ja, in his 
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BhOeya on the Brahma-Stitras (11.2.42-45),quotes from the Parama, 
Patigkara and Sattvata Sanhitas. Dr. Ghrader fixes the eighth 
century A.D. ad the terminua ad quem of the original Paiicarat ra 

Sauhi tis (IeA.PoAsSe, Pol9)-.. In discussing the date of the 
4Abirbudbnya Samhita the same echolar pointe out that the said 
Samhita might.well have been cemposed about the third century A.D. 
(ibid., pe99). . It remains to be seen how far his theory about such 

an early origin of the Samhit@s can pear scrutiny. Dr. Schrader 
holds that most of the literature was produced in the Horthy but 
velieves that several of the works belong to the Tamil South, notably 
léwara, and Brhad~Brahna (ibid., pp.i6 and 17). . He further points 
out that all the Samhitas betraying a Dravidian origin beleng to a 
dater stock of literature (ibid.,.pelG). It is probably premature 
to make -such.a general statement unless all the Samhitas have been 
thoroughly examined, Glassified, and their chronology fairly deter- 
mined. . We may provisionally divide the Samhitae into three classes: 
(1) the original Samhitas belonging to the North; (3). the original 
Semhitas pelonging to the South; and (5) a few spurious or apoeryphal 
Samhitas written both in the North and the South. The Samhitas of 
the last category are devoted to the exclusive worship of Rama, Radha, 
ete., and which have given up some essential doctrine of the PaXcaratra, 
such ad that of the VyWhas. As an instance of this class of Samnitas 
we nay mention the Wirada Paficardtra, the apocryphal character of 
which has been thoroughly exposed by Dr. Bhandarkar (see Encyclopaedia 
of Indo-Aryan Research, ITI.6,pp.40-41). © Some of the Senhitds reflect 
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later atninaentndis 2% de quite probable that they have suffered 
Sven interpolation precisely in the same way as the Puranas. In 
support of our. conjecture we may refer to.one or two striking 
passages of the Samhita. The Tévare-Samhita— (XX, 378-8) states 
thus: #0 Son of Yadu-race (BalarBma )! thou hast pure devotion for 
me Thou, first oadineier didat. great. service for me. Then next 
didst thou worship me as Laksmana. Thou art now serving me as 
Balabhadra, Thou shalt again. in the Kali Age be born as a great 
Brahmans (= Raimanuja), and shalt worship me with many things of 
joy". 7 Sulsedehockan. Senna (1207.66 fills ) makes the following 
statement: “ily. Gemkargena part. (Oo det), says Narayana, “is the fom 
of a Br&imans, ef the name of PAnanuja, which it. is going to take, 
after the Dvapara Age and in the Kali Age, to expoviad the Visnu- 
dhama (= Bhigavata religton),-when-the world will -be Suh. of heretics 


or renegades (pisanda). . Know that Ramainuja will be the specially 
favoured of Sri-Raiiga, and he _— anes. Por gin ee ard genie mneun as 


we erife vie. Pri aay! i oh Bal +4 ikea ‘ ec > “9 Ties 


‘oti te vindfa bnaktih mayi Tadava-nandanal 


SHRCS CHEST SCHSOHR HES HECHT EC OTH HES OHEH OH HEHEHE HCE 


epieten en SHSCHTHC SSCS Oe CERO BHO HERHS ERO SCHO MEE HH 
SCOSEHHROHS HC SSH CROC RHOHOHHSOHRE LACE EEH HHO HEH HEE 


Se SSP SKS THOR SH HEHE EH SHERMER OREO RESCH H CHE RHEHEHE 


nand-vidheir bhoga~jalair arcanan me karigyact 
Be avi ja-rupena bhavita yé tu Gagkarsanabhidha |\ 


TTT T err erTCeLe Lee Pe ee 
CHRTS HEC SHE HHO HSHEOEHHHCH HH POOH ESCH HSE SHE SES 
SHER HBECCH@MHHFSCSC HEFL TSCHAHRSORE CSTE HEH HO HRH TE SHE 
OCHCHTS RP SPH TER HTH SESH HHEKR EP HSH OH SHER EKR EH EEE 
wecdecesse COs 0 He OMS TNR NE es HO CoCeeesoerese 
Coe HCC eos Se ee er Sooeres CCS TCC RTO OOH OCHRE eee 
RamAnujena munin’a kalay samstham upesyati \\ 
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Vaikuntha. | “hocording to the requirenents of the age, I take many 
forms, and act by means of my devotees, such as Vievaksena, 
gathakopa, ste, and famanu ja in the Kali Age". It is needless 
to cite any morebaseages in favour of our case. The above 
passages slbhsy illustrate how far the proselytising seal of a 
sect ia responsible for the intrusion of certain personal or 
traditional elements into the Saghitas. It 13 probably true 
that each Sanhita, even in its earliest form, represented some 
sectarian division or some variety of worship or doctrine. Thus 
one of the Agastya Semhitas ic a Ramaite work. The Samhitas will 
be more in&$elligzible to us when the sectarian divisions are 
fully realised. 
he Samhitas are supposed to number 108, but about 
double that number of names are known. Dr. Schrader enunerates 
@16 Saphitic (I.P.A.8., ppeGell). Four liste ccourring in the 
Samhitas and the fifth found in the Agni Purana (59th chapter) 
coquet with the sacred number. The results, therefore, are hasy. 
No definite conelusion can be arrived at. There is also no 
unanimity of opinion among s@ielare as to which are the earliest 
documents. Dr. Schrader takes Pauskara, Virdha, and Brahma as 
the ear: dest of all (1.PsAc9., pe%), while Srinivasa Lyengar 


re A met tly a 


I _Plidma, Tantra. mentions 112 Samhitas | 6-111); HayadSrsa 
gives us a list of 54 Samhitts Meth Ba); Kapifijaia (first 

oe enumerates 106 and Vi sna Tattva 141 see I.P.A.3., 

pe * " 
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regards Lakemi and Fidma as decidedly very old (Outlines of 
Indian Philosophy, p.l75).  LIdvara Samhita (1.64) refers. to 7 
sathvata, Powskara, and Jaya as the most authoritative part of 
the Piiicaratra scripture. In that connection it further statea 
that Iévare, Pairamesvora and Padma are the expansions of these 
wWorke,--Aceo#ding to Padma Tantra (IV.55.19%v.) the atx gens, 
out of this ocean of Bhazavata literature, are said to bet (1) 
Padma, (2) ae: (3) deena (4) Padmedbhava, (5) Mahendra, 
and (6) Kanva, 

‘The Paicaratra Samhitas, like the Selva Agamas, are 
said to consist of four sect fons (pada). These are: (i) Giana 
(knowledge); (3) Yoga (dondénbreti on} (3) Kriya (making); and (4) 
Garya (doing)s- ‘This division into Padas is observed by only two 
of the-extant Semhitas, viz:, Padma-Tantra and: Vi snutattva. all 
the other Samhitas have dealt with one or two sections, the rest 
being treated ag a rule by. way of. ini seduahion 28 digression. 
the practical part, namely, Kriya and Gary&, ic she favourite. 
sub ject of the Saphités.— ‘Bh&radvaja Saghit& deals with coniuct 
only and- especially i i ta The rapceigee abound with the — 
technique. ef Mentre-Sastra, Yantra-dsstza,, May&xYoga (see Ahir., 
chapters 16-19 j Hayasirga, fatale eld, -et@.). Briefly jiana-pada 
treats of the nature and attributes of God, the- snature-end: purpose — 
of creation, and 80° meee tHe Padma Tantra, detebher ‘Yoga-Pada doas 
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with : the constitution of man, and how by austerities and 
neti tation, self and God may be realised (ibid., II.1s5). Kriya 
eubraces all acts from plotighing the ground for laying the 
foundation. ofa temple to establiching the 4dol-(ibid., ILI1.6).. 
Carya is the method of worship (ibid., IVelel)» | Thus we can say 
thatthe first two Pidas deal with the theoretical or abstract 
side of Paficarat ra. religion, while the last two take up the . 
practical or outer aspect of the system. 
The theology of the chief Samhitas is essentially 

a development of the ne of the. ‘Narayaniya episode with the 
bie StkQa clement. . The basis of the 
philosophy is an offeotive thetetic Yoga as distinguished from the 
pseudo-theistic one . The supreme deity of this system is not a 
— = weninaene of ane Prsonta or tyeye a Vas segika en nor ane 


incorporation of a consider 


i "The ities we sd personal God, which subsequently ws poe hind 
determined the character of bine -eysten, was, to judge from 
‘extoook of Pataf¥jali, at first accompli shal 
Superficial manner, so thet the contents am 
Lt Were not at. gid affected. byoit... We can 
be | Sutra, 1.256287; I1.1.46, mh ek treat of 
person od, are unconnected with other parts of the 
textbook . _ . nay, even contradict. the foundations of “ne system® 
ieee: Philosophy of Ancient India, p15). 


2. Regarding the original Ny&ya and Vaidegika systems Professor 
Garbe observes:- "The fundamental textbooks of the two schools, 
the Vaisegika and Nya@ya Sutras, originally did not accept the 
existence of God; it was not till a subsequent period that the 
two systema changed to theiem, although neither ever went so far 
as ft ascume a Greator of matter® (Philosophy of Ancient India, 
peas ® 


$. It is hari to concede that Kanada himself felt the need of a 
divine being. He traces the primal activities of the atoms 
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tArtificer'.of Plato, nor the quiescent end inactive god of the | 
Classical Yoga, mmufactured or imported merely to satisfy the 
current superstition, but he is ® reel ana dees God - God : 
that te and that becomes. The system combines the static idea | 
of the deity clearly embodied in some pasfages of the Upanicads 
(eeg- Katha, S155 Brvy5e8.8, 325.16, ete.). ‘with the dymamie or | 
immanent conception of him in popular geligion. The transcendent ; 
aspect of Vienu (see Padma Tantra, 1,VE. 41-45, 1.1I.7-13) is not | 
very different from the Absclute of the Upanigads in the passages : 
alluded to above - motionless, undifferentiated and non-active, ) 
and the dymamic aspect of Vienu, more properly called Sakti.(sse 
Lakent-Tantra, II.10 f11.), 42 not very different from the God : 
per se of emotional - ere, Ged that creates, preserves, deatroye, 


OS Ae ee win dea ax F 
_ souls to the Principle ° of adryta. The. didnt passage, | 


oe erat, Bir by lnkes commentators 


3 pry eeyrae: to hia fo hy though he | 

nie Pad , . the world in art he ng verse of | 
Pada : : the: 

3 : niedianes & Sang? ta Setaaat! | 

| 
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binds and saves (see Abi, XLV, 14,£1.¢bakgn% XI11.22 f11,) 
The two aapecta technically known ao Vigsnu and Gri, though . 
logically distingul chsBle,.are really inseparable. © the relation 
between the two 1s declared to be one of identity (tidAtmya; see 
Lakgi, 2,16 £11,), unbroken assogiation (avinfbhiva, dbid., 2. 
17), and iumediate connection (samanvaya, ibide, WB) like that of 
ow and sunahine, moon and moonshine, substance and attribute, I 
and Lp 90 », and that which existe and existence (see Abir, 35.28 
aed,  ‘VWggu do the Life and. Sou)-of everything. He is the 
Self of Selves, if we may be allowed to use the expression. 
"Ho io the Atm& of°e1) beings, the Ego, onlled Hari® (Lakqul, 2. 
12)+ Vigm ie the reality which. underlies, as its innemost and 
true self, not only beings, but. everything olee in the wniverse, 
collectively as well as separately (ibid., 2019), Aa the innost 
essence of all things in the univegse, Vicnu is one and the same 
in thom el}, undivided and wlimited by any of them, however much 
they may be oeparated in time.ordn space, Yo put it differently, 
Vienu 13 beyond the Maite of time, space and fom, ond as such is 
“wi and infinite (1bids, IZe7)+ Again, 20 the underlying reality 
as He io 2ll-pervading, end-at the same time He is all- 
ding. That. io to say, His nature has primarily a twofold 
agpect - on tant sie iiimlaahaatamamealnae unl verse, and a. 


pai teezctyin, of tte eee of tage 
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tran seondant aopeet tn maton He is peyond all univesal aanifes- 
tations ‘(ace P Paina fant, 1 0367-13). The universe of doul 

and not= soul, “mind and matter, 950 and non-ego, is nothing but 

a wanifestation of ‘the Smmancnt sapeat ‘of Vi anu ( Vignutiloke, 
4438). Tato phase © of Hie ia ‘oalled ‘dakti, whieh ia not in any 
way. autorent ‘tron 1 OF independent of Vi onu, ‘but ‘fo one ‘and the 
bry © wath Him (Lakant Tantra, 1T410,, alae T. 16 f1i.). If 

| anytaing, at to mo oroative power and is spoken of as ts : 
feninine aspect | ‘Thus, in eality, the univeraé is an’ umiesa 
(opening out, 9 oe bak we, 620) of the porer ‘of Vian « or to put 
it pone. correctly - of ‘Vim in Ais aspect et) Sakti, by which — 
capac. He both peconss ‘and pervades the unive rae thua peters’ 
vote ‘yet he renins whe ever transcendent Viana withow in” 

oa way what soever veine affected oy the nm ifeatati on of a 

| und yeroe, | Then Sakts ‘opens heroelf out (untdsati), the Universe 
cones t to be, and when one doves herself up ¢ nimi aatd 5 aee 
Lakeuk Tontra, 202), the universe ‘dd oappeara asvmanifeatation. 

| She. alternates herself otemaiiy between a phase of manifestation 
or explication and a phase of potentiality, bringing a universe 
into existence when she assumes the manifesting ‘Phase, ond reducing 
it to what may be called a oeninal state or form when she passes 
into the potential,phase (eee Viequtilaka, 1.25 £11.). “Such 

a phase of nandSestation: 2 actuality ia cadied AArsti, while a 


potential phase is termed a pralaya, ani a complete cycie 
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consisting of ersti and praiaya ie tedinically named a kalpa. 
(see Laken Tantra ,3e2 fllw).: -Now, even though of an infinite 
variety, things and beings, of which the universe thus produced 
by: ‘the- udaya or appearance of dats 1 Consists, are built up of a 
for fundamental Tattvas., . The vdrians Tattvas are not vivarta 
(illusory), but- are meres am Himself (Ahirbudhnya, 3.453 
Lakami, 2.5). They are really. eternally existent.. Yor they 
do not disappear at the time of universal dissolution, but remain 
in the bosom of Visnuv.as the seed of the universe to come (Lakent, 
2520 £11.).  What-in their essence and in the most highly | 
synthesieed fom constitutes part and parcel of the Lord, cannot 
iteelf be unreal. Before we begin with the theory of creation 
we should note a very important characteristic of this process of 
Unnesa-or udaya. It ic a-process of apparent division (see Padma 
Tantra; 1le%s2l £11.), so that.the. source, when divided, remains 
unaffected and exists exactly-as it ever was as the inexhaustible 
fountainhead of an infinite series of products. This idea appears 
to be an echo of what we find in the Brhad~Aranyaka Upanisad (5,1)! 


The yowis fulness, fulness, this. 
From fulness, fulness doth proceed. 


Withdraw FulLnoss A fulness oft, 
ry Hand <8 then itself. remaines® 


Jom oer a see Thirteen Principal. 
9 Pei4d a . 


~ 7 


— oe a ee eet aw ee. Lee oes 


GREATION. 
the PaKoarstre- Semhitas make. a Sopinerian, between - 
duddhacratt loune ereation) and aduddnaszgti ( non-pure erection} 
see Abd, ‘chapter xINVIII, also ghepteve ¥ and VII). The former 
| ise not so-much atestten: ao the everlasting expression of the 
invaxdness of Godt-a. being, wherein. the six qualities ef God 
mani foot themselves. (Abi, 5s17). This Lo-the eternal or. spiritual 
uni verse: of ineffable glory (Visnutilaka, TIell)«- According te 
Paane- fant re (262016. lds. be however, it ia not an. eternal. but. 
periodical nantéoutenions. 7 We can make out the distinction still 
nore. ¢ elearly by woking. Abiahweteclegios of the mneben ie: school. 
In on-pure Creation ¢ ded reveals Himeeif as a coamic/ through hia 
Eihavvonnss with the aid of Prakrti- ‘(s0e ¥atind ranacta~Dipika, 
Engadah translation by Wo awit Rodrya, p66), and in Pure Creation 
reveals Himself in Me transoendent existence Sareuge Hie nityavi-e 
hia. with the ald of Saddnatattva (Ad44s;-Pe90)--. The Pafioaratra 
Saghs ths admit an intemediate e creation also (see. Abir, chapter VI). | 
The ‘Gemhi tis moke @ dt etinotion petween avantara~pralaya (temporary 


WieRa 


44 ssoiutton) cand nahd-pralaya (universal dissolution, see P Praxiéa 


4 Re. wea 


Soghi. ta, 2.5.4867, also III.3 flds be En. the former. case, the 


ee dees fe ‘ i ad  o¥ 


so utetie Aitandte this answers to the EP ems of the Trike 


2 his corresponds slip <pretnatniin of the Trika. 
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tome- “are dissolved: but: ‘ie the Sattvas (elements, ee of 

which. they consi st, nor the Cosmic Egg as such. ‘This takes place 

at the-end of each day of Brahma. This is followed by the night 

of equal length when the Egg hibernates, as-it were. ~ This process 

is repeated 560 x 100 = 36000 times, after which the life of . 

Brahn’. comes to an end by the Great Dissolution when the Coamic 

Egg (Cosmic Eggs?) and te force working in it or them are completely 

dissolved or mified (ecee Ps Prakdda. Samhita 1.1.45-58).- 

should also observe another distinction which the Samhit&s make 

before we begin the conspectus of the cosmic process, namely, the 

distinction between samasti- (collective or general) and vyasti sersti 

(separate or special), and- the same between immediate (advarika) 

and mediate (sadvarikd, see Vievaksena Semhit&, pp.l26-139). The 
scheliasts regard samasti and advarikaé-and also vyasti and sadvariky 

fas identical. 

(seo Yalundramate Dipika, ps80). ~-Bub-fromthe-definition given, a 
minor dietinotion 19 discernible. God's creation prior to that 
of the Egg or Eggs is called samagti. sreti, thenceforward vyasti. 

God's creation up to the four-faced Brahma is immediate, - thenoeforvant 

mediate (ibid., p80)» Although, to all intents and purposes, 

they may be regarded ac identical, scientific. precision and accuracy : 

will peveal a little. ther the discussion of which need not 

detain us here. 
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“PURE, CREATION 

eos) Inthe last) part of the Cosmic Night (fLayadntima, 
or paurusl raétri,. see P.Prak&da, 1.1.51) the great dakti of Visnu, 
awakened as it were by His command, flashes up, with an infinitely 
small part of herself, in her dual aspect erenenye. and paws - 
that is Force and Matter ( see Lakemi, IV.4; P.Prakiéa, 1.1.51-53; 
Ahir; I1I.2?-28, VIIT.36,x1V.7-8). According to Ahirbudhnya 
Samhita (III.5$ f11.): drt ie the very first flutter of Vi gnu - 
the first vibratory movement towards a universal manifestation | 
(prasphuraté jaganmayl). In this sense she is the Life (prana) 
insthesuniversal seed (Lakami Tantra, XIV,4.5). Fotlowing the 
analogy of theneeat?: we'can eay that Kriya and Bhiti abide as the 
potentiakity of infinite variety of Pome in which that Life 
becomes manifest (Abids;).\219)+° In other words, 4rt, as Bhoti, 
appears as the universe, and, as Kriya, vitalises and governs it. 
Kriya is related to Bhiti, as the thread to the pearls, the pin to 
the leaves (Ahir, ITIs44<45, V.7-8, Li. 55-57). Kiya te 
niskala (undivided, see Ahir LIX.61), as contradi stingud shed from 


Tand 2 mis Kriya and Batti with Form and Matter of Aristotie. 
_ ©. “QLeo mote Aristotle!’s distinction between potential and 
o@etual matter. According to Aristotle, Form is that 
af “whieh ‘stimulates Matter and Matter ts that which responds 
to ‘Form. Pisces 


3 poe ‘tt ts indaend t of space and tine: dedakGoladixa 
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Bhutd which ie divided. in many ways (nAndbhedavati, see Ahir, XIV.9). 
The latter is a less-powerful matifeetation than the former, |. 
KriyS is identified with the Gudarsana portion of Lakent (Lak anyah 
Sandaréani Kata: Ahir 3.45), which symboliees- Visnuls Will-to«be" 
(ibid, 207% £12k}. It has, therefore, been defined in a variety 
of waye, such as, prana-ripo Wisnoh samkalpah- (Ahir, 5.29} ),dhiiti- 
parivartaka (ibid., 5.29), and bhitém cambh&vayati (1bid., 5+51;). 
We can thus say that Vism is the efficient: cause; Kriya. the. 
instrumental cause, and Bhiti the material cause of tae world. 
The first phase of the manifestation of Lakemt- or $xT 4s called 
gunomesadasaé (Ahir., 5.18), 1.0., the stage in which the six 

Gupas 2 make their appearance. Unlike the Simkhya Gunas,. the 

six Gunas are aprakrta (not belonging to Nature, see Ahir, 2.24 

and -B5). Without these Gunas there can be no Pure Oreation (ibid., 
6.16), and, for the matter of that, no oreation at-all. For, in 
this systen each succeeding ereation depends upon the preceding one. 
All the various phases of creation fom a concatenation. As. 
already hinted, the PatXcaratra teaches a chain, as it were, of . 
emanations, each emanation, except the first, proceeding from an 
anterior emanation (Padma Tantra, 1.3.21 flls; Ahir 2.26)... Tate 


A 
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I G£ his conception of the six Gunas with that of the two by 
inogea - Thought and Extension. Although the att pianos are 
nite, the intel mgt 5-0 Tint rir een baal 


ae “turhene-Aebneehanes that in Roreast riantan alse Goa 
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This is illustrated in the Padma Tantra (14.21) by the image 
of one flame issuing from another flame. The Gunas, in their 
totality and by pairs, constitute the material, as it were, of 
Pure Creation, (Ahir.5.16). The Gunas, in their totality, make 
up the body of V&sudeva and also that. of det inhabiting the 
Highest Heaven» (Lakemi» Tantra, 2035; also Ahir VI.25). The 
pairing arrangement of the Gunas sets in that process which we 
may conveniently call Sebwbnaat shining out). The partition of 
the Gunas must not be taken in-an exclusive and absolute sense. 


The combination of the two Gunas does not mean total exclusion 


or absence of four other Gunas. I+t only means that in a particular 


case the two Gunas have become predominant, while the other four 
are held in a comparatively svbdued condition (see Ahir, 5.19 and 
20); ac an ordinary parlance when we call a man §Jattvic we only 
mean that in him Sattva guna preponderates over Ra Sais and Tamaa 
(see Sdmkhya-kirika, Stitra, XII, Colebrooké!s translation, p.49). 
The beings thus browht into existence by pairs are called Wymhas, 
literally meaning the "shoving asunder" of the Six Gunas into three 
pairs (see 1.P.A.S., pe35) Each VyQha is thus Visnu with Six 
Gunas, of which the two, in each case, become manifest (Ahir., 5. 
19 fll.)+ |The Gunas may be characterised in the following way:- 
1). <The. first Guna is jffina, It-is the essence and attribute 
of Vasudeva ander NS (Lakend nent cohen for which 


I For an able aecoant of ‘the proc 98 of hiss, gee 
a rene Chatter jit's Kashmir Shaivaiam aria $y sa rt 
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reason the remaining. five. Gunas. are sometimes called channels of 
jiana.(-jifinasyaerteyah, sce. Lakenl, 2.55), or attributes of. jiina 
(Abiv, 2v61).° Jfana-ie self-conscious, all-penetrating and 
eternal (ibid.,. 2055).and 66)... | 
2). The second Guna ds-addvarya-or lordship (Ahir, 2-574). 
It.implies. independence;..in o reating the universe, of any other 
cause-(Lakend, I¥.9). . According to.Lakeni~Tentra-(II.28), it ie 
3).....-The third Gune.da- Saktie » It-eontains the potency to 
becone the material cause of the world. ( jagat-prakrti-bhava: 
Ahiz, 2057).. 
4) 4 40% The fourth Guna die bala which is defined as sramahant 
(without exhaustion, see Ahir, 2.58), and dharana-sinartaya 
(power to. metain things, Ahir, 2.59). 
5)... The £4fth Guna is virya, defined as vikaéra-viraha (without 
being affected) in spite of-being-the material cause (ibid, 259%- 
@)... This is-a condition.not.found in the world (Lakai, e321) * 
6). . The sixth Gune ie tejas which means eahak&iri-anapekga (self- 
suffickencyyAbin.,»2e60))e- It 4e.defined.in.the Lakgul. Tantra _ 
| (2634)-a9 parbhibhavenaesimarthya.(power to. defeat. others). _ 
The first three Gunas are characterised in.the Lakemi Tantra 
(IV.24,11,46-47) ac: vidrema-bhtmayah.( stages of reat), and the 
last three as érama~bhimayah (etages.of effort, ibid, IIl.4). 
gets 9 AA VyBha-caiied.daekareana-is associated with — 
jifana and vale (Ahiz. 5.16));. the Vyiba.known as.Pradyumna.io 
connected with aidvarya and virya (ibid, 5.17); and the Vytha — 
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designated as Anirgddha is associated with Sakti and te jas (ibid, 
527} ). ooThe-Vythag are four in number, including Vasudeva (ibid, 
5.263). The gorthis of the Vyithas are mentioned in some of the 
Smhitaa, such aa LakenD (IV. 8 fll.) hich enumerates four Saktis 
after the four Vyfihas, viz:, Gants, ga, Garasvatt and ati. From 
Vyiiha descend three Sub-Vythas (Vyahant®@ta, see Ahir, 5.45 f11.), 
namely, (1) from Vasudeva: Kedava, Werayend, and Madhava ; (2) from 
Samkaraana? Govinda, Visnu, and Madhteadana; (3) from Pradyumna: 
Trivkrama, Vanana, and Sridhara; and (4) from Aniruddha? Hrotke fa, 
PadmanAbha, and Damodara (see Ahir, 5.46-49). They are represented 
as the presiding deities of twelve months (see Mahasanatkunara, III. 
6653). ‘They play an important. part in yantras (Ahir, ¥.49, VIII. 
49, XXVI «55 f11.).° Another twelve, usually called Widyesvaras 
(Mah&gandk una m,II1.6.34), are enumerated after twelve Sub-Vytihas 
in Padma Tantra (1.2.26 f11.9 aleo Vihagendra Samhita, IT.18). 
These twenty-four are called in the Paidma-Tantra caturvim dati- 
mirtayah (see) ls2.27). Each Vyfiha has a twofold function, “vit? , 
cosmic and»ethical (see Lak off, 4.8590). Each of these activities 
of a Vymha is sdidto be mediated by one of his two Gunas ( Vi gvak sena., 
ppeb25=127)s The creative or cosmic activities of the Vyihas mark 
three successive stages in the evolution of Non-pure universe — 
(Lak gni , V1.5). Samkargana carries the universe in a germinal 
condition (maemo vikirah? Lakewi, VI.7). As @ rule, he perfomse 
this coamic function withthe afd of ‘bala, but somottuee se ig’ 
said to be jnana (Ahir, 5.31 fhis). With Pradyumna the duality of 
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Pr usa aid -Prakrti-makeoidte-ti rst. appearance (Laksni, -VI.10¢ 


to pestorm this function with the aid of -r Lecties called aisvarya 
(Ahir,¥.35).. Aniruddha takesover the creation of Pradyumna, 

and, Dy means © £. Quneiiknown.as,fakti» evo ives.vyakta (manifest 
Matter) and aidra~areti (Mixed Creationg see Wevakaena, p.129). 

In some of the Samhitas we.come- across some contradictory stat e- 
mente of their creative actitities, Laken? Tantra (4.11,19, 0) 
assigns! ¢reation, preservation. and destruction to Aniruddha, 
Pradyumna-and Samkarsana respectively, while Vésvaksene (p.136 £11.) 
attributes the self~same functions to-Pradyumna, Aniruddhe and Samke- 


ee ee ee > a 


ee ee ere | 


sana respectively, . In Ahir (LII,65,LV.43) aniruddha is cocastonally 


called-*proteeter", but elsem ere (LY.21) it..ascribes to him all 


the three activities... 
ile ok uoRegaeding»thé-me ral.activities of the Vynhas-we 
| can-eay that -Sankareang teaches the. theory of monotheien (-ekant ike- 
narge)s Pradyumna inouleates the practice of it; and Aniruddha 
teaches the gain resulting from such a practice, namely, liberation 
(see Lakeni- wGenteny T¥sk6=205-Abi zy:  Ve2ln26>- Waevakoenay \pP+125~37). 
The original functions with ~ eet the ernst were. epee seme in 


the control of. Ani ruddha. over Ahankira, have peen adhered. to only 
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in ‘twolof the extant Semhitas,e.g., Lakeni Tantra.(6.9-14) and 
Vidikeona. Samhita (p.125), : In the Vievakeena Samhita no similar 
statement is made about Aniruddha, but he is declared to be the 
~ ereator of the miérasvarge. Thue it ie quite likely that he was 
looked at, by the author of the Samhita, as the adhiathatr of the 
Ahankara. | ‘ ‘ 

| Wext.we shall deal with the Vidhavas, which. 46 the 
second fom of God, the first and the Ry being Para and Vytha 
reepectively. We shall treat.of the Para form towards the 
concluding stage of thie chapter, elthough, from the point of view 
of scientific treatment, it should have ocoupied our attention 
firet. - Before we examine the account of the Vibhavae.from the 
Semhitha we should make- some general cbservationa regarding them. 

: .. dy Hertel - (Die. Senne und Mithra, pp.69 and 79) has 
shown. thatthe principle of Avatara belongs to primitive Aryan 
thought, and thue underlies the Veda and Avesta. The completely 
fomulated dootrine of Avataras or Vibhavae appears in the 


Bhagavad~Gita ATV.5=8)—~ Once thus declared, the doctrine. gathers 
strength a9. ne a becomes more ee Saeuneeney were = 


notion of Avyatara from the birth-stories of Buddha. flopkins 


B®  tibieaden. PPR Cultur, e550). would. derive the. 
_ (Rebsy po650) Deddeves that. the Ayatize theory io olges-than 


totem-godse to the Brahman's god, or aos in the.case-of: flood. 
story. 44 necessary. beliet heed the "Pane ented hires rere one 
godnof the races sie =. — 


“Sy 


i — . 
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the theory. of Avat&ra.is referred back to the theriomorphic descents 
of. early legends; vist, the legends of Pich, Tortoise, Boar, ete. 
(see SeBrej leOelel,?e5ele5, 14cleB8cll} TeBrv, 1e1s3.5, Tadeedrtya 
Adlanyaka, 1.15; Taittiriyea Samhita. VI .2042, 72651). En the Brahnana 
period Prajapati the oreator was believed to asoume, on. oocasions of 
a4 ot resey various fome, as that of a Boar or Tertoise, in order to 
rescue the creation (see the references shove). Now, at thig stage, 
we shall recall the fact that the cult of Wardyana, as a cocmic. god, 
was devoloped during the Brthmana (4.Br., I1I.5.4, XIII.6.1) and the 
Aranyaka (Taittiriya, X56, X.11.1) period. When Narayana the 
becane. a. great god and creator of the world, he stepped into the 
position of Prajapati, and, consequently, all the deeds of the latter 
were transferred-to hin. - Now we should also remember that this cult 
of Waréyane wae appropriated and absorbed into the church of — 
Vasudeva, (see ow Introduction). War&yana represented. the Supreme in 
His Quality of universal .immanencej and while the identification of 
Krene with Visnu satistied the desire of the worshipper for a personal 
supreme, the comico Narayana met the need of the philosopher who 
preferred. to medi tate on Vasudeva as the dmmanent principle of life. 
When. and how thie process. was Completed, we are not able to say. | 
anything -definitely. . We find, however, a clear indication of ‘the 
identification of Vasudeva with VWionu and Nar&yanain the Tatttiriya 
Lrapyaka (X.1.6), which, according to Dr. Keith, dates from the third 
century B.C. (JeRebeSey 1915,-p+840)... ‘Thus we can sumice that. the 
fullefledged doctrine of Avatara was 4 necessary corollary to the 
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b identification of Krana-Visudeva with Vienus In. the Bhagavad 
Git we find Krona in the eapacity of a charicteer of Arjuna; if 
‘he wae at the same time the highest god, the paradex-.could only 
be explained by the theorp of descent. Certainly Krena was not 
in incarnation. Originally the number of theese descents or 
appearances of the. Lord seems to have been regarded ae indefinite; 
but theological speculation tended.not only to fix the nwuber of 
the Supreme God.  Phoy were umally designated.as pradurbhava 
(see Harivanda, 1. chapter-48) Mbh., XII .12066.£11.), but later 
The -belief in the inoamations of Vienu has @ popular ac well as 
 @ speculative side. The latter 40 determined by ideas about the 
‘evolution of the world fren the Suprene. The popular side of the 
beldef tn>the:dnearnations.of. Venu is, to aone extent, founded on 
that God's popular character as destroyer of denone (daityari be 
Vigqu vanqui shes | the fionta to relieve. “the world, gode and. nea, | 
“from their oppression (060 SeBrele28)-A.Bts, Gelb) Rvs;--Ge49e5, 
7e100+4, etc.)» The seme functions, ascribed to some. minor deity, 
becomes. the bend that connects him with Vimu in popular opinion. 
 ‘Fhio theory of Avatazas hae become very popular in India, andis 


— ew eee eee 


ing app “in many cases. even nov. When a local saint has a 
proper shrine where he is worshipped, and his fame continues to 
increase; a legend is sure to be fabricated which declares him an 
Avatara of some god or rei. - 

ert ory one aiter-heving made these general observations, let us 
now. proceed. to--examine the account of the Samhithe. The Samhitas 
do. not-give us a traditional end nomal- picture of the VWibhawe. 
They do not bear out. the-shentftoation » attached to them in the 
Bhagavad-Gité (IV.5-6.).. -The Samhitas do not deal with their. 
0 rigin, but only with fom-and gctivity as cbjects of meditation 
(see-Sattvata, chapters IX-end-ZIE; Ahir chapter LVI; Padnb 1.2, 
Sl fhdey scree larity iron onanaamemmmnnaanent more-than for... 
anything else that. | to have. manifested. mines. 


undex different fome,. The Vibhavas are held to be eternal aspects 
of. Vaom-(Vigveksena,-pel50)s~-Bwo- Semhitas, vist, Ant rouatiypa 
Dateline seamen ened nake-a-di: stinction “between 


to pend oh the » wicked, and to. 


2 . Gf. the account of the Bhakta-Male ~ each incarnation is 
| Cowerd stent y eoneternal; -but.not: -Co~equal - J sReAsS., 1909, ps622). 


S Of. Yatindramata-Dipika, pp.165 and 154... 


. j ‘ 


mukhya. (primary) and. gauge 4 secondary) Avatiras. According to the 
| latter ‘ean pany the primary Avatiras are like a flame apringing fron 
& flame, ie», Vienu Himeelf. with t ran acendent bedy, while a. 
segondary. Avatire. isa naturally embodied. being who 46 pervaded, for 
sone special mission, by the power of Vienu. . The said Samhita does 
not. confine the Avat@ras to human and animal fomes but extends then 
to the vegetable kingion else... fhe mango tree, in the Dandaka 
forest, ia-cited ac an instance of the last kind (Vigvaksena, Ps 
1353). Seat OR, GRAIN shy temtoane ow to worship the 
prinary Avatiras for libe: 
Avataras. for wome earthly gain. In Padme. Tantra (1-251 £11.) 
have sprung from Viaudeva;- come. (e.gs, Dwarf, Mon-lion, Rima and 
Paradurima) from Somkargane; «come (¢+g- Balarama): from -Pradimm } 
and the rest Cecgs Kraay Ralkin) from Aniruddha. . According to 
Lak gud Tantra (9466) all the Vibnavas descend from Aniruddha, while 
Pel53) ~doalaene, shat ailof them. spring from Ani ruddha, 


tion, and to resort to secondary 


or. this with the 4 r F a. - account t "The Since some, 


ete Fane eae tional being 
| iret refore, (wancnayn) which 


ane rod ui . ney it without. thovgid: oe the elexents 
gene rs tien" “pe, theaparst Vole VII, psl98).— 


details connected with the various Vibhavas, but simply mention 
then mainly on the basic of S&ttvata (chaptere-IX.XII and XXIII) 
and Ahi rpudhnya (5.50<59;.56.2-45) Semhitas. 


1. Padmandbha: Visenu or Narayana from whose navel lotus 
opera ree born (Ahir. 56.3). 
 eaetb8) he-rai and polar star, ithaca farti. in Sattvata 

+g te; as the bearer of the 4d 

a ee ) li 4) inserted, after Peradurama, ea: the 

: me «them alten 168052)« 
ab arsenite clhaaenmeaane AGR+40,2IT9) 
5. Madhu : Vienuls victory over the demon Madhu or 
rath 2. the. demons | Hage, and . ai fabba. (see. Abi, -ghapter 
Ge ™ -MAdyianidevet. the four-faced Brahmi (Abir, 551). i 
7. -Kapila: the gery philosopher (Abir, 56.31). 
is referred to as Se popes on of the sage: Kings (Fhdvn, 
13033-2115 Vi ws ITs1 70> £: whe 
G6. Visvarfipa: Bha; t Kaine or Vienu appearing to — 
Arjuna (Bhg.G., 22). * Nis RH Be 
Ge ‘Vihaigamas. fomsa- (Ahir, 66.26) 0 

2 104. co 4 gatman:. be Vi gnu 26 Ya ffaqvasthe or Yo jta~stkera 
( 

ae! bataobvaktms bare lle 56.174). 

18. . Dhammet-- tied: (Ante, 5.52)... 

15. 


eds Darnattn (§Bax (Bhg,;Ry,IIe7s11). | 


oe | 

' 

Cw arbi } 
LBs jae Kanatnedrares: Kina. (even oy” XIL.540,75-87, 99-100) 4 
te 
16... Varaha! Boars. | tT 


17... Narasimha: Men-Lion (Abir., LVI 39)}s° 
18. Piyfiodharana: Vienu as the esdhtnped denortality .. 
te. the. gods. — 

a3 the husband of who threw 


-Sxfpatit Vien 
herself. int bert tecrev — ed onerg nclncanee the. 


ttre] eee 85.211.)— 


She must: : me ‘conqueror rr | 


Kren “wresting kine Saaaw the 


ae Lol DRS Me a. ¥ q as rare: from. the .. 
saa “deluge: by 2: fae: fish, me res ote e secondary 


He Ray: also: iLtng be ©. Purusa of. Bhigavate. (145). 


hl --Sanb&tment Wind-born: son of Brahma (88t+,.,X7T. +120). 


a ya: the well-known nown sage,” son of Atri and 
, eens Bes Peer 8, HI ae cee er 
| the voy floa the Nyagrodha 
ya bor ting o vered rege. 


4 _e 
‘ L rv. 


30. frivikramat Vienu a. qnatnaretiniis (apie. 5.55). 


gree dese yShor, are Vignu a ng as. 
BHR he £ sons of Dharma and... 


7 ~ Ahdmad vy ta we Bere eos 


- They. are the four ascetics. 
of-Sattvata. (XII a Pre Shy 
ne Me elad-in. deer. ebCe 


. 355 : ‘Paraéurnat the exterminator of the ksatriya race. 

" §6,.° RameDhanurdhare: Rama, son of Dagaratha. 

 8fo Vedavidt Veda-Vyaca (Sattvata, XTI.154 f1lle). 

“8 .) Rabkin? Kalitin (Mbh., ‘X1T.340.99-100). 

oe pt er oo Vianu ac the Lord of the 

ei: a and Pusti Ueativete eT ise t -+ shiva 

(fora guceinet explanation and account of the-Avatarasgr oo 
Vibhavas, see ( 1) Dr. Grierson! s Gleanings from. the Bhakta-Mila, 
J.RedvBs, 1909, pp.628544; and (2) Bhagavate Purana (1.8, II.7, 
11.4). ). discal 
The next form of God which 'we have to deal with 10 the shes 
Avatira.. A-mirti, or ‘Qmage, io-merely a representation of 
something ‘or other, nade of metal or atone, and nothing more. 

But. ag. goon. as it is consecrated (pratt athita) according te the 

Pitcarttre rites, and, et the ‘proper eeacen, with proper mantras, 

songs, and. other cezenonies, 4t ceases to be a mirti, and becomes 

a descent of the Suprene fo worship, or an-Arcé Avatara. — 


2Y 


, 2 
125 2 a 
¢ 
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(Vibveksena, pp.122 and-148). . We get the rationale-of image 
Wee pObed the Padma Tantra ‘erinsasioayes ~It-may. be this. 
atateas.” | 

pM 91990600 ae ipe Aaaeceeaeleeen-0 bietciensdiiitalaace 
He condescends to dwell in symbols by the pewer of inw cations 
“Lord-in this fom for what they wish to possess. -Hence this. 
installation (pratisth&) of the Lord ie full ef meaning. As 
the Burner Fire permeates objects but burns net, but bums and 
becomes practically useful for other purposes when evoked by 
attrition of twe pieces of wood, so does Visnu,- the All-pervader, 
invisible to. wordaly nen) bebene Visible in the cowterpart,. to 
the evoker, by the strength of anveeation., Hence by all means 
install Venu, by neta’ 62" dbatars; emnenutvanted according to 
‘rules laid down by Sastra*. 
“The. £4£th- fom which. God. takes. on-is the Antaryami Avatara. This 

tome ee be Seen d bu iddha as the "Inner Ruler* of all souls 


er pan te 3 nlp ros: Lan cae ray: aa PS pay ae spa dagntlliehde ey” 


I Sarva-bhitasya ‘seteayetarte ‘Gtnd otheise- pt pi sen { 

mantra-vi ryicca mahitmy&t sthipakasya guros tatha ||. 
Pererrrererreettir te te rere r cere er) ee i oe 2 
"F923 Cveseevee SO OUn sey PECTS Page 
: seveetes Poueeee bam teeseesens Tee CoE eee ee ce 

TT rTrrrr cere ee ere we rere Sea ra erannn anne: 
taemat. sarvatmenaé Vienum prati a a 5 ping jJayet. 
éilpibhir nimite bimbe §astra-dratena vartnend ty 
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(niyant®. varva-dehinam! Vievakesena, p.122). The Antaryamuin is 
the Supreme considered aa an All-Pervading Soul, but, as an. . 
Avatara, he 1s God, dwelling and guiding the soul of every 
animate creature. The Antaryamin plays an important part in 
Yoga practice and appears as an inetinct (ibid., p.122). 

~ betus now deal with the first mode or prakAza of 
God. This form ie known ac. the Para... God assumes this fom 
as the root of innumerable Avatéras, and especially fer the 
enjoyment of the Nityae and the Muktae (Vighagendra II .15, 
Yatindranata-~Dipika, p»150; Tattvatraya, p»7i). God, in His 
Para. fom, ie said to reside in Vaikunya in the company of Hie 
concert Laksal (Lakeut Tantra, VIT.9-10; Ahir., VI, 35, IX.3i, 
XXXVE.55). This Vaikunthaj, or Highest Heaven, should not be 
confounded with the temporal heavens foming the upper spheres 


of the Cosmic Egg (sce. Tattvatraya, p.50). It is called Tripad- 


+< has ae ~~ 


I he Para £ of God, according to Padma(1.2.7-15) and... 
Visvaksena (p.156qfiis four-armed and of a dark-blue complexion. 
It hae sprung from a -etill higher, the very firet, fom of God, 
which is two-handed, 2 the ee of — — oe fom, 
again, | originated from tat ch all forms and no... 
fom treane 1eBeFund onal | | 


3 “ heooraing to Paidpe 2-48) end Paramedvara (1.7), dod is in 
faturs the ior oe ie Soraky tf pany Wives (pel50}. 
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Vivhita in sontradistinotion to the one-fourth with which 

Ani ruddba creates the Comio Egg or Egse (see YaTindranata—Dipika 
P96) 6 - he following. are. the eynonyms of Vaikuntha given. in. the 
Yatindransta-DEpike, (496) (a) Triphd-VEonstd,, (3) ParamarVyoma, 
(5). Parama-Pada , (4). Parvene-Akeda,. (5). Anrta, (6) Ananda-Loka, 

( 7) AprikytanLoka, ete... Some of. ‘these synonyms occur in Ahir 
(VE.a1 £11.) and. Lakeni {¥+43). The Highest Heaven comes. into 
existence together with the Vythas (Pr. Abir., Vie@i).  Vihagendra 
Samhita-(I1- 0.) connects.-each Vyniih with @ particular heaven in 

the following way: Amgoda *. the realm of Sankarsana, Pranoda =. 
the rveaim of: Pradyumna,: demmade S. the. nhe-ee Aniruddha, and - 
Vaikunthe 2 the realm. of Para. Vaioudeva,s. | At the tine of Great. 
Dissolution Vaikuntha ia withdrawn (P.Prekada, 1.14: Vaikuntha- 
diviharam hitvi). This te-elso-the. standpoint of Padua Tantra 
(1leGel6 fils). But-accerding-to tattwtraya (p.50) the Highest 
Heaven de not affected by the Dissolution ( see also ¥i snutilaka IT. 
M16). God in His Para fora. is. said to. be adorned with nine chief — 
omanents. and weapons,. which. eg geomet ging d sapeveent the. coamis 
principles, vis, Kaustubha = the eouls, drivaten o Prakrti, Gada = 
Mahat,. ‘Saifkna = sat¢vie Ahamkara, Sar jiga = Tanasic Ahamkara,... 
Asi. © knowledge, ite- sheath-«- ignerence,.. Onkra-= mind, the arrovs = 
the senses, a garland _(wena~hl4) = thé elements- ‘(yatindranaie: 
Dipiké, p.95; ¥4 snutilake, 2089-51; also Vienu-Purana 1, chapter 
XII). Para Vaoudeva 49. sonetines identified with, and sometimes 


di stdngui ched- from, . the Vytthe Vaaudeva, - Phon distinguished, the 
| Vytha Vasudeva is said to-mve oprung from the Para Vasudeva, who, 
agein, ic scuetimes distinguished from, and sometines | identified 
with,-Puruca or NisSyana,The-two.are olearly-distinguished in 
Padna. fan ghettos irae eameannate ‘Baghsta.l.2.3 (Purusid 
sudeve * bhiit, catvAro hy abhavans tateh). Vaqmisilaka.(II.de 
15), however, woddtying: thie account, identifies the Para with 
addeihna-x ae of vas ext ating in Vaikuntha 
(AhS?s Lv 39-30,. Padua, 1+3056-40), the more exalted ones are the 
Nityas. They hee never-entered-into. the round of tranemigration 
( Tattvatraya,: po23), but are eaved: frou. the moment of their oxeat ion 
andsfor-evers- They hold perpet willy certain offices. (yatindra, Pe 
149, f12«). They store up service to Narayana, like wealth in the 
treasuries of their hearts. They can incarnate at will.4n.the . 
world, just as Vienu Himself. (Abid., pol56).— _ snother class of. 
residente of the Highest Heaven are the Muktas. They differ from 
wheel of existences, and were-saved- by the grace of the bor fr0n 
the. weary. round of birthe and-rebirthe.s . They are not ial 
to. interfere in the affeira of the workd.( yatin 3 : 
135.fli¢)«- Lastly, unlike the Nityas, they are not the cond jutors 
of the Loré-(ibid., pp.1% fll.). They are deccribed as intensely 
radiating spiritual atoms. of. the sise of a trasaronp ( Abir  vz.a7; 
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Visvakeena;psl5)«- This means that they have no pr&krtik body 


(kama-made), but they oan assume, if they like, a non-natural 
body) or even simultaneously several cuoh bodies, and freely. 
ream about in the world (fattvatraya, p.%4; Yatindramata Dipixa, 
pel36). There existe no secial difference of any kind among 
the Muktas, they being ac equal, essentially, as for instance 
greins of rice, on a heap of gold-coins: (Tattvatraya, pe25). 
- But theiz mode of life differs. by the -difference. of devotional 
inclinations preserved fron their last earthly existence (Ahir., 
VI 129-30) > 
: ebay et ey then, eonsider another inportant category 

known as. fuddha..gattve (spiritual.or-pure matter). It existe 
nowhere, except-in Pure Creation. . It is-not-to be regarded as a 
mixture @£ the three. Gums, nor ae Sattva alone without the — 
‘admisture of the other twos ~ Zattvatraya (I11.i~6) understands it 
in the. latter sense (eee Srinivasa Iyengart.e-Outlines of- Indien 
Philosophy, p+18 7). It te -etyanaprabha of Pure Creation (Ahir 
VI «21-22), and is of the nature of knowledge and bliss (ibid, VI. 
Wp Bh)o- It ie-m-necessary. hypothesis for. the explanation of | 
nonenatural bodies of God, Hityas and Muktae-#ififfi'elee to .expleia 
the existence. of wariocus. objects. in Vaikuntha, such as sandals, 
flowers, “parks, eto. (see Ande, 7 6+23-and. B4)0 3 
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‘ te Meat cola) ie ae - Seed pics Re fash ie ile dhcl, 


obelc®ERMEDIARE- ORBATION? 


ap ee 


gem mERE apiinaliy ac! 0 ays > FN dengan E-* 


SBOOUD-SBAGE-OF EVOLUTION) 


oo se = oo Bhe Opeation with which we are. 
conveniently be-called the Intermediete Creation, ise., the 
creation which ie different fromthe pure one, although based 
upon .(Ahir., Vie27t tanmilaiva).the latter. This is performed 
with an infinitely «mall portion of divine-energy (Ahir., III 22, 
Lakami, I¥.35). Before-entering into the subject it may be : 
observed here that in thie stage BHUti is manifested in pure- 
inpure..fom}-while-in the subsequent stage it is manifested in 
grose condition... Under-this-heading-we shall have to examine 
the two Tattvas, with their respective developments, that is to 
say the Kutastha Purusa (Ahir., VI«55 £11.) and the Maya or 
Milaprekrti. (ibid., 404). | These two principles take their 
rise from Pradyunna.(Vievakeena, p.126). K&tastha Purusa, 
variously called Menus, Bight Manus, eto., is the Purusea of four 
paire;-male.and-female ancestors of four castes (Ahir, VI.54, | 
Vilw; Lakemi-Tentra, VII.11-12; Vievakeana, pwl26). These four 
pairs are-supposed-to spring from the momth, arms, thighs, and 
foet..of Pradyumna (Ahir.; VE.9 f11.).  ‘Ktastha is imagined. as 
retaining this form while travelling through the various evolutes 

further multiplication hanes, Yie45)« He de probebly the sane 
ae the-Kitesthe Pur usa ofthe Bhagavad-Gita (IVI.i6). He is. 


, may 


_— oe pe 


ee ae saint eamanetaathadias fom of Prakrti 
into. which the Manus ere-destined: to. graduelly descend (Ahir, VI.45). 
It consiste of. kdlamaya -vapue (Ahir,VI.16), vist, time and.ite subtle 
naa eae ea ertontydectanted we ge Heh, ak, 
stinifediie Rahaetewtee- tothe workd.of. souls ( atiinniain 
taken together with what: ie technically known as-the World-Soul of 
Plate)}e 
transfers then (@akt4. with: the -Purusa in it). to Antruddha for further 
fea sbrnty te Atma Shs te fants nape toon 


from. the the latter, ane (Aik EAS fis ‘Siaultmeoualy and-in 
the. asdeceaatheowsinotsiiatiaiabtiaag tied tendianhiadiatbelbceemsn Satie: 


faculty which each Tattva — 


‘ia eitaiitinns Wiebe. 
arian enateneunannetinadigkes Miyati,.and. Baka, 


nay notube anies-heres . These categories play a very important part 
ao fap.as.the-Non=pure. Creation ic concerned. They are the. condith 
sine qua non:of. the-material-wmiverse:(Leksnl, fant ray. ¥II~15,1¥.67, 
VI 28+19) > They-pley.more.or: Less.an analogous 2Gle.in the.. 
cosmology of: the.Paicardtze to that.which the Foms.of perception 
and. conception play. in. thecepistemology,.of-Kents.+—__ 
=p dust patient Seite Shatene-ampaph ane: #8 knowledge 
bok | e.to.the Forma of perception 
end-goncoptieny -a0y- + Sony the material universe camet be. explained 
rutpaiiiaiontemes dilated taatncencels tip remazk. sn taken 
Tantra thet. they are.the three mothers and creators of the world 
(WG: Wie18—19, VIT0I5)4- 
ee a Sa sattbt he, requaator-of, everything (Ahir, 
VI 046), , vand..work (both intellectual and practical) 
of aveny-deing-Adkdy ME jO-deve Dry Schrader (I.PsAc8., PReG4 £11.) 
believes that. it-.ineluies the functions of Vidya, Raga and Kadaé of 
at aniobiaeibear nniaaaliaisinni init nitiiatidainibieiciiandiaaiiadats 
at | tener bhe Aabhegine: Dis,.which is 


: Oty iene, wipes eee, the atx Kakoukas of the trike 
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only. the-upholder-of positional relations and order on the part 
of .diconete. things-(.cbe 3.0, Chatter ji, Hindu Realicm, pp.08-f11.). 

so soo oe - KGL $e the mysterious power (Ahir, IV.48) which 
pursues everything to be. ripened (ibid.j; VI.51). It is the 
Three, kinds of. time are distinguichable, to wit: (1) eternal; 
(3). relatively eternal, and (3) gross rs dime (Abi r.LIII «10-113 
aleo.see P. PrakAga, chapter III). The first kind of time 
exists in the transcendental aphene-ne an instrument to be | 
used: <n e 2 LVEIL 10-13). The second kind of . 
time, though relat: | y 4a cPeated by Aniruddha. — 
Time of the third denomination te the. product of Mahat in ite 
Tames aspect. (Ahir VII.911)..- It consists of trutis ;havas, etc. 
It de-the second kind of Gla with which we are concerned here. 
It te. the subtle force conditioning time (Ahir, VI +49). 

<) ooeoe oss -fb@ Guna. bedyoonst sting of the three Gugas (Ahir, 

Wfinbady-namelyy- Sattva, Rajae-and Tamas, comes under.-the a 
protectorship of. Aniruddha in the form of the ?rimirti (three 
sods). roganted a0 the forese-underlying the fomation of prasiti- 
Koda, or nere properly called -Avyakta (Lakent Tantra, VI.%=21). 
‘ys that the Gunas have -peen evolved 


- a . 


from an infinitesimal part of the first, second and third Gunas 
of the Lord, the other. three being employed for the creation of 
EBla (ibid, ¥.24~25). . The qualities ascribed te the Gunas are 
similar to-those of the Simkhya Gunas, to wit: brightness, passion, 


: rely: to Settvay: Ra jas, and Tamae.(Ahbir, 
vishguttlhepichinstmesdeimapenmnenses Colebrooke!.s. translation, - 
pp.54:£11.). When the Gunas: have been evolved.-separately,. they 
become, for the purpose of creation, a uniform mass variously — 
Ayond,, : Srennan enein(inteye NI 663). 


| eyeponannee. EVOLUTION. . 
ensliepbsatilee Uli Pe on of Avyakta there. follows-an. 
evolution:sindlar te: that of the clasaioal Samkhya (Ahir, VI.61). 
But certain ¢ifferences: are.-notioeable, The Samkhya ew lution 
resuite from the combined -activity-of the two. principles, vist, 
Puruga and-Prakett (o0e.Glinkhya-hOrik’ XX, -Colebrocke!s transe 
lation, ppe76 211s). But. the-Pahoaratra evolution procesds. fron 
thevoesoperation-of-the-thres-entstiee,- namely; Prakrti, Purusa and 
Kale o(AbdeyoNETeS- fils). Again, Purueas-in.the- classical Samkhya 


A ook ths eae Sk a eh AR es RA Be 6 der ree A aR Plt at ONE Iw E VR bart Nain err nit HP es v7 


I It-should always be borne in-mind that the Manus travel: 
i «yoann ne 8 beeen meal Tat tva-efter its fomation.-. 


ia a mere quality of mother ‘ 


cnca tae classical 
Stukhya-karika -s-translation: 5PP59- #1i«}* 


thya time 


= ‘ 
are many. A(Sankhyenk brine mst)». put here.at this stage only tee 
the one Kutasthe- or collective -Purvsa. ~ Lastly; we should always 
bear in mind the noter of the Piicaratra system, 
which - ie conqeiemiiiietiniasbesd) the classical Samkhya, 
tee on o = fihe figet- product of-the joint activity of the 
three principal agents ic what is variously described as Mahat, 
Vidya; Avent, Vadhi, Brahe) Vrddhi, etc. (Ahir, VIT.6-9). Mahat 
is threefold ite Tenac-elenent eppearing ac Kila, ite Sattva 
element as Buddhi, and ite Rajas element eo -Prana-( Abid, ¥II «8-11; 
fe Laken -XVI's%4)..--Mehat is not e mere synonym for Budéhé as 
in-the-olascical Samkhya, but-Budans is one of its forms, vis: ,ite 
Sattvic aspect (Ahir., ‘VIT.13~14 )e - According to Sinkhya-karika 
XIE (Colebrocke! s translation, p.102) the five Prinas are a- 
common funotion of Buddhi, Ahemkara, and Manas, which three 
together fom. anteh-karane. (inner orgen); whereas, according to 
Ahi roudhnya (VEE .42-48),, ‘they».come from. Mahat only. Mahat is 
thue the. Papono-phycieal energy: at. the-building up and the. 
preserving of. organisns.. It is probably the Mahad-Brahza of 
he Bhagavad~G5ta: (IEVeBj-s00 Dr. Harnett-in J. ReAeSs, 19 29, PP. 
127. flL«)«: De Schrader-is quite positive aout the correspond— 
ence of Mahat with the: reconnection consciousness (v4 ffitnae i 
akandha) of the Bavuddhaa (1I.P Aces: — Zhe. sane..eminent. 
scholar (ibid, ped) further pointe out that Mahet is-almost 
identical with the Patina cf-the Outndogya (IV.5),, -Pradna(2I.4) 


Ok 


and Kau gitand (17.20). Tt-te the oub-oF dehionedindbedade ye 
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consisting of intelligence, vitality and tine (Ahir. VII .9=11;: 
of Bmhadtcrenyaka, LVv56B6;-IVsSe4,IVete4)s dae 

Pron. Meahat originates. Ahamkfira, having a Sattvic, 
Pa jncke- and ‘inaste- fom: called respectively Vaikarika, Tai jaga, 
and: BhUtadd (Ange, ¥22.27 fll.). Manas, the concreting and — 
synthectoing factor, is a direct product of Vaikairika (VII.%, 
alao 42-45). Ahank&re (or power of self-arrogation) is evidently 
a product of the Bhutadd.. Prom Ahemkara the Manus receive not 
only. the. ebove-mentioned faculties (vis:,Manas and Ahamkara),. 
but aiso ten more Ended ya senses), but by an indirect. process, 


» AHAMKITRA. 
a Seen: ndebeuiiatisaten <a? Wobkarika, . 


Tancitrac:.Bhitast~... vow -Buddhindgriyas :... Karandriyas : 
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eparda...-——y _ Way aa oY) er ree pani 
gandha ——> prthivi ~ nee Wo ghrane - meet Feta payu tee 


| a | 
PEED Ge be Prom the Bhutadi, | cn Nahe Tai jasa, 43 
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resins -tth-the <oosepenitton of dabda~fanmitra.and Tai jasa, 
produces drotra. The. Vaikarika, with the aid-of-.drotra,«- 
of Pat jaca and Sparde, produces tvac and, with the help of the 
latter,;..produces pant, and so fort-h(-see Ahir, VI.21.t0 4B)... 
Visnutilaka I1.66 £UL.) oa Re «8 

cena » «»se he Manus, then, b y entering -successively the - 
five Elements, are furnished, at each of these steps, with one 
sensory ‘and one motor faculty... They are tims fully equipped 
(see Ahir, VIIs45 £12. )s > Not immediately, nowever, after the 
 ‘Pattvas have originated, ‘oan Manus commence their activity on 


earth, it being necessary that the Cosmic Egg (Eggs?) and in it 
the god Brahma should come=into being} while for the creation 
of the Egg the Tattvas,-f2r0m Mahat down te the Grose Elements, 
should be masved together under the influence of the foremost 
fomatton-of the -Cosso-Bgg),- vy the command of -Aniruddha, begin 
we eee “pairs generates: 


Group-.(midra-~varga)- consisting. of four castes vorn of Rajeae and 
Tanas.¢Vievaksena, Ppwh26<129), In the.former group Sattva. . 

Guna. prevails om Pabtvatraya( p76) and Vievaksena (136-129). . 

derive: the- ‘Pure Group. from Pradyumna and the Mixed Group fromfnutdh. 
“ad ee : ja (VE15, VET sA48.)-voth the types are traceable to. 

Ani ruddha, the Pure One being introduced into the Cosmic Egg. 

di recthy- ands the. Mixed One dndivectiy. (ise, after-being - 
transferred to. Braimgh The creation up- ‘to the four-faced 
Brahna, as already hinted sab, Aes called the.dmmediate creation, 
and. the creation following 4% is-called mediate (see Yatindramata 
DE paka,. ‘p80; ‘Wigvaksena, pp.136-129). Padma Tantra (1.5.19=21, 
alse Lyaanysye-3) thus- gives an account of. the Grosse Creation: 


lo She-prinefples thus created. could not create 
beings-without eoalescing into amass, Out of the massing 
together of the Tattvas an @gg. was produced. from the navel of . 
Padnanabha and in the Egg the. four-faced. Brahma. (created by. 
Aniruddha)- became the womb ofthe world, . He (Brahni) makes 
three attempts. at-oreating the world, the third of-which is fully 
successful, by generating (1). the four-youthe(Sanaka, ete.) who 
refuse to have offspring; 2) dive who: by. self-partition creates 
the. ‘eleven: principal. and-many minor Rudras;-and (3) te six 
Pre japatie fren whom all-the- remaining creatures descend. the 
‘plurality.of the Cosmic Eggs is emphasised in several. samaniretdl 
such as s Wigvakeene.(p+66)-ana ‘Padma Tentre~( LadhyBpsL0—)a)e 


¥ 
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They. are the play-balis: fF évara and arise simultaneously 
like. ‘bubbles. of water. (Tattvatraya, po47))- The Padma. Tantra 
(1,adhyfiyas 10. to-.12)-deseribes these BrahwAndas ag consisting 
of fourteen spheres { loka) surrounded by seven enclosures 
(avarana).. | 

P, Prakafa. Samhita, differing from the Padma Tantra, says. that 
Brahm& has sprung from the lotus-vud, whieh (bud) itself has 
sprung. from the navel of i enu sleeping in. the: Egg'.s interior, 
nanely, in the midst..of-. the water ache tted | ef. Lekqul Tantra 
¥.15. £11.) | Sai~Pradna Seqnsta (iI. a fle) states. that. Brahma, | 
desirous to know “his. origin, makes a futile attempt at getting, 
through the. navel, at. the cause of the lotus, then me ditates- 
for-@ thousand years; and finally recsives. from the Purusa the 
instrument. of creation, @eg, the Vedas. 

Lei 8 HES VT a ~ Bete re» we close this chapter iet.us make a 
onniaitiie survey of the three important philosophical prineiples 
dealt with by the Sauwhitas, vizt, Soul,..Matter, and-God» These 
three,.categories, tentatively enunciated in the Narayaniya — 
spieode,seceare further development from.the Semhitas, The 
three entities ere cleariy set forthy-in Vienutilaka.in the words 
(2654-55)3. "There is.a triad here: Brahman iea radi. (mase): of 
light; dagat a mass of clements (batted, and. Jiva a mase ot. 
knowledge" (cf, Abir; ‘Matt 53.613 ete)e ‘The -relation ‘between 
nent summed up th wot Souls-and Matter have their being % fa 
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Brahman, - their. support. from Him, are. pervaded by Him, and. are 
reabsorbed in Him (Visnutilake, Le cedipenen areeragiens 4 Padma, les 
37 fll, Le6s28. fllseto.); end. the individual soults entirely 
dependent. upon His Anugraha dakti for -salvati.on (Ahir, 3EV. » 
35). Individual soul.differs from Matter in-that the latter 
is uhoonsoious and subject to modification-(Ahir, 5.9 f11.), while 
the fomer 4s conscious. and.in ite intrinsic self-hood suffers 
from no change or modification (sparinimin; Ahir, VII«6).. 

Phe size of the-Jiva is atomic (aAbir, VWi0273 
Vigvaksena, pel5). Its. characteristic.is the union of knowledge 
and bliss .(Vigvaksena,.psd5). In the Lakemi Tentra (V1.56) it 
has been characterised as-a contracted fom of Laken (prandta | 
cetanah prokto, mat-oamkooahh@-veyate). » It2s pure, free, 
undifferentiated consciousness (Laxant. Tantra XLII. 23 lke) | 
In the. an odra the naturally. unlimited ee ae of the Jiva is 
ob scuged and contracted by the Nigraha Sakti. of the Lord (Ahir, 
XIV, 16-49.),. but at the tine of liberation it--becomes omniscient 
( Vigvaksena, peld}. since God, at the beginning, obstructs the 
souls by. obscuring. their akare, ai dvazye, and vighaina (Abir XLV, 
16819), it night give us the. impression that souls, when: ‘Liberated, 
become ‘ounipresent and. ounipotent, besides being omniscient. . 
Such. an impreesion cannot, however, be consistently maintained 
ualegie. ef. eourse, ‘canipresence and omnipotence are. const rued in 
a restricted and relative. sense. The Jive cannot. be mnerten 


« te ee i 


in chien sheeheabiebetos denied. the powers of. . 


—r eehhats: > scudageemmnes to. the Hityas. (see 


iets » Yatind ranate- 
Dipixs-(pp.69-and 76) has tried. to explain away the diffioulty 
by holding that-.the Jiberated.soul, though atomic like the. 
ee Dr. Schrader 

giv: Lon of the. problem.» He.thinks.. 
tun natenpincans nba atin enpentnagnnte In the 
sameara.the Jiva ie spatially. restricted, as sueh it is not 
ee a it becomes free 
from the linitation » hence it ia said.to be omie 
prevent (1Pebé@ey-pPs90-and Gh) The conception of a souk 

as ubiquitous st of the Ny&ya.and Vaiédesika 
eystane (tor the conception of wtautty of the soul, see Garbe!s 
SAG chaplhighehd ag aeENE auboctnnianiee 


143. 


ab aodute di acc ance.of the succession of sorrows, and the | 
eternal bappiness implied. in it, which ia tantamount te the 
attainment. of one’s real nature, that ia the. nature of God 

of thic eamsara is ehrouded.in mystery. » It..40 the play.of Ged 

(P. PrakBda,. 10104; Ahir, 08 610,30.304), though God as the perfect 
one. can-have no desire for-playing. But. hor the play begins and 
how it -ende, dbetisiii ceceshanal sald. At the beginning God 


karata),.and.(5). sniiiliiiilideen: ieebuditiltie XIVs16~2.)o Tt 4e 
oving to the taints and also to the passions arising from the — 
Ve finally treads ermarthrits 
the Kamen so produced which (like the eeed producing @ tree, 


Re Wee 
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}« - It-has. no begiming, but 
it (ney have en ond, ab far a> the todtvicum die concerned, by — 
ing in of the power of divine grace (anugrahadakti~pata), 
resenbiing-a shower. of compassion coming dom. upon him whe has 
been beheld by pee! moegpermen It is impossible te 


| : p merey of Vie breaks in, | 

But no sooner has saeiahees than both the Kamane (good and bad) 

become silent. - The breaking in of grace causes the soul to . 

di scorn ite ghee (11veration) and to. strive. after it by means. of 

the recognised systems (Ahir, XIV, 30-57). 

ees oor on word om tro. regarding elaunie the exeteric 
errines of Pailcaratra re dgion need: not -be enies here, ‘although 

it. Ae the atm of the trevte:not ¢0-deal with the ovbward or 

ob Jootive olde of the Piicarstra, but. only to expose the 

phi losophy-of the sntd’systen. ayer ae! 

ee ee eee galled the Masonic 

statin he ery-4mp : 
3 1 Vaienavaie-expected: to select a guru: and-recei ve 


initdetion from him. (Abir, IKB).. - TdvarenGegnisa »(NEEL«L9) ii 
extends. the. rite. of. AikeR to. ail castes. - ‘The.abow» Samhita 
Keatriya, Vaidya, Suave) are.equal. -Thereda no high and low 
twelve-syliabled Bhagavad-Vasudeva formula, unconcerned in 
other fruite than. that.of. sure. enancipation (moksa); and to 
them no sacramental impurities consequent on births and deaths 
attach"... So a ee | | 
oor wee o End thation-ensi ste of: (.2:)-t&pay -¢-2)- pundra. 

(peiintenarks on the forehead),.(5)-nama, (4) mantra, and 
(5)-.yage-(divine worship),....He-who- receives these-is called 
the great. Bhagavata ( Vignutilaka IV.169~90; also read 
Bharadva ja een ObelI dew 


on thepioue BhAgavatas.»»P&idma- Zantra.devotes e-shole chapter 
(IV) . this, Briefly. they are: (i) abigamana (2) upadana 
ge rete mrt ovidayiya (atudy of sacred works), 
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and (5) yaga or yoga (see. Padma -I¥.15).. The-dey, commencing 
at abow!4 aw. and: olesing at-about.10- poems, A¢ tobe. 
appropriated, in five 4ifferent-divieions, for each of the 
five holy acts ommerated above: (see. Fadma-IV.l3,4)..—- 
vo eno pl ter noticing one.or two salient. features of 
the practical side of the: Paicaratra system, let us recume our 
thread of conneetion disturbed by a sometat necessary digression, 
soe . dine Last-and-the moet important concept that 
rentfiis to be enalysed is that of God. . The Supreme Deity has 
two natures, vist, trenscendent and immanent (Padme 1.VI.41-43). 
However, the tranacendant- aspect of Vienu remains. so. completely 
in the background in the Paficarétra that we are practically only 
concerned with the one force-(Lekenit)- which, ae Bhiti, appears 
as the universes, amy-as Kriyd, vitalisesand-governs it. ‘The 
explained, is one of inseparable connection or inherence like that 
ahem end ahamte (sce Lakged: 2,16 £21) shiz, IIIa file). But 
despite thie frequent adsurance.as te the real identity of Lakusil 
and Viem, the two are actually regarded as distinot (sce shir, 
TV. 76)e - “@thl]1, the duali am", ee has been well. observed by - 
Dr. Sohrader, "4s a makeshift for preserving the transeendent 
character of Vien! Lakeswl alone acts, but everything she does 
ia the mere expression of the Lord! s wishes* (I ePsA eS, PeBD)+ 
God-is the Self or Gtmi of all beings (Lakend, I2el2). Aid- | 


« ty a ey. 
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G things-are-in Him, are evolved out of Hin, and aze reabsorbed in a 
As Him. - He pervades everything. ( Vienutilaka, 1.353 Ahir, 11.22 11.3 4 
_ +~Fadne: 1.602550t0s) 6 - -Brahman-is- characterised. by blise; Heise s 
| without. beginning, changeless, always undifferentiated, self~- F 
Pi knowing; faultless, euperilatively subtle, self-determined,. the ae 


| Saghitée, described in Advaitic language, The influence Zrom that | tf 


‘addition to the three well-known. powers of. creation, preservation, 


in of divine grace rere XIV..50-35) 6. 


ruler, self~+luninous, spotless, infinite, indestructible,..tranguil, a 
invisible, . capab le of- evolving the world, omnipresent, suprene, 

devoid. of. past and. future, the Lord called Vasudeva, the soure@ 

of abl beings, Idvara, the aupreme Purusa, eternal, without waves, 
without disturbance, boundiess, beyond the Gunas (Sattva, Rajas | 
and: Temas), with Gunas (non-natural Gunas), the grantor of all et 
destres.(P&dna- fantra, 2<¥o29~34;-alco-seo Laken X1Velel0; Ahir, 
1142%055)6 With reference to the material. universe. God, in nae 


and. destruction, is armed with. two more, namely, Amigraha and 
Nigraha (Ahir, XJIV.14 flls; Padma 1.269 flls). Cycles of exiatence — . 


enon Phe gelation detween. the: Jiva.and God is, in. some 


quarter is quite possible... But it is-quite fair.to cnsur wath Dre ss 
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ss Schrader. when-he: assert, ° that the. nn trend of the Paar 2 
ee yf ei ATO IO characteristic of Ad on, 
g «: ‘vib3, dllusiontan (waya-vida), is altogether. sbsent. in. the. ee. 
(Say tSe- (1. +PsbisBey> PPsPIH93)»  Some-of-the: Sages nese an o | 
as there, breed pure. Advaitien,. nanely, the identity of an. indivi dn 
We soul. with the Sup rene. With a few exceptions, the said. 

Sk : borrowing. “may be treated-as fomal. Moreover, the Sambitae~— 
which: appear to teach Advai tiem do not ciing to it. right. up - to a 

the. ends Over- and over again, they break out into theism, thus — 
pekseying these theistic predilection. We may refer ae “ 
passages of the Samhitaée which seemingly preach Advaitien, with ‘ 

| a view to support our. contentions | | es. 
edi » cooes> Em Padma Bentra:(1e4e14-£11.)-Brahma puts the 
question: "What is the difference, 0 Lord: between thee and te ! 
liberated soul?*®-. The Lord-replies: "They become I; there. is — 
no difference whatever"... This seems to be plain Advaita, but 
the answer gocs ons As I live ( viharful),jwt so live. the By 
ar ee 
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liberated souls",  @hich: immediately brings back the idea-of — 
plurality. Visnutilaka apparently. teaches Advaitiem in many 
passages, such as de: “aie Addy T1650, 060. But as we Proceed | me 


cas. fimly.- We shal. quote. @ passage. from the said Smita ; 


illustrate. how theiam has been unaasked in its: pristine si 


despite the strenuous effort made. to enclose it in a Bra 
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na eS that Brahman «. thie is called: -Witnaraval". (Me 
ag : TLe95-£1de)— - . Tais- ie theien- pure. and. maapier? without . any 
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ny iy The: £oizowing: anandnigiey: Adved theo paseages may: smneittaliadeedt | 
be consulted ;- Padma Tentra- 106084, 45~44, >» 51+-52,° Vicnutilaka, : o, ‘ve 
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‘PANCARABRA.. avo TaE.UPAWTGaDS. 
In the Intmwduction we have observed that. the 
mab ReaD during t he second stage of ite career, came into 
contact. with. Brahmaion of the Midland (Nardyaniya and the | 
Bhagevatas; ps7). .- We have: aleo noticed that the life. and death 7 
etruggle between the Brahmans.and the Buddhists was the guetate | c 
cause ofthis fusion (Garbe!s Bhagavad-GIita, pe35). In their cos 
warfare against the Buddhists the Braélmanas won over the. | a a 
Bhagavatas as their allies. This alliance was mutually a 
beneficial... One dominant characteristic of Brahmaian is that ‘ M 
it has always exercised a.sort of magnetic influence upon all t é 4 
the neighbouring religions; naturally and necessarily would 1% - 
therefore exercise a far greater influence upon a religion that , 
had chance to come under its sway. Once this brought in- pee 
with Brahmaiom of the Midland, Pafioaratra became a cult of ad 
Brahmat sed anti-Brahmaista (Nirdyaniya. and the sagelinesiiblc | te 
Thus, on the one side, Brahmaism asserted its usual aup Pet 4 
A se 9 prea ane on the cane the ne Paioanit rns found. ial a 


We, 
% 
ered : Zt «w F SS a el bes eh Ne ENS ray =~ 


ie T 6 difficult to say whether ‘the Ligaen ayatem was a ~e 
iia in close relations with a branch of Upani.gadio Inantoarsniait ei Pe 
aN ; from the beplantnge: “% 5 ie uu 
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— Life@.an opportun ity, ase lt-were, to recover their iost ground, — 4 4 
| since the alliance. enabled them to borreow.some doctrines from 


the Upanisade, thus placing them in a position to claim orthodoxy 

for their religion, .s0 long put under the ban of OTIS, : 
(see. Radhakrishnan’« Indian Philosophy, p.489). Despite this B 
plagiariem, it must. be said to the credit of the Paficaratras that Be 


they maintained the essentially theistic character of their 
religion. in te Introduction we have also noticed that the 


a eal = a 
Bers ce s 


religion, during the final phase of its evolution, was more and 4 
more suffused with pantheistic tenets, and transfomed itself a 


into Vienuian. We shail now consider the sources from which 
the Paficaratras are. likely to-haw derived their doctrines, 

during those two stages in their career. We shali renenber , 
thatthe Midland at this period (i.e. the period when the alliance ~~ 


7 » ~ 7 
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3 
ba, 
was effected between the Braihmanas and the Bhdgavatas) wae passing 
through. a great fermentation, both intellectual and religious. in 
Sacerdotalism.of.the Brdhmanas gave place to the meditation of e 


the seers of the Upanigads. The Upanisgads mark &n advance upon 


I .The assertion is subject to nodification as we do not know 
anything definitely about.the incipient stage of PAahcaratra. 
This view may be accepted if. ve place absolute reliance upon 
gankara!.o conment (see.Brahma-Sttra 11.2042-45). Be it. 
noted, however, that Sahkara!s. criticiam.of the Palicarat ra. 
eannot be regarded. aa final (for defence of the Pancarat ra, 
see Yamumacarya! s Agamapranaénya, pp~50-71)« — ; 
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‘Fhe Samhita-mythology,-Brahmana hai r-splitting and even > 
: “a 


Aranyaketheology,though all these stages are. to be met with — a 
heres». Broadly speaking, we: can say thet: this period (circa 
00-B.0+5 see Indian Antiquary, 1905, p.257) synchronises with > 
the rise of some of the post-Buddhistic Upanisads, which easily a: 
lend. themselves to theistic interpretation. We cannet say with a 
any. definiteness whether the Paficardtras confined themselves a 
wholly to the contemporary Upanigads, in the matter of borrowing. . 
Rather it appears more probable. that they borrowed not only frou iM 
the contemporary, but also from the pre-existing, Upanisads 
according to-their-suitabilaty. | Thus, practically speaking, 
the Upanigads are the. sources from which they drew most of their v¢ 
doctrines. Before we consider this part.of our thesie letus s 
make: some obser wti ons regarding the Upanigade. 


The Upanigads are not the systematic treatises of 
a single. hand, but. are rather collations or compilations of. Ey 
floating monologues, dialogues or anecdotes. Unlike the | x 
sophi sticia of Ancient Greece, they are essentially the out- 


pourings or poetic deliverances of philosophically tempered 
mindsin the face of the facts of life... It ie clear that the 
Upanigads had no set theory of philosophy or dogmatic scheme of © 
theology to propound. They teach a variety of doctrines and | 
“gre to be regarded as guesses at truth. It will not be far = | 
frou truth to say that. all the later religio-philosophic. eystens & , 


ofthe country are rooted in the. Upanigads (see Blioomfi old's : i ch 
‘Religion of the Veda, p51). Thanks to the obscurity as well ‘i: 


as the richness, the nystic hase ac well.as the suggestive «ss 
quality of the Upanisads, the interpreters have been able to — ae 

ant: 
use them in the interests of their religion and philosophy. Ree 


All. the later philosophors and theologians display an almost 
pathetio anxiety to accommodate their dootrines to the views Be 
of the Upanisads, even if they camnot father them all on them. 3 E 
For a proper understanding of the Upanisads we must go back rn 
the last. Book of the Rg-Veda which contains certain hymns, such 
as.X0%9,X.139,ete., that try to solve the problem of existence oS 
in. a more or less philosophic way. The advance of the Upanigads — 
on. the Vedas consists in an increased emphasis upon the nonietic ; i 


‘ 
g 


gsuggestions.of the Vedic hymns, a shifting of the centre fron 
the outer to the inner world, a protest against the extemali sm | : 
of. Vedic. practices and an.indifference to the sacredness. of. the 
Veda... In effecting their objects the thinkers did not break — 
away with the past by a process of revolution, as it were. | 
"Conserve and reform" was the motto of tlhe seers of the . 
Upani gad. They moralise, reinterpret amd allegorise the 
Brahmanio sacrifices. In-seme passages of the Brhadaranyaka — ; 
Upand sad (1013) we are asked to meditate on the cn aga a ; 


ag detailed descriptions of the kind of plank, the. 


nature of the. wood,etc., the thinkers of the Upanisads show 
that they are not indifferent to sacrificial Teligion. While 


| adhering to the forme, they try to refine them. They say that 3 
all sacrifices are for the sake of realising the self of man. sie 


Life Ateelf isa sacrifice. The true sacrifice is man. (see 


Vw 
pes 


Chindogya, IIIs16).. Sometimes we are told that sacrifices are 
necessary as preparations for the higher path. They are for 
‘the unenlightened, though they alone will not do, Ceremonialian 
de contrasted with spiritual worship ( Ghandogya, TedelO, Lelds 
4-5,etc.)» Thus the rigid ritual of the Brihmanas wae-held in 
chook in the Upani sade. | 


il 


antes tes 


. The number: of. the. Upanisads, aa. given in the 
Muktika,; is 108. The total. number of Upanisads, says Barth, 
angunte.to 250 (R.I., ‘PeG6}s Weber. erew betoete mmber at 


ORT eae 
Sanskri-t—Literature,;—pp+386). Keadiogunen Magdenel3/ divides 


the Upanisade chronologically, on internal.evidence, into four 
classes - The oldest grqup. consists,.in chronelogical order, of 
the Brhadagiyaka, Ch&ndogya,. Taittirlya, Aitareya, and Kaugi taki. 
 Bhey are-.written in prose. of an archaic style. The Kena. ss 
Upanisad forma a transition between the first and the second. class, a 
being written partly in prose and partly in verse. The second £ *, 
group comprises Katha, 14a, _Svetisvatara,. Muadake and Mabandrayans, : 


;, i 
Set s7, 


a ¢ composition of. tmoute treatises: is almost entirely metrical. ae 
a : The third. class consists of the Pradna,Maitrayani ya, and | 
 Mandtkyes These Mpanisads.-revert. to the.use.of prose, but the 
prose-is of a type distinct. from that.of the earlier Upanisads 
and..approximates to.the-style.ofthe- classical. Sanskrit. ~The 
fourth group consists of some of the later Atharvan Upanieads, 
such as Gazbha, Pinda, etc. They are composed mostly in prose 
with an interwixzture of verse (see Deussen!s Philosophy. of the 
Upanigade, authorised Englich translation by AeS. Geden, pps 
25~26)-a180 ERsEB., Vol XII, ppei42 fll.) The earliest | 


Upanigads are non-sectarian in character and are remarkable for 


“ 
im ~~ os 
- 
“=. 
> ! > 
. <<) ire => ee) 
. > 7 je - - ~ Uti ates . a 
: : ’ ~ , a +: ts . A - utr, Le p thy « . 
<> ' A ~~ 2 ee oe =! ae , ; io fr : +h 
+ .\4 - “ WF» > « pt ae # + = <a es SU MAA ~ rs . ROB oe 7 
, ee ae *j . ae % Uh ee _ oe en J ~- Ch ree | 7 ue 4 
ES ” bg > 2 * » “747 ’ > - 
eh Dlg | >> os a ® a? Pas 
- ~~ yr? - 2 \ 


theiz-speculation.....In-the later Upanigads.thore.is.more of 
religious worship and devotion {sec E.RE., Vol. XII, p.543). 
Professor Max Muller believes that the Mai trayant pelengs te 
the earliest group (S.BsB., Vol. X¥, Introduction, pel}e. It is 
held by the same scholar that the ancient Upanisads (Avess these 
| whioh ecoupy @ place in the Saghitas, Brahmanas and Aranyakas) 
must be older than 600 B.0., 14.0. anterior to the rise of - 
Buddhi em.(:9sBeBv-VoleuTy-Introduotion, ‘P.bXVIE)» . The prinoipal a 
Upanisads to which datikara appeals dn-bie.great comentary.on 
the Vedanta. Sutra are the following: (1). Brhadarapyaka, {2}. 

Chindogya, (5) Aitareya, (4) vertigo (5)-2Baa,.¢6). Katha; — | 
ae (7). Mundaka, (8) Taittiriya, -(9) heovinivebadns (10). Pradna,: al 
bie (11) Kena. The above eleven are meer by Max Muller ac the 
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Classical Upanigade (S.B.E.,; Vol. XV; Introduction, Polk) 
We shall. reiterate what we have already stated, a 


nameiy,:- we should look upon the Upanigads not.as a systematic 


treatise but asa repository of diverse currents of thought ~ “ey 
the melting pot in which all-later philosophical ideas. were De 
 still.in.a state of fusion... Under-the circumstances. the ss a 
proper and feasible course open to us is not to rely upon a | 
: = 

the absolute claims of the: exponents of the Upanisads, such. " 
as Seukara, ‘R&émanu ja, otco., but to determine their meaning | | if 
independent ly. | “a 
Phe central. idea. ie through the early | ¥ 

Upanigade. is the equation of Afman, the. inmost. essence in man, 4 
with Brahman; the ultimate: essence of the universe (Br, IY, a 
4.5, 23, 25,1466; Mite; Ved; Mundaka,; Ils2s5; hve, 1163 Foite, : : 
1.5,etce). The Upanisads are emphatic in their declaration ie. 
———— . 
I In-the pre-Upanisadic Vedic Literature the word atman eee 
was used to denofe, on the one hand, the ultimate essence 

of the universe, and, on the other, the vital breath in mane ty 
Later on in the Upanisads Brahman is generally used inthe - 
former sense, while the word Atman is reserved to deno™%, ss 
the inmost essence in man (see Garbe!s Philosophy of Anci 3 ee 
India, p9; Bloomfield’s Religion of the Veda, pp.271-74} re 
Ancrican Journal of Philology, 72, Pe431; also Macdonell a 
History of Sanskrit Literature, pp.318 oe a a4 


| “the pat x to. Si BANC. There is Atman not da man 

| saneant in all objects. of. the universe, the sun, the moon, 

~~ the world; and Brahman-is-this Atman (Bre, Veb025. Mungake IZ. By ae 

: ne 1.10). Chandogya,-Illvl5e7 Bait, IZ.8) IlIs10,eto.). But what . : 
| is the nature of the-reality, ‘be-it- Brahnen.or Atman?.. It is <a 


 -dndefinable. - Mere negative statements are all that.can be 
asserted of the central reality, which exhypotheal is incapable 
of guaiification, detemination and diversity implied in 
desoriptive attribution. Although no. logical demonstration: of 
| the ultimate reality is possible, yet. intellectual | necessity 
_ -Fequirea.us to give some descriptions of 1t, however fraguentary a 
or.partial they may be. This is what is attempted in the. : 
| Upanieads « Several visible ob jects of nature and psychological . a 
principles were tried, but none could render. satisfaction to the 
ideal: thus raised. . Y&jdavalkyaeaid: "He, the Atman, isnot 
this, nor thie (nets neti), ia inconceivable, for he cannot be 
‘onosived, nohangeable, for he ia not changed, untouched, for 
: nothing teuches him; unfettered, he is not pained nor suffers 
harat. (Bre, I¥.5.15; for negative definitions, see Br. TIT 705, 
| siege Kathe T1115) Bye IV.3e4, TVe4e2a)~ The attempt. to — 4 


of. the. Annezent. inoapacity. of inteliect to. a pyasereatrgees ) 
: Intellect, with ite symbols and shibboleths, creeds and i sisiaie 
Ay | ie net: oy itself adeURanee to the grasp of the. real. (see! Pat TE 
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iteelf.remaine unexplained... If we carefully go through the 


a 
Been EES atungexe tt<2. Katha, .1.3,10,eto.). The Mindikya Bee 


Upanigad (37) gives us an analysis of consciousness, which ; Sir 
also.leads-to the same negative-definition. Intellect works a 
with the catégories.of time, onene and:Qauees.-but-the-xeal- 4s | * 


beyond. these, although 1t¢ is basis or ground of finite actualitios — s 
(Mundake, 1.1;-Ch&ndogya,III.13.7). Our intellectual categories 


can give us description of the empirical universe under the forms Bea 


of time, space and cause. But. the self-existent Brahman 4s . 
independent..of time, space and cause. Though inoluding espace, 4 
he is not spatial, though including time, he is not temporal, ; PP 
though containing a causally-bound system of nature, he cannot 4 
be reduced to causal relations (Katha I1.143 BrolV.4.15,1V 24016, a 
17, III 8 oT, IV, 2 ob} Chandogya LID+145, eto.}. Therefore . 


intellect must o@nfess iteelf to be bankrupt when ultimate questions a 
arise. . An ultimate reality oan never be made into an objective a 


representation (Bre, Ile4slS, III e408, I1D+7+25, Ill.8ell, etos), - 


a fact which has been clearly illustrated by Kant. "What I must 
presuppose in order to know an object", says Kant, "I cannot know 


as.an object". It iso the explanation of all else, though it- 


conversation between Indra and Prajapatl in Chandogya Upanisad — 
(VIII.7-12), we find that Prajapati waa trying to emphasise the. 2 
identity of the self which is unaffected by changes of experience. — 


- exolusive. of conscious states, it was not the conscious states - - a a 


What. does: it exclude? Biually-everything of which itis 


and persists even when there are no contents (see Bre IVeSeG, 4 
IV.4e3,etc.)+ Although it oannot be subjected to empirical Bi 
investigation, yet ite reality cannot be denied. Taittiriya | ie 


4s thie", Thus 4t-4e quite. clear that Brahman is not a negative Of 


| wien enables us to grasp thie central spiritual reality. By 


Kaugltaki,i.4; Pradna, IV.10; Sve, le7)»-But-thie- knowledge ie a : 
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“He. wae anxious: to. potas: out that, while the self. was not. 


a fact which has been Well. shown by Dr. MeTaggart... "What 
does it (self) include?... Everything of which it is conscious. 


consdi ous® « (Studies.in Hegelian Cosmology, Second. edition, 
p +28). We are obliged to. accept the: reality of a universal 


consciousness which ever accompanies the contents of. consciousness i 


(11.1) says Brahman is existence, consciousness and infinity. | 4 
He 10 self-caused (I64 VIII:.avayanbha). Brhadiranyeka (Vol) , 
characterises Brahnan as a positive reality: "Pull ia that, full Be 


indeterminate principle, although logically indemonst rabies 7 
- According to the Upanigads there is a higher power | a 


knowledge one becomes Brahman. (Br., TV¥e4e296; Mundaka, III. 2093 


dialectical subtelty; it ie the intuition of the mysties: (Brey IV, 
5.83)2 It is inarticulate (cf. Inge: Plotinus, VYol.II. »Pel40). 


Brey 91169626, IV 04023, -IVs5.15) Katha,III .16; Prana, Iv. or 


beyond the clash of oppositions, beyond antinomies that confront E: 


Bg dogmatica, shall assert: the orthodoxy of our tenets. BaP 


’ isiohbotamia fomal-« exposition of this. autintina-haeen - 


Chandogya, . Vil«Stcl, ete.) It is only when thought pecones” ie 
perfected in intuition that. we catch the vision of the real . Re . 
( see Br., III 5.1, IVe4e31). We have to pass beyond thought, 2 ee 


, ne 5. 
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us when-we work with categories-of abstract thinking, if we are ay 
to reach the real. where man! s-existence and divine being coincide. 2 
By intuitive realisation the unheard becomes heard. (Bye, T1e4.55 . 
Chandohya, VI.i3)«- The-problems raised by intellect solve | 
themeeives the moment we transcend reasoning and start to live aes 
the religious life (Mundaka,;III.1.8) « » Bhus intuition ie a x ia 
magic taliaman or-soulesense which transfigures the existence ae 
nen into a new reality (Bre; IV.5e33; KaugitakUIII.l,etes). 
Some passages of the Upanisads (e.g-, Katha Il, 

253 Mundake, III .3035- dvetadvatara,Ie6) also: foreshadow the | 
doctrine of grace-(prasida) which enables-us to catch the. vista 
of the real. 
ttn atten-tnviing-diecussed:the-phLLocophy Of the 
Upemiiaade: in a nutshell, let us proceed to find out the mannose: 3 3 


of the -Paficarétra in the passages of the: Upanisads. If we have = 


 peen able to discover in them what we seek, we may congratulate s 


ve 
‘ oy: . * * 


ourselves on our achievement, and, like every. school of — 
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eur ccs a a ww the essential dogmas. of the | 
Paxoaritra and. see--how 2 ar we can trace them to the soyings 
of the Upanisads: 


“ee Transcendent and immanent character of 
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God - endowed with nonenatural Gunas(i.s0., 


“Various powers ascribed to Him, such as orentten, 


God = the efficient and the material cause — 


it eewtie Fe Nay oe : | wi.) *. etn coil +. fate oe, : 
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the Deity. (Padma, I.VI.41-43; Ahir, II.26 f1l.3 ki os 


jfna, aidvarya, dakti,etc.),- but free from. 
prakrtik Gunas (Padma, I.V.33-34; Laken , Il. 
8<9; Mbh., XII. 547.18, 548 « 15, etc.)« 


Preservation, Destruction, Anugraha and Nigraha 
(Ahir, XEVil4 £11; Padma, Ie3e9 f1l.; ‘Leksal 
XIII».21 fll). 


we i: 


of. the universe (Mbh., XIIel3537; Ahire,XXXe 
Se4; Vienutilaka,I.23 fll). 

God ~ All-pervading (PSdna, 1.6425, 24~205. V! 
I, 25 fle, IEe5-7} Mbhe,.-XEZs13746647)0.- 
Brahman-= the Ruler. and Overlord of all things 
(Loken 12.2010, IIel3 £11; Padma, 1. ie a 
Ahi r,II.45-53). er ee 
He ~ the-Znner Controller and witness. of. aie 
(Mbh., XEIe55202945 Abie 11.4505, LIX.34=36 ) 
wh scat file)» po a Re 
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2 ‘ | Bo ‘Various Fors. attributed to Him,- seeniausiieeiias et 
; | Vytha,. ‘Vibhava, Antaryanin. and Arca. (Ahir.,XD. mg 
62. fllej Vigvaksena, pel33; Moh., XIL ay mr. a 
540 .56=40, 75-87, 99-100) 6 the 
9. Emanation of-all. things from Him. (Padma,1l.2. mei 
8 flhey LsVo35j Lakgut, 11615) +. Came 

10. the Ultimate Source ( Gege Brahman) ~ inexhaustible 
GP Rdmae pie 90 ToL3)--Ts¥u 29984) 109e3h)e- | “ 
li. Recognition of the. existence of the Taree. | 4 

Categories, wisi, Soul, Matter, and God eqmetiok 

11.34} Cf» Abin, XLV.5-4XEXVIII015)« eal 
12, Individual soul.- a part of the Deity (Lakgnd VI.36)- 
13. It is atomic.(Vievaksena, p.l3; Wisnuti leka,II. a 
By Abir, V2 VE +27). “i oe 
 d4e- It de eternal, imperishable (Visnutilaka,. 1138, . a 
| 29-31, 1107). ) a 
 selins 16. Release. congiets.in union. withthe Lord-(P&dua 1. i 
aire | heh LUdvy eGo24y 10605153) ADLY XETIellyete.). 


16, Release «possible only through the grace or 
“Ey Anugraha Sakti of God (Mbh.,. XEI 15691, 12768 5 a 
a | | Ahir, XIV.25-55). - Bo 
ini Ys Embodied or mundane state of the Jiva.- due to ‘otf Rs 
the Wigraha Sakti of God-(Ahiz., X1V+25=35)+. ne | Be 
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SN ccm cmimennseap ee 
dian ‘II.19-f1l.j Ahir, EXKVIIE.10 fl1+)0— eee 
19. CGreation - the sport. (ha) of God. (P Prmxaen 
Samhita, 1.14; Ahir, WK 0126155, Mih »,. Ie a 
15602,13763). " 

20. - Distinction between-Pure and.Non-pure 
_. -exeatdon. (Ahir., XXXVIII.1O. £11., Lik. 54n56). 
ake Derivation of the Gross Creation from a.- Ye ee 
Cosmic Egg (Abir., : XXX+5~11; P&dma,1.5 19-21 ty: 
of pokgmi V.74; VAgvaksona p.Gt)+ Pigalle 
22 Distinction between. enpirical and. nen eupiri 108] L 


time (Ahir., LIII.l0<-l1).. 


After havi ng-indicated the cardinal doctrines of 
the Paficardtra, let us now quote parallel passages from th 
Upanisads to explain how far the latter can be viewed as. ay 
supplying a basis for the philosophy of auteteniesiill 


ole 


Vikrti. Prakrti is the synthesis of & 
and other Gunas; Vikrti is Pumaa, ¢ 11 ; 
Pasebbtad®- (Padma, 1.6.41-43; also-nee.th r . . 
Mbh., XII.539.5-4). we 
ye aan the. Tattvas- 
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Katha. Fede 


Téa 6. 


S yur 


In the citation of. passages from the Sebabeen, peed sae 
Upanisads we have used Dr. Hume's translation of the came, v: 


a 


Katha V.10. 


Be 


So the one Inner Soul (Itman) of all auange’ ie 
Se y-soreeupending in tom: to every form, and © 


-$0 the. one Inner Soul of all things — 


Et moves. It moves not 
It-is far, and It is near. 


"Brahman is devoid. of past and future ...... 


, 4% a dio t i - re ow ts j ; 
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- @Ae the one fire has entered the world. ys 


And Sedans: ‘conpespending in fom to ery & 


8) ; 


pet is. sae My 


"Ac the one wind has entered the wowta! 
And becomes corresponding in form to every 


Me se 


Is corresponding in form to every form, ina | 
yet outak der. 2 


Lang 


It is within all this,  . 
And at is optatde: of. all this". (cf.Bhg.G. 
o LBeLBadede)e 


~ 
¥ 


cvevesweee the source of all beings os... . : 
boundless; beyond. the Gunas, with Gunas, the 
giver of all desires® (Padma, 1.¥,55~-34). 
"He io-called Mah&vibhitd, «.+.0++++s0 the 4 | 
‘Supreme abode of six qualities similar to the 
ocean of imoortality (amrta), yereteryr: st 3 ining? :" 
(Lakeui II.8<9). 
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te +” as af “4 c at COR he % s 
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Sis saat a “he one Gody-bidden-im-all things ik ‘eo ae | 


Svetasvatara i 


Abandon 


VI. 


‘pee - 


. bondage", 


« euediuieii @euteee owed eeseeee oor one ete 
RVEUEACERERERE REAL EMETEILTLE ETS 


eeditenaes imams hiativermady Serene SEL 
- Qualities (nizguna 


See eee eee ee ee ee ee ee 


He wae is the maker of ely the all-knower, 
ae self~asourced, — 


‘Intelligent, the author of time, possessor wrath “H 
a qualities, —_—ed i" z 


Ie the ruler of Primary Matter (pradhana) and 
of the. epirit: (xsetra~ jaa), the Lord of 


qualitios ( guna), 
The cause-of. tranomigration (sanpara) and oft 


‘Liberation. ( oaeery of continuance and of. 


"The Will of.God,. ‘though of innumerabie tome, 
metitocke in five princi pal ways, to wht the 
daktis called Oreation, Preservation and 

Destruction of the universe, and Negraha- 

(obstruction: or-6bseurataém)- and- Anugraha, mee 
(furtherance or Serountng} of the. soul". (Abi r, a 
XIV.14 f1l.; also ceo. Padma, 1.2.9-£11; Lek gut | 
XIIT.22 £114). 
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- he 


2 wily? Moai ewene oy hee€: Bergu). understood. that Brahma 
do bl ise. (ananda). - 


(na ratin decbhe)»: -. He, consequently, made. Hinselt 
manifold (atminan pahu akalpayat; see-Ahir,3xX. 


he ry epider enite and-draws: aoe (ite: thread), 


ae the -haire: of the head aad Aven, stad a Atving 


80 ¢r0m-Ae-Inporiod ble arises erenrening.t newer. 


For truly, indeed, beings 
here are. (rie each ‘pidooy when. ‘born they. Alive wARe a ; 


pe i yiee™- 


by rere on. or deetinien- shar : enter into. blica®. 


*This oney truly, Andeed , ennsee-binvahes he "o % 


, 


wishes to. lead: up from these worlds,:- to perform 


» . 
ee 


Bhie one, also, indeed,-. causes hin i oe 


‘ 4 ae 


whom he wishes to lead dewmrard, to perform bad. 4 i 
~(Kaushtaki. T1168)... - 


good action. — 


action®, 


"Before Pu a the Lord, having nothing to play 


7: 


with (1Zlopakarana), could find no satisfaction — a 


be 
‘a 
nie He 
cee 
‘Ss 


ate 


 On-the-contrary, my dear;-in-the beginning this 


world was just Being, one only, without a. second, * | | : | 
it pethought-it eelf: “Would that-I-were many! 
Let me procreate myself! perenriaiureenetwaesn 


(Chandogya VIe2e2-5;. ince 
Maitri The6)e ar 


As hexbe. 6¥4 econ the- earth, 


; st at 1088: 33) 
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Kee pha slny {6 ar is ae 
é ‘a. a rhe s > aprbeet wy 4 
™ AS 5 > vat 
pag hs } Ls. 4 
J 2 &. 
be My 
ae 
“hg 4 r 
he 
A fs . , 


re s 
<7 ; 7 l-  F ‘e fms : 
OE ea . Bate a aes OC aa a he ge LR 
ia ee A: > tu? 7 ‘ tig ne! 
ati xk pe x tty Tee Ue i Lal fc ee 
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as the eun- is one, but is the universal sourve of 


¢ 


the whee sayt Baagevat. de. the. Highest. a ou L bc 


&tman) and. pervades-the Jagat. (gemmey “ 4 3 


diy 


(param 
ae butter in cream, as cil in. sesane sendin “4 


as sweetness in guda"® (Padma 1.6.27; also see 
R (her Sa 


1.VI- 24-29) 0 ' wy . : Oki pape” 


be 4 


"Just as fire: 4s. one, but glares everything; unt ithe 


we 


"As . ofa. in socane Sees ao putter. in cream, a x 
As water in river-beds, and as fire in the 
friotion-sticks ; 


ae 
etc Ete eee reer rere eee eee eee ee eee ee 


The Soul ( Atman), which pervades all things... 
As butter ie.contained. in the cream, 
eevee Oo 08 wes SOC eCHC Hoo eHERHEHHEHOBCH OSE HOE ntae oe BY - 


CREPES HST CEM CORSE HE CEO RHO SoH SHES OREO TR OSE 
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This wan rina the highest mpetbe vonehing? 
(Svetasvatar @ 115, AG )}ror ev # 


- ee 
«> 


. S6 


— 
ae ts 
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yy, 
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j WY 


». He entered.in-here, even to the fingernailetips, 


&9:.@orasor would behidden..in a rasorcase,. or 
fize in-firesholder®. {Br., 1.4.7) Kargitaki 


The Devers 

®Ttds-vecewsese @9 aclumpoof salt cast-in water 
- would. dissolve zight.into the water;*" 

Net ie Rag spotty 4512). 


walitn: 


vad snvehnetihe~he-Rabtevideeccneeseuns ew eeee 


0 owe WS ewe wee eo the giver of.all- desires® 


i (Padma I 060 30-354) o. ea 


*The Self.of-ali,. the. Refuge, the Ruler. of all, 
the Lord of. the: Soule-(Mahan&rayane X1.). Lasts 
Verily;this Soul is the overlord of all things, 


ane pens ofa: things. Ae all. the spokes are 
| held together tan the. mm. and. telly of. a wheel, 


CALS, whe: 


7 juot. 60 dn this Soul. all things, - all. gods, all 


Rb de POL De & 


' worlds, all breathing hinge, all selves are 
held “togetnert 7 (Br., II.6s15; also see $ve VWI VI 216) 


‘166°. | “REN, 


——r 


"Though divested of:body,. He dwells in everybody 
~ not touched by the acts accomplished by these 
bodies... He.is.the Inner Soul. He i the all- 


1 seeing witness dwelling within all embodied 


creatures and engaged in marking theiz acta". 
ig Earthy: 


"He who, dwelling in the earth, yet 1s-other than 

\y ‘Whom the earth does not know, whose body 
the earth 4s, who e@ontrole the earth from within 
-—~ He ig your Soul, the Inner Controller, the 


TmiQTtAls  swavewvrersesegerererecsvecwesacaes 

oe SENET TNS e Tee Cee rT ET He eee we 
He is ta vel Inner: Controller, the Imzortal® 
(Bre T1le7e5925)0. 


®"He ae whiting wiht 2 the earth, and so on - whose 
pody 42 death, whom death does not know, He ic. the 
Self of all beings, free fron. sin, divine, the one 
God, Nar&yana? (Subal Up.,VII.1). 
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"Whatever forma. the Deity. assumes, He does 0 


by His oma power".(Mbh., X11.15525 aleo. see Moh., 
XII, 540 +56-405 75-87,99-100). 

"The Lord Himself extracted, as the purest essence 
of the sole divine Saotra, the. system (tantra) 
called PaXoaratra. describing Him.as Para, Vytha, 


 Vabhava,--Antasyanin, -e¢o.,..and being recogni sable 


by having liberation as ite sole reault (Ahir., XI. 
62 fdL, algo see Vigvakeena, p.123: mama prakarah 
paioet ig aN A 


Rie 


eme Taner Souk (antasatesn). of all things, the 
One Oontroller, 

Who makes His one fom manifold — 

The Wise who perceive Him-as. standing in oneself, 


‘They, and no others, have eternal omannennt 


(Katha Ve13). 
| the 4 


| the minute, in the midet.of — 


The Creator of all, of manifold forms, 
The One embracer of the universe — 


By knowing Him a 9 khndiy-(give)- one attains. 


peace forever! ° ( dvetaévatara,I¥.14). . 


ee 


ha we 2- 


De 


- ian who: Le. without. beginning. and. <a wid 


ie: — —_- of —w 
wa-hanedtiillas the universe — 

By knowing: God’.(deva)- ohe4d released from — 
all fetters! (Svetadvatara,. VjR3)- 


- Prom. Vasudeva.caue all created things®.— 


(Padma de2-8.f1ke)-. 


*Vasudeva ithe source of all beings" 
(Padma, TE: 53). 


‘ 


"Ita. peot: de. setter ite branches below ~ 
Thiecternal fig-treet 
That-(@oot)-dndeed.ic.the Pure. That is Brahma. 
That. indeed.4o-called the Imortal. 
On it all the worlds do. rest ¥ 


“And--no-one- ecever goes beyond itt. (Katha VI.2j 


ef. Bhe.G.XV.1-3). 


; "Brahman isa. changelese, ge EN tranguil, (Bee 


coocees Onpable of evolving (the world), unchangeable 
ove vie ede edeeee eee She -20BRee .0f-all- bDeinge-c.. s 
cos eve ove O¢@rnal, without waves, wit hout.disturbance, 
boundles@,. sss ses see coe the giver of all desires?. 

( Pidoa, 1.V.99~54)6 | 


‘The yomis fulness; fulness, this. . 
From fulnese,; fulness doth proceed. - 
Withdrawing: fulness! s fulness off, 
E'en fulnese:then itecif remains?, 

(Bre; Vel, 900 alaowAtharva Veda..X8029)e 


"There ia. @ triad here: Brahman, Jiva (soul), - 
and Jagat® (Vienutilaka 11.34). 


"This has been. Ging. as the supreme Brahmas. 


In it. there is.a-triad.  It.is the fim eupport, the 


Imperishable. .. 
By knowing what.is therein, Brahma~knowers.. 
Betaueneeney Seprnnnne tata thereon, liberated . 


| / he Meh Gi ae tae Of the hundredth part of the point of a natwe os 
subdivided  hundreafold; | ce 
Dteheaesh o.  Med yet at partates of infinity" (dvotaphuntars, v.29, 


nerself 


calls it in Lakgail Tantra VI.2 prenmta <a 


eae ot pte, me tesamkoceh sa aacyate, | Aa. a - 
CBE caine ahah ta. ee Se ty ig a 
"This whole world is pervaded . eat Sees oe 
ay With beings that are parts of Him" (Svotadvatara 
F 1 iT tet 10). ay ee eed 


(ara tas tS ane “The JTva's shia is atomic; its characteristic te 


beat ant the union of meer setae and bliss; it is of the ame 

kee dimension of trasarenu (mote) end shining with 
tae millions of rays ” (Viavaksena, pel3; see also: Antr, 
Rete VIeoB; Vignutdlake II.28), i 4 

‘sd ; | "This living (self) is to be known AS a part ee 


Sal also V. By 'Bhg-Pu.,VI.16.18, X.87. Lan § 2a. 
4, "Phe jewel ealled Kaustubha is Jfva; it is cee ee 
Be . mass of a lanaes, free from steeese, Ft to 
eo ae hey without begining orend It always bse /9 to - 


Brehman®. (vteguttiere ‘II. 29e21), 
“He : vghe ne death soe stva, 0 Caturanans” 


(ismatilake IT, 32s no 'tpathir mn oer ae 


i 


bya) Renal aL 
~ io ie naam 3A 


os ead wa ere ee 
NF. , a ) _ Pp “a i Fa hes ‘. if pte 
Es spans a Rao bg MES NI laa 
het “eg ie ; A AN EL eee 
pet RS “sive asya, “Caturnana) aa CU Ra's ee ae 
A Rg “tthe bre2hdank Py sat ag) 
See "Just as Brahman ts eternal, even so is tha”: 
ae ae ren Mee aot ‘ 
ane 
eyes 


‘ieee aes individuel soul "(Visquttias, | 1.107). eRe , 
pee o +: 69a : ah heat 
; ay a 
i" ia 


ro 
- 


a9 "The wise one (1.6. the soul, the Atmen, the - 
‘ self) is not born, nor dies. a as oe 
This one has not come from anywhere, has not ie: 
become snyone. | 
| Unborn, constant, etermal, primeval, this one 


Is not slain when the body is slsin. |. ae te 
If the slayer think to slay, 
If the slain think himself slain, 


Roth these understand not. iN 
Ler SPE rs 
This one slays not, nor is slain’ (Rothe: Mie 


18.19; see also Bhg.G.I1l.19,20 and 
Bhg.Pu.,VII.7.19=20). ; 


15. "The summum bonum (hitam atyantam) of men ite 


the absolute discontinuance of the poccesaten.5 
of sorrows, and the. ehornai happiness ee 


one's real mae ee is, the testi ot 


| | | | Lee ey 
# $3 (bhagavanmayata; Antr, Bait din 9-12). ec aaa 
‘ "as I live (vinaramt), just 30 Live the 


libersted souls” (PRdma, i. A 15. eto Peaahs a 


ane yas (cont. Se 


j oh A 
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“When a seer secs em. prillient— ae Ae 


unker, Lord, oh ORR ORs the Brahme-souree, 


Then, being 9 Knower, shaking off good and + 


Bistalett he attains supreme ldontaty.( | 
Savgy on upaiti) with | Him’ ae ies in as 
(Mundaka III.1.2). 


r 
rns 


“That man only can see Him, on whom He 


has shown His grace or prasfda’ (Mbh. ,XIZ.1™ 


"The tyanemis sien of obscuration (eAreanmane 


pe: 


paresgaen? has no beginning, but it mi nate a 
an end, so far as the individual is concerned, 


by the breaking in of the powe r of divine er 


fanugreba gakti-pata) resembling a shower ca 


compassion coming down upon him who has bac 


beheld by God" (Ahir. ,XIV.°5 fll.). aa 


“This Soul (atman) is not to be itn tonecte aria 
hestragete “ee 


To such 9 one that baa “head Relat 
person’. (Ka ha IT.2c3 see Also 


‘iui 


1.2.3: Svel. 6 6). a ht ‘ 


result being the three taints (mala) of we: 


ay Rot ts, 
a Buk soul, to wit (1) atomicity, (2). Impotence, * 
(S}, Lenerence” (Ahir., XIV.16-20). 


Be 2 “This one, indeed, causes him whom He wishes 


Ba a to lead downward, to perform bad action’. ok: 


5 ee | (Kausitaki, IlI.8). 
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18. “What is called His trlcing (unmega), like 


, e. - 
a ae 
Vx 


As moonrise on the ocean, that is I, sarayagt Sai 

hy of the nature of desire to pictaiblb ys What. is| aaah 
ay te ate 
& called the winking (niwmesa) of the Paranitea, 


‘sit } 


NArayant gant 


during annihilation, that am l, 


knewn as susupta, desirous of sleeping". Aig 


(Lelegee IIe19 f1l.). 


4. ie Sih wie 
Pa “This hans. verily, shines when fire blazesy 
at ‘Toa ‘Lae 


likewise this dies when it blazes not. Its) 


ae 


brilliance (tejas) goes to the sun; its vital + 


po Eel, 
% 


breath (prana), into the wind (vaytz).— 


ou 
A 4 al 
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18 (cont. ) 


19. 


“175 


All these divinities, verily, having entered — 


into wind, perish not when they die in the 


wind; therefrom indeed they come forth agains. 


(Kausiteki II.1°; also see 11.13). 


“So the Highest Lord, though all of His wishes 


are ever fulfilled, could experience, by 
means of the beings created by Himself, the 
flavour of playing” (Lita-rasa; Ahir, XXX. 
12-12). 

"Purusa in His fourfold manifestitation 


sports as He wishes” (Mbh., XII.1276°). 


“With the one unborn female, red, white, sand 
black, 

Who produces many creatures like herself, 
There lies the one unborn male taking his 
delight. 

Another unborn male leaves her with whom 

he has had his delight”. (dve.,IV.5; also 


see Visnu Pu.,VI.7.69-71). 


yy os nj 
ay ‘ian tibdbiibiabisg fll.; also wsial shannon 
¥ sare 
iy where one quarter of God which alone has bec 
this world is naturally identified with Ant 


: . hy ae 
the Inner Ruler (antaryAmin) of 911 beings, whe a 


pervades that which has food and that which has 


"His greatness is of such extent, 
Yet Purusa is greater still. : 
All beings are one fourth of him; 
Three fourths, the tnmortal in the sky". 


(Chtndogys TII.1° 265 also see hen "He 
oy rae 
X.90.2). Bs “ng 


; 


"He (Reraigyonse quan ety; made Hiswels' manifold — 
ae 


by ereating Pradhana and Purusa_ and ‘then ee) 


former, with the help of His Sakti ins the ‘fo ma 
eh, 
of time, the Mehat, the Ahamkara, teu) ape? te 


1 as vb, 
Nive ih 


the gross elements. Out of these sym 
; “ey - mt : m 
eee os. 

the Cosmic Ege” (Air. , XXX, Sell) 6 batlas then fib es 


q Be 


O06 ne: say a rt a ‘ta ai re Yer b us a . 


4 aL (cont. A Mn the et mala world ceo ma 
¢. i eS nnon-being. | It Was existent. It developed. 
id «It turned ee an eee. It sia pas pee 
of 9 year. It was split asunder. eRe whe 
the two anne em a0 ae 
gold". (ChAandogya III.19.1, see elo 2). Be, 
| Lo ys. Relay pala 
22 "Gross is called the thaws possessing the _ 
lava (oneesixth of 9 second), tans supite al 
one determining the. Tattvas: while that which 
| pervades the activity of the Vyfihas is” styled 
* Highest Time”. (Ahir., LIII.10=-11).. ‘ys 
pate t ae + Sw 
ait Ava ss “Now, it has elsewhere been said: "Food, vert] 
ay : nia is ‘the source of this whole world; and Smal Ris 
oe ) food. The sun is the 6ource of time’. Ro 
“ag = | form thereof is the year, which is cos ie 
ane rye wie of the moments and other durations of times | 
ee ing | i and which consists of. twelve months... +s. <a 
Le ae a Among these (asterisms) each month of Atman oo 
ar Fe (viewed as the. year) includes pine quarters 
BS | ry according to the corresponding course : 


a through the asterisms). on account « 


airs 
4 es 


the subtilty a events Reaislt ‘teourse ees 


ea 


a 3 ar aah ‘ot ea? ash 
pees Brie o " weap Ps 
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if the preot, tor only ta ‘this ve is: time 


proved. , ee aS Le - nay vee However, the wing ‘oa 


mR: 
*: to be proved (e.g. Keaiti may come to be proved ‘fror 
“ ti a8 
i the fact of its containing parts (e.g. moments, sete. 
to the cognisance of the thing itself. Bie 
..- For thus has it been said:- 
From Time flow forth created things. 
From Time, too, they advance to growth 
In Time, too, they do disappear. 
Time is form and formless too” 
(Maitri VI.14). 
doctrines, during Rice necilla phases in the ‘evolution “ale 
eN Paearstra philosophy, are so striking and fundamental that tl | 
‘or 3 canret but lead to the conclusion we have already arrived s ate ' ae 
ecnnliengaa mam (9 SUM | 
Sei: 3 ba saber“ 
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